
פסח של הגדה  
 

אהרון פינחס הרב בן אליהו יצחק שמואל לע"נ  
דוב צבי חיים בן ברוך שמואל לע"נ  

חיים בן אברהם לע"נ  
שיינדל בן יעקב אליעזר שלמה רפואה לזכות  

נחום בן שמחה מנשה לע"נ  
פינחס בת רבקה לע"נ  

פינחס בן מרדכי יצחק לע"נ  
 

 
Before we start  the סדר there is something VERY important to 
acknowledge. 
 
תשצה רמז תהלים שמעוני ילקוט    

ממצרים ישראל יצאו צדקניות נשים בזכות עקיבא רבי דרש   
 
It is in the merit of the righteous woman that we got out of מצרים. And 
it is in their זכות that פסח happened this year as well. Look around and 
appreciate all that the special woman did for us to get to this point.  
____________________________________________________ 
 

בסדר הכל . Literally that means that everything is OK.  
 
It can also mean that everything about Yiddishkeit can be found in the 
 It is all self contained. (2019) .פסח of סדר
____________________________________________________ 
 
When the אמת אמרי  was a small child, he asked his illustrious father 
the אמת שפת  why we wear a white Kittle to the סדר. His father replied 
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that one usually wears a new Kapota on יו"ט, and we wear the Kittel to 
keep the new Kapota clean.  
 
The Beis Yisrael explained this to mean that on the night of the סדר we 
gain many new insights regarding how to serve ‘ה. (This is our new 
Kapota.) We must be very careful not to lose our enthusiasm for the 
new insights that we have learned.  

 
הסדר סימני : 
צָפוּן. עוֹרֵךְ. שֻׁלְחָן כּוֹרֵךְ. מָרוֹר. מַצָּה. מוֹצִיא. רָחְצָה. מַגִיד. יחַַץ. כַּרְפַּס. וּרְחַץ. קַדֵּשׁ.  
נרְִצָה הַלֵּל בָּרֵךְ.  

 
The 15 steps of the סדר are to be viewed as rungs in a ladder and are 
intended to move us toward a spiritual ascent on the night of 
Passover. 
 
Who is on a greater spiritual level, a person on a low rung or on a high 
rung of the spiritual ladder? 
 
It depends which direction the person is moving. If the person on the 
low rung is climbing and growing day by day, that means that you are 
spiritually alive and engaged. Conversely, if a person on a high rung is 
moving downward, you have lost spiritual elevation and may continue 
to sink.” 
 
The סדר is an opportunity to move up and up. (Rabbi Abraham Isaac 
Kook 2020) 
____________________________________________________ 
 
We are about to relive מצרים יציאת , we are going to try to relive 
everything that we as a nation experienced. We are a chain. But we 
know, that a chain is as strong as its weakest link. If you take a chain 
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made out of the strongest material, and in the middle there is a twist 
tie, that chain is not going to be so strong.  
 
Are you going to be a chain or a twist tie? 
____________________________________________________ 
 
Why do we have סימנים?  
 
If you are going on a trip, and wake up, say I want to go here, oh, you 
need reservations. Ok lets go here,  oh you need to be there by 9am. 
The best vacations are the ones where you have the itinerary in front 
of you. You fill your day, you can get so much if everything is 
preplanned. There is so much to do tonight.  
 
Before we start, we have to know where we are heading, so we can 
get the most of it. (2019) 
____________________________________________________ 
 
Before the הלוי קדושת  would start his סדר, he asked one of his חסידים 
to go out and find some illegally smuggled Tobacco from Turkey, they 
went out and brought it back to him. Then he asked them to go and 
bring silk and linen that were illegally smuggled from India, and again 
they were able to bring it back to him. Finally he asked his חסידים to 
bring him some חמץ. Then went out and checked and they were not 
able to find any חמץ. The הלוי קדושת  lifted his eyes towards שמים and 
cried “Look how חשוב your people are, the Russian government says 
certain things are illegal with severe consequences, and yet all those 
things are available. Yet, you ‘ה say, no חמץ, and there is not even one 
crumb to be found!!! 
____________________________________________________ 
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When Rav Shwadron was 9, he had whooping cough, which gives 
people shortness of breath, the way they healed it, they took a kettle 
that was lit by kerosine, and the child would have to inhale the vapors, 
as he was leaning over it, someone knocked it over, the hot kerosine 
on his arm, he was screaming from pain, they got a doctor, his arm 
was brown for 1 year. Now people ask me, is this the same arm that 
was burnt? Of course, but in reality it is not, because red blood cells 
disintegrated after 120 days. There is not one cell in my arm that is the 
same from when I was a child. So why is it the same arm? Because 
the cells regenerated and regenerated.  
 
Now we can understand ממצרים יצא הוא כאלו עצמו את ליראות אדם חה'ב , 
we are obligated to view our self as WE left מצרים. It was not even my 
great great grandfather. It is the same as an arm, the cells that 
regenerated, it is the same arm. Here we are, it was those that came 
before me. We should know, tonight we are going out of ממצרים. 
____________________________________________________ 
 
If you look at the הסדר סימני , there is only one, ורחץ, with a ו, why is 
that?   
 
 and the ,טומאה of jumping. We were at the 49th level of זמן is a פסח
next moment we are .קדש בנ"י  and ורחץ are connected. First we have 
to jump into קדושה, we will worry about washing our self off after.  
 
Typically we talk about בנ"י, we start with ,קדושה אברהם . When do we 
ever mention תּרח (we speak about תּרח right after the בנים ארבע )? 
Why are we mentioning that we are sinners?  
 
The answer is that we went from תּרח to אברהם in one generation. The 
fact that we are sinners doesn’t bother us tonight, we have to jump 
into קדושה.   
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On ר"ה we do not eat nuts because אגוז is גימטריא of חטא. Why does 
the רמב"ם say that on פסח we should give our kids nuts? On פסח we 
are not worried about that, we just have to worry about being קדוש. 
(Heard from Doni Freundlich from Rabbi Reisman תש"ע) 
____________________________________________________ 
 
The מהר"ל says that נסים do not happen by chance, but rather there is 
a סדר to the נסים. Therefore we call the פסח ליל סעודת , which is the 
night of recounting miracles,"סדר"  .  
 
There is another פשט from the מהר"ל as to why tonight is called the 
 has 15 parts, corresponds to 15 steps which ascends into סדר the ,סדר
the ב"ה. A table is like an altar, and so too is the סדר table, just like ב"ה 
helped us elevate our self, so should the סדר help us understand the 
divine order and how ‘ה runs the world, it should help organize your 
) .and beliefs רוחניות הרי"ם חידושי  page 1/22/02 קנו ) 
____________________________________________________ 
 

 קדש
 
When you make קידוש you should have in mind that you are 
fulfilling the first of the obligation of the 4 cups. 
 
To begin the סדר, we make קידוש and sanctify the day. The word קידוש 
means special and unique. The first step to personal freedom is to 
recognize that you are special. You have a distinct combination of 
talents, skills and experiences that qualifies you to make a unique 
contribution to the world. In מצרים, the Jews were forced to build the 
store-cities of Pithom and Ramses. Why was this tortuous labor? 
Because these cities rested on swamp-land, and every time the Jews 
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built one level, it sunk into the ground. Slavery is a life with no 
accomplishment, no achievement, and no meaning. 
 
 is being unique with the talents that we have and we have to use קידוש
them to accomplish (Rabbi Efrem Goldberg 5779)   
____________________________________________________ 
 
Rav Soloveichik commented that קידוש is the quintessential 
time-bound ,קידוש מצוה  is the vehicle through which we sanctify our 
  .literally creating holiness ,זמן
 
One of the defining הלכות that govern  עבדים הלכות  is that slaves are 
exempt from all time-bound מצות. By beginning the סדר with קידוש, 
time-bound מצוה, we begin with a strong demonstration and 
expression of חירות. 

 
בלחש כאן: מתחילין בשבת כשחל : 

בַּיּוֹם אֱלֹהִים ויַכְַל צְבָאָם: וכְָל והְָאָרֶץ הַשָּׁמַיםִ ויַכְֻלּוּ הַשִּׁשִּׁי. יוֹם בקֶֹר: ויַהְִי עֶרֶב ויַהְִי  
ויַבְָרֶךְ עָשָׂה: אֲשֶׁר מְלַאכְתּוֹ מִכָּל הַשְּׁבִיעִי בַּיּוֹם ויַּשְִׁבּתֹ עָשָׂה אֲשֶׁר מְלַאכְתּוֹ הַשְּׁבִיעִי  
אֱלֹהִים בָּרָא אֲשֶׁר מְלַאכְתּוֹ מִכָּל שָׁבַת בוֹ כִּי אתֹוֹ ויַקְַדֵּשׁ הַשְּׁבִיעִי יוֹם אֶת אֱלֹהִים  

 :לַעֲשוֹֹת
 

כאן מתחילין בחול כשחל : 
הַגָּפֶן פְּרִי בּוֹרֵא הָעוֹלָם, מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ ורְַבּוֹתַי: ורְַבָּנןָ מָרָנןָ סַבְרִי : 
וקְִדְּשָׁנוּ לָשׁוֹן מִכָּל ורְוֹמְמָנוּ עָם מִכָּל בָּנוּ בָּחַר אֲשֶׁר הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ  

לְשִׂמְחָה מוֹעֲדִים וּ( לִמְנוּחָה שַׁבָּתוֹת )לשבת: בְּאַהֲבָה אֱלֹהֵינוּ ה' לָנוּ ותִַּתֶּן בְּמִצְוֹתָיו.  
זְמַן הַזֶּה הַמַּצּוֹת חַג יוֹם אֶת וְ( הַזֶּה הַשַׁבָּת יוֹם )לשבת:אֶת לְשָׂשוֹֹן וּזְמַנּיִם חַגִּים  

ואְוֹתָנוּ בָחַרְתָּ בָנוּ כִּי מִצְרָיםִ. לִיצִיאַת זֵכֶר קדֶֹשׁ מִקְרָא בְּאַהֲבָה( )לשבת: חֵרוּתֵנוּ  
וּבְרָצוֹן( בְּאַהֲבָה - )לשבת קָדְשֶׁךָ וּמוֹעֲדֵי ושְַׁבָּת( - )לשבת הָעַמִּים. מִכָּל קִדַּשְׁתָּ  

ישְִׂרָאֵל וְ( הַשַׁבָּת - )לשבת מְקַדֵּשׁ ה' אַתָּה בָּרוּךְ הִנחְַלְתָּנוּ. וּבְשָׂשוֹֹן בְּשִׂמְחָה  
 :והְַזְּמַנּיִם
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הַזֶּה לַזְּמַן והְִגִּיעָנוּ וקְִיּמְָנוּ שֶׁהֶחֱינָוּ הָעוֹלָם, מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ : 
 

הבדלה, נר, קידוש, ה'ן, תיבות ראשי יקנה"ז מקדשין קודש שבת במוצאי כשחל  
 :זמן

הָאֵשׁ מְאוֹרֵי בּוֹרֵא הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ : 
ישְִׂרָאֵל בֵּין לְחשֶֹׁךְ אוֹר בֵּין לְחלֹ קדֶֹשׁ בֵּין הַמַּבְדִּיל הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ  

טוֹב יוֹם לִקְדֻשַּׁת שַׁבָּת קְדֻשַּׁת בֵּין הַמַּעֲשֶׂה. ימְֵי לְשֵׁשֶׁת הַשְּׁבִיעִי יוֹם בֵּין לָעַמִּים  
עַמְּךָ אֶת וקְִדַּשְׁתָּ הִבְדַּלְתָּ קִדַּשְׁתָּ. הַמַּעֲשֶׂה ימְֵי מִשֵּׁשֶׁת הַשְּׁבִיעִי יוֹם ואְֶת הִבְדַּלְתָּ.  
לְקדֶֹשׁ קדֶֹשׁ בֵּין הַמַּבְדִּיל ה' אַתָּה בָּרוּךְ בִּקְדֻשָּׁתֶךָ: ישְִׂרָאֵל : 

 
We say in ,יךָ, בִּרְכַּת אֶת אֱלֹהֵֽינוּ, ה' והְַשִּׂיאֵֽנוּ, מוסף לְשִׂמְחָה וּלְשָׁלוֹם, לְחַה'ם מוֹעֲדֶֽ  
וּלְשָׁלוֹם לְחַיים when we say ,וּלְשָׂשׂוֹן , it is פשוט that we do not only want 

וּלְשָׁלוֹם לְחַיים  on יו"ט, but we want וּלְשָׁלוֹם לְחַה'ם  all year round. If so, 
when we say וּבְשָׂשוֹֹן בְּשִׂמְחָה , we don’t only mean that we want בְּשִׂמְחָה 
 rather we want it all year round. That is what we mean ,יו"ט on וּבְשָׂשוֹֹן
in the תורה, through בחגך ושמחת , we will be ,שמח אך והיית מקיים  all year 
round. (Rav Nevenztals Hagada) 
 
Drink while leaning on left side 
 
We know that the four cups are כנגד the four לשונות of גאולה. Why do 
we drink four cups of wine, and not anything else? Why not have four 
apples, and include this in the questions of the נשתנה מה ? 
 
The purpose of the four לשונות is not defining “freedom” in four 
different ways. Rather, these are four different levels of גאולה, with 
each one being a step higher that the one before.  
 
Therefore the ,דוקה רבנן  were מתקן four cups of wine and not four fruit 
or anything else. Because by fruit, a person enjoys his first fruit a lot 
more than the second or at best they are equal. But by the third, it is 
already regular to you. But it for sure does not add שמחה. But this is 
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not so by wine. Every additional cup of wine makes the heart happier. 
And with every cup of wine the שמחה becomes greater. This is ממש 
 Reb) .שמחה that each one adds more ,גאולה of לשונות the four כנגד
Shlomo Zalman Aurbach ( 3/02 הלבנון( ארזי ) 
 
(According to this, it is better to drink wine than grape juice, or at least 
the wine should be diluted) 
 
Wine represents the experience of the נשמה, you have a grape which 
is good, but not great (you can't make a הגפן פרי בורי  on it), you crush it 
with enough pressure, not too much that you have pulp. Later the wine 
comes out, you have to let it ferment, I.e. it has to have a good 
enough environment, it has to have a good taste, not to let it become 
vinegar. 
 
For the נשמה to be great, it needs .נסיונות נסיונות  are the pressure of 
life. We are never given a נסיון that we can't handle. We need just the 
right amount of pressure, but not to be devastated after. The נסיון is up 
to us not to go sour. If you are poor, because of the pressure you then 
can become stingy or you could become compassionate. Similarly, if 
your נסיון is to be rich, you can be stingy or compassionate. We have 
to make the right choice.  
 
 which in its inherent name is ,מצרים is going out of the stress of גאולה
constricted, we have to decide what we are going to do with the נסיון, 
we can be like wine or we can be like vinegar. (Zaidy) 
 

הַזֶּה לַזְּמַן והְִגִּיעָנוּ וקְִיְּמָנוּ שֶׁהֶחֱינָוּ   
What is הַזֶּה referring to? 
 
Rav Hutner says that just like when a צדיק leaves, it leaves a רושם, so 
to when a יו"ט leaves, it leaves a רושם.  
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If when it leaves, it leaves a רושם, so it also makes a רושם when it 
comes in. Rashi in the beginning of ויצא says, what is the רושם that a 
הדרה זיוה הודה ?brings צדיק , splendor glory and shining. Which are the 

תיבות ראשי  of הזה. 
 
A יו"ט brings those three things into our lives. הדרה זיוה הודה .  
 
We usher יו"ט and thank ‘ה for הזה.  
 
The ultimate הזה is the המשיח ימות .  
 
We say יחַ מְהֵרָה עַבְדְּךָ דָּודִ צֶֽמַח אֶת תַצְמִֽ , flourish, to grow. If the ִדָּוד 
grows, the ד becomes a ה the ו becomes a ז and the ד becomes a ה 
that is the הזה. (heard from Rabbi Noson Greenberg 2020) 
____________________________________________________ 
 
 is the first of the 4 cups, there are 4 questions, 4 sons. Why is the קדש
number 4 given so much חשיבות at the סדר? 
 
The גמרא says that there are 4 people who have to say הגומל ברכת , 
someone who recovers from a life threatening illness, someone who 
gets out of jail, someone who is saved from voyage, someone who 
gets out of the dessert.  
 
When we were taken out of מצרים, they correspond to the four who 
have to say גומל. illness-we were slaves, deprived, tortured, barely 
livable conditions, there were terrible diseases, by freeing us, ‘ה 
helped us emerge from this danger.  
 
We were freed from jail, not every jail has to have bars on it, מצרים 
was a jail for us.  
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We were saved from sea, סוף ים קריאת , we crossed the dessert, we 
went from sea into dessert, which is dangerous,  ‘ה took care of his 
needs. 
 

מצרים יציאת , all the things we want to thank ‘ה for, 4 is very 
appropriate, they were included in how ‘ה saved us. 
 

 ורחץ
 
Wash your hands without making ידים נטילת על   
 
We do this so we can act the way that they did in the ב"ה where they 
made their hands טהור before they touched a wet vegetable, so you 
should make a point to touch the vegetable with your hand, if you are 
going to use a fork, then there is no point of washing.  
 
What is connection to סדר, we are not מקפיד on this all year, so why of 
all nights are we careful tonight not to touch vegetables that have 
liquid on it? 
 
On a deeper level, there is a direct connection, we are celebrating 
freedom, a free man has the ability to dream, a slave goes day in and 
day out, and there is no hope for a better future, it will just frustrate the 
person. We got freedom, we can think about things, we are in סדר, we 
are not in ירושלים with ב"ה, but on the  night of סדר ליל , we dream of a 
better future, when וטהרה טומאה  will be a part of everyday life, that we 
can only do because we are free, and we became free on סדר night, it 
is connected to result of סדר ליל . (Rabbi Dovid Gotleib) 
 

 כרפס
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Take a vegetable and dip it into salt water, be careful to take a 
piece that is less than a כזית so you won’t be חה'ב in a ברכה 
 חיוב have in mind to fulfill your ,ברכה When you make the .אחרונה
of הָאֲדָמָה פְּרִי בּוֹרֵא  of מרור. You should not lean when you eat  
 
600,000 פרך, ס is backwards for כרפס  people doing hard work. Why 
not call it, ספרך? 
 
What did  the מצרים do? They made the men do the job of the women, 
and the women do the job of the men. They made us do backward 
jobs. It is most appropriate that we call that work, in a backwards way. 
(Rabbi Zweig) 
____________________________________________________ 
 
Why do vegetables play a role? No מעשרות on a תורה level on 
vegetables, since when do they play a central role?  
 
The ישראל ישמח  says that tonight we take things that are usually 
pushed aside and make it special, tonight everything is special. 
____________________________________________________ 
 
The first time we dip on סדר night, we dip a potato or celery into salt 
water; something that is not bitter into something that is bitter. Then 
we go through the entirety of מגיד. And when we come out on the 
other side of מגיד we dip something bitter, מרור into something that is 
sweet, Charoses. Why the change? Why the switch? 
 
The Ben Ish Chai cites a Chidah quoting a medrash. Shlomo called in 
a fellow and asked him to make a ring for him. "On the ring should be 
a sign and a symbol that encapsulates all my wisdom". The man 
looked at him and said, "Shlomo HaMelech, how can I possibly do 
that? How can I possibly put all your wisdom on to a ring?" He said 
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"Very easy. Three simple words. יעבור זה גם . This too shall pass. If I'm 
winning every battle, if things are going great, if I'm flying sky high, 
then chas v'shalom, Gd forbid I should never get carried away with 
myself and think that I can do no wrong. Because sometimes when 
you are doing great, you'll then come crashing to the ground and 
things might be very difficult for you. And then once again things will 
turn better. A person will realize that when things are going great, גם 

יעבור זה , it won't last forever. And when things are going terrible, זה גם  
 .this too shall pass. It won't last forever יעבור
 
The Jewish people entered מצרים. Beforehand, they were flying high. 
They thought perhaps they could do no wrong, nothing is going to 
happen to them. But יעבור זה גם , this too shall pass. They enter מצרים 
and reach a point of despair and almost hopelessness, but when they 
come out on the other end, they realize this won't last forever, זה גם  
 .And things turn sweet again .יעבור
 
A great lesson for every day of our lives. Someone is having all the 
success in the world, don't let it get to your head because יעבור זה גם . 
Things can change quickly. And Gd forbid if someone is having a 
tough time, don't ever lose hope. יעבור זה גם , things will be sweet 
again before you know it. 
__________________________________________________ 
 
סתום פה ראשון כלל stands for כרפס , the first thing that we need to know 
is to keep our mouth shut. After כרפס we have מגיד יחץ , take what you 
want to say and divide it in half. Be extra careful of the way that we 
speak. 
 
I Was thinking that this is very appropriate on פסח. Chazal say that 
סח פה is פסח . Our voice was in גלות as well, and that came out of גלות.  
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On the יו”ט where our voice was freed, we learn how to speak. (2025)  
____________________________________________________ 
 
The ס"ד תעג )או"ח מג"א ) says in the name of the name מהרי"ל that כרפס 
stands for פרך ס . Meaning, ריבוא ס  did hard work. The question is, the 

יב ל תשא )כי רמב"ן ) says that לוי שבט  is included in that calculation, and 
לוי שבט  did not work?  

 
We find a similar question by the גמרא in צא סנהדרין.( ) where בן גביהא  
 that we should get paid the wages of 600,000 מצרים said to the פסיסא
workers who worked in מצרים. Why is לוי שבט  included, they did not 
work? ( יצחק רנת ) 
____________________________________________________ 
 
 .מצוה stands for the foods that you can use for this כרפס
 carrot-כ
 radish-ר
 potato/parsnip/parsley-פ
  celery-ס
(heard from Rabbi Isaac Rosen) 
 
סתום פה ראשון כלל also stands for כרפס  

 
הָאֲדָמָה פְּרִי בּוֹרֵא הָעוֹלָם, מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ : 

____________________________________________________ 
 
The גמרא in Pesachim (:סה), says that they skinned the פסח קרבן  and 
put the animal back in the skin, and then put the animal on their 
shoulders, and רש"י says this was like the ישמעאלים. Why do we do 
things like the Arabs? 
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Reb Yakov Emden says in the name of Reb Shlomo Kluger says that 
this is to remind us of the sale of יוסף to the ישמעאלים because of the 

פסים כתונת . Because the י ):שבת גמרא ) says that the jealousy between 
 .מצרים and his brothers, is what caused us to end up in יוסף
 
On the סדר night, the first thing that is different is the .מנוח רבינו כרפס  at 
the end of the 6th פרק of מצה חמץ הלכות  says that the כרפס is to remind 
us of the פסים כתונת  that was dipped.  
 
We say היינו עבדים . But how did we get to מצרים? It all started with 

יוסף מכירת . That is כרפס, to remind us of יוסף מכירת . This is act 1 scene 
one. 
 
Why call it כרפס? Call it ירק?  
 
) it says וישב in the beginning of רש"י רש"י פּסים, כּתנת לו ועשה ג,לז(  says, 

כרפס ותכלת. כרפס כמו מלת כלי לשון  means fine cloth. Like by אחשורוש, it 
says ( ו,אסתר )ותכלת כרפס חור  א , were hanging from his walls. Over 
here כרפס does not mean vegetable. What does the כרפס have to do 
decorations? Rather כרפס means wool, and we dip it to remind us of 

יוסף מכירת . (Heard from Dovid Urbach 3/04) 
 
There is a nice addition to this from Rav Goldwicht. By יחץ, we break 
the מצה, put part of it away, to symbolize יוסף splitting from brothers, 
and then at the end you bring it back together, יוסף and brothers, 
bringing brother back into the scene. That is the פסוק in ט ירמיהו , 
where it says יוסף ליראך. צפנת אשר טובך רב מה , which is hidden, it will 
be revealed. That is why יוסף is called פענח צפנת . (Rabbi Shlomo 
Einhorn) 
 

 יחץ
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Break the middle מצה. Take the smaller part, and leave the bigger 
half for the אפיקומן.  
 
What You Hide, Your Children Reveal 
And the larger portion of the Afikoman is hidden. It is also fitting to 
wrap it in a napkin and place it between the cushions, and when it is 
eaten, it is taken out...(Be'er Heitev Orach Chaim 473:19) 
We all are familiar with the tradition: we hide the Afi-koman. And who 
is it that goes searching for it? The children. They uncover what was 
hidden, and in return, they expect a reward. But it's more than a ritual. 
It's a profound metaphor. Whatever you and your spouse conceal, 
your children will eventually bring to light. 
This is our generation. We may have hidden many things over the 
years, and not out of malice, but out of necessity, for survival. 
And now, it is the children who are unearthing it all. 
Children force parents to look in the mirror and confront who they truly 
are. And we have a choice. We can respond with blame: 
"You're the worst generation- learn from how I respected my parents." 
Or we can pause and say: "Maybe, just maybe, these children are 
granting us the opportunity to rediscover our Afikoman that 
long-hidden piece of ourselves that was broken off and tucked away." 
Perhaps this is the path to L'shanah Haba'ah B'Yerushalayim, toward 
true redemption. 
 
And maybe, just maybe, the very children who challenge us the 
most... are our greatest allies. Because they're helping us become 
who we were truly meant to be.  
 
That is the true Pesach Seder. That is a true holiday of redemption. 
(YY 2025) 
____________________________________________________ 
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Why do we hide the אפיקומן? It represents the פסח קרבן , why don’t we 
have a פסח קרבן , since we don’t have a ב"ה, why don’t we have a ב"ה? 
Because of our sins, not because they sinned, rather because of OUR 
sins, who ever does not rebuild it is as if we destroyed it 
 
We hide the אפיקומן, because we are embarrassed that we can't have 
a ב"ה and have to have a piece of מצה instead, so we hide it out of 
shame of our sins. (Reb Chaim Konievsky from Rabbi Ginzberg 2025) 
 
 חת"ס
We split the מצה in two, to indicate that the סדר has two parts, one 
about the redemption from מצרים and the other is about the 
redemption to come, the final and ultimate redemption. The future 
redemption, the bigger and complete one, is hidden. We do not know 
when it will come. Therefore, the larger piece of מצה that alludes to 
this greater redemption is the אפיקומן, which we eat later on in the סדר 
by צפון (meaning hidden). 
____________________________________________________ 
 
If the אפיקומן represents such central part of the סדר, why do we use a 
broken piece of מצה? Wouldn’t an intact whole מצה he more fitting?  
 
Says the Kotzker, there is nothing as whole as a broken heart.  
 
This piece of מצה, although broken, will be hidden. In the physical 
world, being whole is often seen as a virtue. But in the spiritual world, 
brokenness can be an asset, it signifies humility, resilience, and a 
drive for growth. (Rabbi Krohn 2025) 
____________________________________________________ 
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Why do we break the middle מצה to allude to the “Bread of poverty” 
that we ate in מצרים, considering that they middle מצה corresponds to 
 ?was not enslaved לוי and the tribe of ,לוי
 
It is to teach us that even though the tribe of לוי was not enslaved, they 
were heartbroken over the suffering of their brothers. (Reb משה 
Hagada Page 64) 
 
I want to add to this the following.  
 
Why didn’t פרעה include לוי in the שיעבוד? He was not a nice guy? He 
wanted to get rid of ישראל כלל . 
 
 saw through astrology, that the savior for the Jews is going to פרעה
come from לוי שבט , he said I got it, I wont work the leader, by 
extension whoever the leader is wont do any work, אינו בצרה שאינו מי   

להושיעה יכול , if you don’t feel the others pain, you will not be a effective 
leader. You cant lead without feeling someones pain, greatest way to 
be an infective leader, is not to feel pain ( יונתן תפארת ) 
 
If you went through a difficult situation, take that experience and 
become a leader in that area, learning, social, Shiduchim, you can 
become a quality leader in that area.  (2020) 
____________________________________________________ 
 
A common theme of the סדר is that we are majesty, but we are also 
still enslaved. We break that middle  מצה, to remember we are broken 
and there are broken moments in life.  
 
But we recover that second broken part, one is set aside to be the 
 Who brings back that broken peace? The children.  Who .אפיקומן
makes us whole, we have difficulties, threats, we feel broken, what 
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gives us the strength to persevere? Who is going to bring back that 
other peace to make that מצה whole? The Children. Who gives us the 
strength to persevere through difficult times? It is the children. 
 
This is what יחץ is teaching us.  (5779) 
____________________________________________________ 
 
Why do we break the מצות at the table, why not bring them to the table 
broken? 
 
The ספרים say that the three מצות represent the לב וכבד, לב מוח  which 
represents your desires. It is our job to break our desires. It is not a 
big deal if you have a broken heart, we are supposed to break our 
own. (Rabbi Horowitz 1/08) 
__________________________________________________ 
 
The Satmar Rav, says that יחץ symbolizes, that before you become 
holy, you need to break away the negative, remove the אפיקורוס, break 
away the rift raft that made it into our group. You can't build a holy 
society with those pulling you down.  
 
Right then a student from the 11th grade class jumped up and said a 
different פשט. We don’t throw away that other half, we guard it, put 
away and bring it back for the most important part of the סדר. It is 
teaching us that there are times where a person needs to take a step 
away, where he needs a but when it is safe, at the most important 
time, you bring them back. (Just like brothers sent יוסף away, he was 
brought back) (Rabbi Shlomo Einhorn) 
____________________________________________________ 
 
When I went to Poland in 1996, I met a survivor by the name of 
Shmele Halperin. I went to his house for שבת, his wife brought him 
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fish, then went back into the kitchen to get fish for the rest of the 
guests. Right away, he devoured the fish. I asked him, what’s the 
rush? He told me that even though it has been more than 50 years 
since the concentration camp, and even though he knows that his 
kitchen is full of food, he still has ingrained in him to eat whatever food 
he sees, since he is not sure if there is going to be a next meal.  
 
The reason why we put away מצה is because a real free person is 
able to save, he does not have to spend it all right away, he can put 
away some for later. Because a key to freedom is to anticipate the 
future and make it real. The definition of maturity is the ability to trade 
a lower pleasure now for a higher pleasure later. Children lack this 
perspective and demand instant gratification. (Why not eat 10 candies 
now? Because you’ll get a stomach-ache later!) The challenge of 
adulthood is training ourselves to look at the long-term consequences. 
“Who is the wise man? The one who sees the future.” We break the 
middle מצה, not for now, but for later. Because true freedom is a 
long-term proposition (Rav Steinwertzels father) 
____________________________________________________ 
 
The main point of retelling the story each year is to realize that the חסד 
that was done in earlier generations is not divorced from us today. The 
לעולם כי ,that was done back then was not an isolated incident חסד  
מצרים יציאת that was done at חסד The .חסדו  still effects us today. This 
is why we do יחץ, we revisit the broken piece at the end to show how it 
was all connected. 
 יחץ
 
Why do we break the מצה in half to start the סדר?  
 
We break the מצה to emulate the conduct of our ancestors in מצרים 
(And maybe even to show who WE ARE). Those who had more to eat 
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broke their bread and shared it with others who had less. יחץ, the act 
of breaking the מצה in half is a symbol of חסד, loving kindness. Even 
under the harshest conditions the Jew had mercy and shared his 
meager rations with his fellow brothers and sisters. (Rabbi Joseph 
Soloveitchik) 
____________________________________________________ 
 

 מגיד
 

עַנְיאָ לַחְמָא הָא  
 
There was a custom in Belz, that the Rebbetzin would lift up the קערה, 
since we have to remember that it was צדקניות נשים בזכות  that we were 
taken out of מצרים. 
 

דִּצְרִיךְ כָּל ויְיכוֹל. ייתֵי דִּכְפִין כָּל דְמִצְרָיםִ. בְּאַרְעָא אַבְהָתָנאָ אֲכָלוּ דִּי עַניְאָ לַחְמָא הָא  
הַבָּאָה לְשָׁנהָ עַבְדֵּי, הָשַׁתָּא דְישְִׂרָאֵל. בְּאַרְעָא הַבָּאָה לְשָׁנהָ הָכָא, הָשַׁתָּא ויְפְִסַח. ייתֵי  

חוֹרִין בְּניֵ : 
 

ויְפְִסַח ייתֵי דִּצְרִיךְ כָּל והְ'כוֹל. ה'תֵי דִּכְפִין כָּל . 
 
We call out ויְיכוֹל ייתֵי דִּכְפִין כָּל , ‘all who are hungry’ come and join our 
ויְפְִסַח ה'תֵי דִּצְרִיךְ כָּל ,This is followed by second call .סדר , ‘all who are in 
need’ join our סדר.  
 
What is the difference between those two invitations? 
 
This second invitation is not addressed to those in need of food; we 
have already reached out to them with the first phrase. Rather, here 
we are inviting those who are lonely, those in need of companionship 
and friendship. We Jews, who were slaves in מצרים and have suffered 
in the hands of countless oppressors, unfortunately know all too well 
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the feeling of being forsaken and abandoned. On the night of the סדר 
we open our doors with warmth and love embracing all those in need. 
(Rabbi Joseph B. Soloveitchik 2020) 
____________________________________________________ 
 

ויְיכוֹל ייתֵי דִּכְפִין כָּל דְמִצְרָיםִ. בְּאַרְעָא אַבְהָתָנאָ אֲכָלוּ דִּי עַניְאָ לַחְמָא הָא   
 
Why do we start off with עניא לחמא הא , and only then do we invite 
everybody to join? 
 
Someone once came to Reb משה and asked him a question, and Reb 
 gave him an answer. The man replied that the answer was not משה
like a מגדים פרי . Reb משה said, you are right, but this is what you 
should do. The man again said but it is not like a מגדים פרי בפירוש ? 
Reb משה said trust me this is what you should do. The man walked 
away and came back with a שו"ע and showed Reb משה, look Rebbe 
this is not like the מגדים פרי . Reb משה answered, I know, I learnt this 

296 מגדים פרי  times, but you should do like I told you.  
 
How does someone like Reb משה, who had all of ישראל כלל 's worries 
on his shoulders, have time to learn a 296 מגדים פרי  times? 
 
We live in a physical world, with physical limitations. But if you involve 
yourself with רוחניות, then those physical limitations are removed. How 
is it possible that if you are expecting 10 guests, and the husband 
brings home 15, that there is enough food? Because you are involved 
in רוחניות, those physical borders are removed. You can keep on 
scooping out of the pot and there will be enough food. 
 
Because Reb משה was so involved with רוחניות, it is because he was 
so involved with רוחניות that his physical limitations were removed. 
Now he was not limited by time, he could learn as much as he wanted.  
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If we start off with עניא לחמא הא , then we are starting off with רוחניות, 
we are not limited by physical limitations, now we can say anyone who 
wants to come and eat, is welcome. (חת"ס  Rabbi Wachsman) 5/04) 

 
בְּאַרְעָא הַבָּאָה לְשָׁנָה הָכָא, הָשַׁתָּא ויְפְִסַח. ה'תֵי דִּצְרִיךְ כָּל והְ'כוֹל. ה'תֵי דִּכְפִין כָּל  

חוֹרִין בְּנֵי הַבָּאָה לְשָׁנָה עַבְדֵּי, הָשַׁתָּא דְישְִׂרָאֵל.  
 
Anyone who wants, come and join us.  
 
This sounds insincere. Your door is closed, your windows are closed 
and you scream out, anyone want a meal? We have plenty of room at 
the table, pull up a chair!  
 
We are really talking to ourselves.  
 
The אמת שפת  says, that the הסדר ליל  tells us who we are.  
 

והְ'כוֹל ה'תֵי דִּכְפִין כָּל -might not be for potential guests, but for ourselves, 
its a mission statement, a message for our family about what we stand 
for.  
 
We are people who welcome guests, we are people who see food as 
a means to satisfy others, we won't enjoy ourselves if we aren’t 
providing joy to others.  
 
If you sit down, fancy crystal, silver Becher, good wine, royal table, 
and you don’t have any guests, if all of your freedom that you have 
been blessed to have is saved for yourself, that is not freedom.  
 
If you are collecting money for worthy causes, some people can't let 
go of their money. On one hand they are saying that they just made a 
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lot of money and they are indulging in one luxury after the other. Then 
when you ask them to contribute to Tomchey Shabbos, they say, well 
you know, it is not really all that good, I do, I want, I wish.  
 
You are not wealthy, if you can't part with it. You don’t own your 
money, your money owns you. You don’t own your material 
possessions, the possessions own you.  
 
Freedom is the ability to share with guests. You host events, if you 
can't part with it, that is the opposite of freedom.  
 
We are connecting the beginning of the statement to the end.  

והְ'כוֹל ה'תֵי דִּכְפִין כָּל , whoever is hungry come and eat, whether it is 
genuine or not genuine.  
 

חוֹרִין בְּניֵ הַבָּאָה לְשָׁנהָ , if we are able to part with what we have, then we 
are truly free people.  
 
We are defining who we are. We are free. What does it mean to be 
free? To be able to share. That is what we are as Jews. People who 
have no problem giving what they have to others. (Rabbi Efrem 
Goldberg 5779) 
 
I wanted to add the following.  
The סדר begins with an invitation to those in need to join us in our 
homes for the סדר. This is an act of kindness and צדקה. We begin the 
 this way because the moment we were freed from slavery our true סדר
essence could emerge. As soon as we reenact the story of our 
liberation we engage in the act most characteristic of us as people: 
feeding the hungry.(Rabbi Abraham Isaac Kook 2020) 
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כָּל והְ'כוֹל. ה'תֵי דִּכְפִין כָּל דְמִצְרָיםִ. בְּאַרְעָא אַבְהָתָנָא אֲכָלוּ דִּי עַנְיאָ לַחְמָא הָא  
עַבְדֵּי, הָשַׁתָּא דְישְִׂרָאֵל. בְּאַרְעָא הַבָּאָה לְשָׁנָה הָכָא, הָשַׁתָּא ויְפְִסַח. ה'תֵי דִּצְרִיךְ  
חוֹרִין בְּנֵי הַבָּאָה לְשָׁנָה : 

 
What is the connection between anyone wanting to eat and us being 
in א"י next year? 
 

ב עמוד קנא דף שבת מסכת בבלי תלמוד   
אין - הבריות על מרחם שאינו וכל השמים, מן עליו מרחמין - הבריות על המרחם כל  

השמים מן עליו מרחמין .  
 
The best רחמנות from ‘ה is if you show רחמים, there is a רחמים שער  in 
 in heart, there is a direct line רחמים and in heart, when you open שמים
to שמים, so if you open that gate, you have to open your gate.  
 

והְ'כוֹל ה'תֵי דִּכְפִין כָּל , if you are hungry come and eat, you are showing 
 is also open, so the best thing שמים once your is open, so in ,רחמנות
that any Jew can ask for is to be in א"י next year. (Rav Ahron 
Leib-from Rav Ephraim Eliyahu 5779) 
 

דְמִצְרָיםִ בְּאַרְעָא אַבְהָתָנאָ אֲכָלוּ דִּי עַניְאָ לַחְמָא הָא  
 
It seems from the נוסח of the הגדה that the reason why we should eat 
 מצה tonight, besides the fact like we say later on, that we eat מצה
since the dough did not have time to rise when we were leaving, we 
also eat מצה, because that is what we ate when we were slaves in 
  .מצרים
 
That is פשט in דְמִצְרָיםִ בְּאַרְעָא אַבְהָתָנאָ אֲכָלוּ דִּי עַניְאָ לַחְמָא הָא , that is the 
food that we ate in מצרים, not only when we were redeemed, but even 
when we were slaves.  
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That is why there are two דרשות on the words של דרכו מה (1 עוני, לחם  
בפרוסה עני  , meaning the bread of poor, and also 2) עליו שעונין לחם  

הרבה דברים , we praise the מצה that we ate when we were redeemed.  
 
There is one small problem, why over here is there only one reason 
mentioned, דְמִצְרָיםִ בְּאַרְעָא אַבְהָתָנאָ אֲכָלוּ דִּי , when we were slaves, and 
later on, only the mention of the מצה that we ate when we were 
redeemed ( להחמיץ בצקם הספיק שלא )? 
 
It could be that in the beginning of the night, we are trying to feel the 
slavery, and as the night goes on, we are trying to feel the freedom. 
Like the קח )פסחים  גמרא ) says, the first two cups are for היינו עבדים  
and the last two are for והלל גאולה . (Rav Nevenztals Hagada) 
 

דְמִצְרָיםִ בְּאַרְעָא אַבְהָתָנָא אֲכָלוּ דִּי עַנְיאָ לַחְמָא הָא  
 
Why are we starting off the סדר with this question? 
It sounds like a joke, no one is going to come now anyhow? 
Why are we saying this in Aramaic? 
 
In order to be able to eat a פסח קרבן , you need to have been included 
before it was Shected. We are bringing out the point that this סדר is 
not like any סדר, since there is no פסח קרבן  now, even now, during the 
meal, you can join. 
 
That is why we say it in Aramaic, to remind us of the לשון of גלות. 
(Heard from Aliza Shapiro תשע"ד) 
 

ויְיכוֹל ייתֵי דִּכְפִין כָּל  
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What would be the deal if a person did not want to have guests, he 
can’t afford it, he thinks that they will be a bad influence, how can he 
say, anyone who wants to come, is welcome? 
 
The גר"א explains that this what our fathers were saying when they 
were in .ויפסח ה'תי דצריך כל אמרו והם וה'כול, ה'תי דכפין כל אמרו שהם מצרים , 
and then they said, עַבְדֵּי, הָשַׁתָּא דְישְִׂרָאֵל. בְּאַרְעָא הַבָּאָה לְשָׁנהָ הָכָא, הָשַׁתָּא  

חוֹרִין בְּניֵ הַבָּאָה לְשָׁנהָ .  
 
With this we can explain something else. There is a הלכה that only 
people who were invited while the animal was alive, are allowed to 
participate (: ס פסחים ), so how now, during the meal, can you invite 
others to join the meal? But according to what we said before, this is 
not what we are saying now, rather we are quoting what was said by 
our fathers in מצרים, when they were leaving. (Rav Nevenztals 
Hagada) 
 

ויְיכוֹל ייתֵי דִּכְפִין כָּל   
 
Why do we invite people once the meal has already started? That is 
not an invitation?  
 
The סדר is not a regular יו"ט meal. פסח we are the guest of honor. We 
are celebrating us being saved. You know what a guest of honor does 
at the party? He invites people he wants. They ask you, who do you 
want us to invite?" Even though we say a guest can not invite a guest. 
But the guest of honor is really the שמחה בעל . The בעל is not only the 
one who pays for it, but the one whose honor is being shown. פסח 
night, everyone who comes to the סדר is the guest of honor. Not only 
did we survive the experience, we are now better (because we can 
use the negative for the positive).  
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The reason why we invite people now is so that we can set the tone 
before מגיד, that we are all guests of honor. It is not to invite people 
from the outside, hopefully they got a meal already, which means that 
we can speak differently. You can speak up more. There might be 
someone sitting at the head of the table, he might have even paid for 
the meal, but tonight we are all the guests of honor. That is the feeling 
that we have to have on פסח.  
 
That might be why we spill the wine. On שבת we don't go out of our 
way to make the guest feel more comfortable. Tonight we are all 
guests of honor. It doesn't make a difference who paid for the meal. 
The meal should not be a lecture. Everyone should be involved 
because we are all guests of honor. (Rabbi Zweig) 
____________________________________________________ 
 

ויְיכוֹל ייתֵי דִּכְפִין כָּל   
 
The גמרא לג.( )סוטה ג   says that a person should not make their 
requests in Aramaic for Rebbe Yochanan says “whoever makes their 
requests in Aramaic; the Ministering Angel is not bound to it for he 
does not understand this language.” Why at the סדר, an evening on 
which we essentially ask for the redemption did we institute to say this 
opening invitation in Aramaic?  
 
R. Yissachar Dov of Belz explains that the יב ):שבת גמרא ) says that 
when we go to visit a sick person, one is able to pray in Aramaic 
because the Divine Presence is above his or her head and therefore 
the petitioner does not need a ministering angel to bring the prayer to 
G-d. The לד רבה )ויקרא מדרש ) states – that when a poor person stands 
at the door, the Divine Presence is there as well. When we say "כל 

‘ה – וה'כול" ה'תי דכפין  is standing there! ‘ה is with us at the סדר. 
____________________________________________________ 
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בְּאַרְעָא הַבָּאָה לְשָׁנהָ הָכָא, הָשַׁתָּא ויְפְִסַח. ה'תֵי דִּצְרִיךְ כָּל והְ'כוֹל. ה'תֵי דִּכְפִין כָּל  

חוֹרִין בְּניֵ הַבָּאָה לְשָׁנהָ עַבְדֵּי, הָשַׁתָּא דְישְִׂרָאֵל.  
 
Every סדר begins with a plea: חורין בני הבאה לשנה עבדי השתא  , Every 
 פסח that we have ever experienced is just a shadow of the ideal סדר
סדר פסח A proper .סדר  should include the פסח קרבן  and Festival 
offerings. But "this year" it is not that way. 
  
The truth of the matter is that the סדר also ends with this same theme, 

בירושלים  הבאה לשנה . The reason why our סדר will not include a קרבן 
 was destroyed. Our Sages ב"ה offering this year is because the פסח
teach us that the Second ב"ה was destroyed because of חינם שנאת . 
We are taught that the ב"ה will not be rebuilt until we somehow correct 
the defect of חינם שנאת  and divisiveness.  
 
If that is the case, why are we not prompted somewhere during the 

סדר פסח  to address this sin of חינם שנאת ? If the סדר in fact includes the 
request that next year we should be in the Land of Israel and in 
Jerusalem, why are we not told exactly how to take corrective action 
to make that happen? We should be explicitly taught to remedy our 
behavior of חינם שנאת .  
 
The חי איש בן  says that there is such a notion in the הגדה. He says that 
this is alluded to by the question  "Why is it that on all other nights we 
do not even dip once, and on this night we dip twice?"  
 
The first dipping on the night of the סדר (into the salt water) reminds 
us of the first place that "dipping" is mentioned in Jewish History, when 
the brothers dipped the coat of ,נתֶ ויַּקְִח֖וּ  יוסף ֹ֣ ף אֶת־כְּת יר וַיּֽשְִׁחֲטוּ֙ יוֹסֵ֑ שְׂעִ֣  

ים נתֶ ויַּטְִבְּל֥וּ עִזִּ֔ ֹ֖ לא לז ]ברשית בַּדָּֽם: אֶת־הַכֻּתּ ]. This is the prototype of the sin 
of חינם שנאת , which has plagued us throughout the generations.  
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The second dipping at the סדר (into the חרוסת) corresponds to a 
second dipping that we find mentioned in the :ם  חומש ת וּלְקַחְתֶּ֞ אֵז֗וֹב אֲגֻדַּ֣  

ם וּטְבַלְתֶּם֘ ם אֲשֶׁר־בַּסַּף֒ בַּדָּ֣ י אֶל־הַמַּשְׁקוֹף֙ והְִגַּעְתֶּ֤ ת ואְֶל־שְׁתֵּ֣ ֹ֔ ם הַמְּזוּז ר מִן־הַדָּ֖ אֲשֶׁ֣  
ף ם בַּסָּ֑ צְא֛וּ לֹ֥א ואְַתֶּ֗ ישׁ תֵֽ קֶר מִפֶּֽתַח־בֵּית֖וֹ אִ֥ ֹֽ כב יב ]שמות עַד־בּ ]. This פסוק refers 

to the dipping into the blood of the פסח קרבן  offering. That dipping was 
the first step of painting the doorposts and lintels of their homes with 
the sign of blood in order to save them from the בכורות מכת  on the 
night of their deliverance from מצרים.  
 
It is no coincidence, says the חי איש בן , that the תורה uses the 
language of אגודה regarding the second dipping. The word אגודה 
comes from the root word אגוד, which means unity. Thus, the dipping 
of unity, which took place at the end of the Jewish Nation's stay in 
חינם שנאת was a remedy for the dipping of ,מצרים , which had triggered 
their descent into מצרים.  
 
This concept symbolizes that we too will emerge from our current 
exile, which was also triggered by חינם שנאת , with unity and harmony 
amongst ourselves. {This could be also why we start off the סדר by 
saying ה'תי דכפין כּל , we want to bring everybody together} (Rabbi 
Frand תשס"ט) (I want to also add that there is an opinion . צא פסחים  

נא .יומה  that that פסח קרבן  can’t be brought by a יחיד, because פסח has 
to get across the point of אחדות) 
____________________________________________________ 
 

חוֹרִין בְּניֵ הַבָּאָה לְשָׁנהָ עַבְדֵּי, הָשַׁתָּא   
 
We start off by inviting guests, they feel bad, that they have to rely on 
others. The first thing that we tell them is, we were like this also, we 
also had to rely on others. We made it through, and you will as well, 
there is light at the end of the tunnel. 
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____________________________________________________ 
 

חוֹרִין בְּנֵי הַבָּאָה לְשָׁנָה עַבְדֵּי, הָשַׁתָּא   
 
Q Why do we make  מצרים יציאת זכר  while sitting and reclining like a 
free man when we are still in גלות now? 
 
A When we were in מצרים it was a set גלות and we were not able to 
bring the end closer. It is not so by us now where it is in our hands to 
bring the גאולה closer. Like חז"ל say in יהודה ר ).י( בתרא בבה  says צדקה 
is so great that it brings the גאולה closer. 
 
That is why it says עבדי השתא זה ידי ועל ויכול ייתי דכפין כּל עניא לחמא הא  

חריפתה פלפול סופר )חתם חורין. בני הבאה לשני  page 41) 4/16/00) 
___________________________________________________ 
 

חוֹרִין בְּניֵ הַבָּאָה לְשָׁנהָ עַבְדֵּי, הָשַׁתָּא   
 
One year on Pesach, Rabbi Yisrael Meir Lau led a סדר for soldiers of 
the Israeli air force and their families. There were about one hundred 
and fifty men, women, and children, including pilots and other army 
personnel. It was a tremendous challenge to engage such a large 
crowd for an extended period without a microphone. 
 
Rabbi Lau began reciting the opening paragraph of Maggid, Ha 
lachma anya, and translating each phrase into Hebrew. As soon as he 
completed the paragraph, a soldier stood up and raised his hand. 
Rabbi Lau looked at the base commander unsure whether he should 
accept the question. They had just begun and still had a long way to 
go. The commander replied that the soldier was mature and serious, 
and he should be allowed to ask. 
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The young soldier began, “Honored Rabbi, as I listened to your 
explanation of the paragraph, I had the feeling that the words are 
antiquated and inapplicable. You said, “This year we are here; next 
year in א"י. This year we are slaves; next year we will be free men” I 
was born in א"י and have lived my entire life here. I was born into a 
democracy and never knew of anything different. If those opening 
words don’t apply anymore, perhaps the entire הגדה is also outdated 
and antiquated!?” 
 
Every eye in the room was locked on Rabbi Lau. He calmly replied, “I 
personally knew Rabbi Lazer Shach, Rabbi Elya Lopian, and Rabbi 
Shlomo Zalman Aurebach. These great men never allowed an untruth 
to escape their lips and they were honest to a fault. Yet, with my own 
ears, I heard them reciting the vidui prayers on יו"כ, “For the sin that 
we sinned before you”. Each of them then proceeded to list a litany of 
sins that I am absolutely sure they never committed. Some of the sins 
they enumerated are so severe that one must sacrifice his life so as 
not to transgress them. How could such great men have made false 
statements on the holiest day? 
 
“The answer is they weren’t only praying for themselves. Our problem 
is that it’s always about me, me, me! But they were praying on behalf 
of the entire Jewish nation. They did not only worry about their own 
fate on the day of judgement, but also that of their fellow Jews who 
may have committed severe sins. 
 
“The same is true about the opening words of the הגדה. You may have 
indeed been born into freedom in this Holy Land, but what about the 
rest of your fellow Jews? What about the Jews in the גלות who don’t 
have that privilege? What about Jews living under persecution among 
hateful enemies? What about the myriads of Jews who don’t have 
  ?plate before them tonight סדר wine, and a ,מצה
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“We have to stop thinking only about ourselves. We are a nation that 
endures through unity and love for each other. What better way is 
there than to commence the הגדה by thinking about our fellow Jews? 
The הגדה’s timeless words indeed apply today as much as ever.” 
 
With that Rabbi Lau proceeded. 
__________________________________________________ 
 

נשתנה מה  
Pour the second cup 

 
הַלַּילְָה וּמַצָּה, חָמֵץ אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל הַלֵּילוֹת. מִכָּל הַזֶּה הַלַּילְָה נּשְִׁתַּנּהָ מַה  

מַצָּה כֻּלּוֹ הַזֶּה : 
מָרוֹר )כֻּלּוֹ( הַזֶּה הַלַּילְָה ירְָקוֹת, שְׁאָר אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל : 
פְּעָמִים שְׁתֵּי הַזֶּה הַלַּילְָה אֶחָת, פַּעַם אֲפִילוּ מַטְבִּילִין אָנוּ אֵין הַלֵּילוֹת שֶׁבְּכָל : 
מְסֻבִּין כֻּלָּנוּ הַזֶּה הַלַּילְָה מְסֻבִּין, וּבֵין יוֹשְׁבִין בֵּין אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל :  

 
הַזֶּה הַלַּילְָה נּשְִׁתַּנּהָ מַה is all about preparation, that is why it says פסח ? It 
is הַלֵּילוֹת מִכָּל , from all the other night that you prepared for this night, 
that is going to make tonight different ( 2018) רובשיץ( ) 
 
The reason why we ask so many questions on פסח, is because real 
freedom is the ability to ask. (Rabbi Rothwachs 4/04) 

 
הַלֵּילוֹת מִכָּל הַזֶּה הַלַּילְָה נִּשְׁתַּנָּה מַה  

 
We usually translate this as, why is tonight different from all other 
nights? 
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As Jews with אמונה, that is not the way that we should be looking at 
this. We should not question why ‘ הdoes things. We should translate 
it. What is different about tonight? (Heard from Rav Schorr 2020)   
 

הַלֵּילוֹת מִכָּל הַזֶּה הַלַּילְָה נִּשְׁתַּנָּה מַה . 
 
Why do we recite a נּשְִׁתַּנּהָ מַה  only on the night of פסח? Why not pose 
these questions on the holiday of סוכות? In reality, סוכות is the time to 
ask the real big questions. 
 
On all other nights of the year we sit in our warm and comfortable 
homes. Why on סוכות when we leave our houses and seek refuge into 
a temporary structure, do we not question anything? Surely this is 
puzzling to any child. Yet, we do not raise such inquiries. 
 
However, on the night of סוכות, we pack up and leave our homes. This 
is something our people have had to do throughout the ages. 
Countless times, Jews both currently and historically, have had to 
pack up at a moment’s notice and run for their lives to a different city, 
country or continent. Most times with nothing more than the shirts on 
their back. They had to escape because of attacks, pogroms and 
Anti-Semitism. 
 
May we be זוכה once more to be a people with a permanent residence 
in Jerusalem with our beautiful rebuilt 5779) המקדש. בעת ) 
____________________________________________________ 
 
According to the קיד .פסחים הפת לפרפרת שמגיע עד )ד"ה רשב"ם ), the 
question of dipping is, why do we dip now? Meaning we usually don’t 
dip before the סעודה. 
____________________________________________________ 
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הַלֵּילוֹת מִכָּל הַזֶּה הַלַּילְָה נִּשְׁתַּנָּה מַה   
 
Why is this גלות different than all other גלות, why are we in this גלות for 
so long? On all other nights we eat חמץ and מצה, we have high points 
and low points, tonight it is  all low points, only מצה. Tonight is all מרור, 
it is all bitter.  
 
The answer is, the next question, tonight we are dipping, we are 
dipped into גשמיות. We are not focused properly.  
 
Tonight we only recline, we are relaxed, we are comfortable where we 
are spiritually. We should be constantly yearning. Like we say in ,עלינו 

עַל, בַּשָּׁמַֽים רֶץ ועְַל מִמַּֽ מִתָּֽחַת הָאָֽ  when it comes to גשמיות, we look at those 
that are greater than us, and we want to be like them, but when it 
comes רוחניות, we look at those that are less than us, and we are 
happy, that we are better than them, they come late and leave early 
etc, I learn for two hours and he learns for one hour.... it should be just 
the opposite עַל, בַּשָּׁמַֽים רֶץ ועְַל מִמַּֽ אורות )טללי מִתָּֽחַת. הָאָֽ ) 
___________________________________________________ 
 

הַלֵּילוֹת מִכָּל הַזֶּה הַלַּילְָה נִּשְׁתַּנָּה מַה  
 
It says in המלך שנת נדדה ההוא בלילה א( )ו אסתר, מגילת  , the miracle of 
הקדש זוהר started to occur. The פורים  says, this happened on the first 
night of פסח. When we read in the הלילה נשתנה מה , it is an acronym for 
 Why is tonight different from all other nights, it’s because tonight .המן
is when the miracle of פורים occurred. (תשס"ט) 
____________________________________________________ 
 

הַלֵּילוֹת מִכָּל הַזֶּה הַלַּילְָה נִּשְׁתַּנָּה מַה  
 

34 



This question does not seem to have an answer, the question is why 
 ,and the answer is ,מצה designated this night to command us to eat ה‘
on THIS night we left מצרים, since the night was the beginning of the 

ט ).ברכות גאולה ).  
 
Yet this answer seemingly no found in the הגדה? (Rav Nevenztals 
Hagada) 
___________________________________________________ 
 

אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל   
 
The first question of the נשתנה מה  is why we eat מצה tonight. But didn’t 
we just say in the previous paragraph that the reason we eat מצה is 
because we are remembering what our forefathers ate in  מצרים?  
 
Rav Sorotzkin answers that the question isn’t simply why we eat מצה. 
The question is why we only eat מצה and not any חמץ ? Wouldn’t it be 
wiser to eat both חמץ and מצה to show the contrast between what we 
can eat now while we are rich and what we were forced to eat back 
then when we were slaves? Don’t we often see contrasts during the 

מרור סדר;  and other vegetables, leaning and drinking wine, etc. 
 
Now that we understand the first question of the נשתנה מה  let us 
understand the answer to this question. The מצה itself provides the 
contrast we are seeking. On the one hand it was poor man's bread 
during our enslavement in מצרים which symbolizes our slavery, and on 
the other hand it was also the bread we ate in our rush to leave מצרים 
which symbolizes our freedom. Therefore the מצה itself shows us the 
contrast, and we have no need to eat .תשס"ט ) חמץ  R. Zlotnick) 
___________________________________________________ 
 

וּמַצָּה חָמֵץ אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל  
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The סק"ו תע"א )סימן מג"א ) says that on יג יום  you are allowed to eat מצה, 
the יעקב חק  is מדייק that on יד ליל  it is אסור to eat מצה.  
 
It seems from the המשנה לשון   that on the יד ליל  it is מותר, because it 
says ומצה חמץ אוכלין אנו הלילות שבכל , which seems to infer that even on 

יד ליל  it is .הלויים שירת פסח של )הגדה מותר )  
____________________________________________________ 
 

פְּעָמִים שְׁתֵּי הַזֶּה הַלַּילְָה אֶחָת, פַּעַם אֲפִילוּ מַטְבִּילִין אָנוּ אֵין הַלֵּילוֹת שֶׁבְּכָל  
 
We dip twice, once into saltwater and once into חרוסת, why not 
smear? 
 
In life, ה' sends us salt and sweet things. What is unique about 
dipping, is that you decide how deep you are going to dip it in, you 
have the option of dipping it in completely, and only on a surface level.  
 
When ה' sends us salty situations, we have the same options. Are we 
going to wallow in self pity or are we going to use our אמונה to get out 
of the situation.  
 
Similarly when ה' sends us sweet situations. We have the option of 
dipping in completely and enjoying the שמחה. We also have the option 
of only dipping in superficially. Of letting the הרע יצר  ruin our שמחה, or 
enjoying it completely. (2025) 
________________________________________________ 

 
פְּעָמִים שְׁתֵּי הַזֶּה הַלַּילְָה אֶחָת, פַּעַם אֲפִילוּ מַטְבִּילִין אָנוּ אֵין הַלֵּילוֹת שֶׁבְּכָל : 

 
According to the א )תע"ה שו"ע ) who says that you need to dip the מצה 
in salt, why isn’t the question, why do we dip three times? And 
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according to the רמ"א, who says that you don’t need to dip the מצה in 
the salt, how can the son say אֶחָת פַּעַם אֲפִילוּ מַטְבִּילִין אָנוּ אֵין , you always 
do need to dip the bread in the salt.  
 
The truth is, if you say that you don’t have to dip the salt, rather 
sprinkle it, then you do not have a question. Even if you do dip the מצה 
in salt, it is not considered הטבלה, since you only find in תנ"ך the title 
 .into something which is moist or something which flows הטבלה
 
But according to the שו"ע, who says that כורך needs to by dipped into 
 if so, there is another dipping (this is not a question on the ,חרוסת
 Rav) (חרוסת to be dipped into כורך since he does not require ,רמ"א
Nevenztals Hagada) 
____________________________________________________ 

 
פְּעָמִים שְׁתֵּי הַזֶּה הַלַּילְָה אֶחָת, פַּעַם אֲפִילוּ מַטְבִּילִין אָנוּ אֵין הַלֵּילוֹת שֶׁבְּכָל  

 
Why does it say that 2 times, according to the רמב"ם it is three times? 

מצה כרפס,  in חרוסת, and מרור? 
 
Maybe he does not count, כרפס? Since that is only to get the children 
to ask, so it is not counted as a dipping. (which is interesting, since it 
would come out that the question is on something that they did not 
see yet). 
 
Maybe it is referring to the dips, on other nights we don’t have to have 
a certain amount of dips. Here we have 2 dips on the table, salt water 
and חרוסת. 
 
There is a different הלכה about מַטְבִּילִין of מרור . The רמב"ם does not 
count מרור, since that dipping is only a health reason, to remove כפה. 
But it would not have a status of dipping. Why tears over here? עבודת 
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 does not mean hard work. Men were doing women's work and פרך
women were doing men's work. It was work that breaks a person. 
Crying  (Rabbi Zweig) 
____________________________________________________ 
 

מְסֻבִּין כֻּלָּנוּ הַזֶּה הַלַּילְָה  
 
Women and a  רבו לפני תלמיד are not obligated in הסיבה, so why does it 
say ּתש"ע יצחק רנת פסח של )הגדה מְסֻבִּין? כֻּלָּנו ) 
____________________________________________________ 

 
מְסֻבִּין כֻּלָּנוּ הַזֶּה הַלַּילְָה מְסֻבִּין, וּבֵין יוֹשְׁבִין בֵּין אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל :  

 
( ישראל בני עלו וחמשים סוף ים המדבר דרך העם את אלקים יג(ויסב יח,שמות  

מצרים מארץ   
 The מדרש on this  פסוק says ( לעני אפילו אמרו מכאן  יח(, כ רבה שמות  

הקב"ה להם עשה שכך שיסב עד יאכל לא שבישראל . 
 
Why, when we are leaving and running away from פרעה, do we need 
to lean? This is seemingly a contradiction to what we are trying to 
accomplish, we are trying to run away from the מצרים, why are we 
stopping and leaning? We want to get away as quickly as possible? 
 
The פסוק seemingly tells us straight out why ‘ה took us in a round 
about way, in order so that we would not want to return to מצרים. So 
why do חז"ל take it out of context, and say that it is referring to 
leaning? 
 
The יג יד )שמות עזרא אבן ) asks, why didn’t the Jews turn and fight back 
with the מצרים, we would have out numbered them, why didn’t we turn 
around and wipe them out? 
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He answers that, up until now we were slaves, we had the nature of 
slaves, we could not turn around and fight with our “masters”, a slave 
who has nature embedded in him to be a slave, cant turn around and 
attack his master.  
 
The פשט in the פסוק is that ‘ה took around so that we would not want 
to go back to מצרים, the reason why we would have wanted to go back 
  .is because we had that nature ingrained in us מצרים
 
So ‘ה started to change our nature, he started to make us feel like free 
people, he made us lean like free people, he wanted us to feel like 
free people again, “as if” we were sitting like free people.  
 
That is why we have to eat tonight with הסבה, that we  should feel like 
free people, and through the leaning, we will get to that feeling of 
being free. (Rav Nevenztals Hagada) 
 

מְסֻבִּין כֻּלָּנוּ הַזֶּה הַלַּילְָה מְסֻבִּין, וּבֵין יוֹשְׁבִין בֵּין אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל :  
 
) ישראל בני עלו וחמשים סוף ים המדבר דרך העם את אלקים )ויסב יח יג שמות  

מצרים מארץ   
The מדרש on this  פסוקsays ( לעני אפילו אמרו מכאן  יח(, כ רבה שמות  

הקב"ה להם עשה שכך שיסב עד יאכל לא שבישראל . 
 
Because in every generation there is a new understanding of יציאת 
 not only in every generation, but even in every person. A ,מצרים
person's נקודה of חירות is an expression of מצרים יציאת  and this נקודה 
can only be explained and understood by himself. So every person 
has to lean because that is his expression of הרי"ם )חידושי מצרים. יציאת  
page 1/22/02 קנו  ) 
 

מְסֻבִּין כֻּלָּנוּ הַזֶּה הַלַּילְָה מְסֻבִּין, וּבֵין יוֹשְׁבִין בֵּין אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל :  
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) ישראל בני עלו וחמשים סוף ים המדבר דרך העם את אלקים )ויסב יח יג שמות  

מצרים מארץ   
The מדרש on this  פסוק says ( לעני אפילו אמרו מכאן  יח(, כ רבה שמות  

הקב"ה להם עשה שכך שיסב עד יאכל לא שבישראל . 
 
What does 'ה leading us in a roundabout journey have to do with the 
 ?פסח that we are supposed to lean on דין
 
 because being that ,ענה'ם of leaning should not apply to דין the לכאורה
they are poor, why should they act like a king? Rather the ענין עיקר  of 
שעוסק מי אלא חורין בן לך אין because ,רוחניות is in מצרים from חירות  

'ה בתורה.  taking us in a roundabout way around the סוף ים  was to make 
many miracles in order to be מחזק ourselves in אמונה and to implant it 
within ישראל כלל  for future generations, up to the point where every 
person is obligated to see himself as if he left מצרים. Which is to feel 
real freedom, which is not being tied down to any הבל of הזה עולם . 
Therefore from here we learn that leaning on פסח is based upon 
freedom which is defined by our capability to attain רוחניות, and thus is 
also applies as well to an שבישראל עני . 
 
The הסדר ליל שערי  gives another answer.  
Reclining symbolizes חירות, freedom, since kings sit in a reclining 
fashion. But there is  a deeper meaning in leaning. When someone 
leans, he is supporting himself on something. When he is being 
supported, he doesn’t worry. When a person leans on a chair or bed, 
the object he is leaning on supports him.  
 
The עבודה of the סדר night is for a person to lean on ‘ה to the point that 
he can say the words ( יךָ ו( עא תהילים כְתִּי ׀ עָלֶ֤ טֶן נסְִמַ֬ מִבֶּ֗ , I relied on you 
from my birth.  
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This is the ענין of הסיבה at the סדר. After we have come to clear אמונה 
in פרטית השגחה , we have no need to worry, because we trust and lean 
on ‘ ודעת )טעם ה.  page 1/24/02 פה  from בשלח פרשת ) (The last answer 
was found in Touched By our story page 100) 
 

מְסֻבִּין כֻּלָּנוּ הַזֶּה הַלַּילְָה מְסֻבִּין, וּבֵין יוֹשְׁבִין בֵּין אוֹכְלִין אָנוּ הַלֵּילוֹת שֶׁבְּכָל :  
 
) ישראל בני עלו וחמשים סוף ים המדבר דרך העם את אלקים )ויסב יח יג שמות  

מצרים מארץ   
The מדרש on this  פסוק says ( לעני אפילו אמרו מכאן  יח(, כ רבה שמות  

הקב"ה להם עשה שכך שיסב עד יאכל לא שבישראל . 
 
What is the connection between the לשונות, between the fact that ‘ה 
took us in a round about way, מדבר דרך  and the דרך להסב לעני חיוב  

סדר בליל חירות ? 
 
When the Yidden left מצרים, it says, לחירות מתוכם ישראל עמו את ויוצא  
העולם מן חירות which means ,עולם , even those leaders and rulers who 
are on top of the world, are still משועבד to their worldly desires and 
needs, like it says in נעבד לשדה מלך ח( )ה קהלת , and you can see a 
king or ruler whose desire and needs remove him from recognizing ‘ה, 
and you can see from the wives of שלמה , and because of that there is 
no עולם חירות . Real חירות is like יוחאי בר שמעון רבי , they were 
completely free from the needs of the worldly pleasures and needs. 
 
So ‘ה took us out of מצרים into עולם חירות , with the intent that we 
should have no worries and no physical needs, so ‘ה took us through 
the ,זרועה לא ארץ מדבר , that is real ,עולם חירות חירות .  
 
That is how we can learn שיסב עד יאכל לא שבישראל לעני אפילו אמרו מכאן  , 
just like a king during the סדר, because we are learning from here that 
 is someone who runs the world and not someone who the world חירות
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runs him, and we can have a poor person can be a real חורין בן , and 
his life a life of עולם חירות , and because of this he has to lean (דרשות 

רב שלל כמוצא ער"ה דף חת"ס ). 
____________________________________________________ 
 
Q Why don’t we ask other differences of the הגדה  , i.e. on all other 
nights of יו"ט we eat right after קידוש? Tonight we pour a second cup 
and say a lot of things and say הלל, aren't these big differences as 
well? What about the fact that we usually don’t have four cups of 
wine? 
There is another difference that could be asked as well, we don’t have 
the פסח קרבן ? (In the משנה in קטז פסחים.( ) it says that when the בית 
 (.was around, they did ask this difference המקדש
 
A A change can happen in one of three ways, like חז"ל say מז חולין.( ) 
in regards to a טריפה “it is lacking, adding, or switched”, which means 
it is missing something, something was added or something was 
switched. We find that in the סדר we have these three differences. 1) 
Adding- usually we don’t dip and tonight we dip twice. 2) Lacking- 
usually we can eat מצה and חמץ and tonight we can only eat .3 מצה ) 
Switching- usually we eat all vegetables and tonight we eat מרר. 
These three questions deal with the differences in the meal. The 
fourth question deals with change in man. Leaning deals with heart, all 
year we have no reason to have haughtiness and tonight we are 
supposed to show a symbol of our freedom. So we don’t need to 
mention any other difference because they are all included in these 
four categories. ( אורות טללי אברבנאל  Page עג) 
____________________________________________________ 
     ​ ​ ​ ​  
The ז )תעג רמ"א ) says, the son or wife should say the נשתנה מה , then 
you say הה'נו עבדים  and the rest of the people do not need to say the 

נשתנה מה . The ה"ב פ"ח )חו"מ רמב"ם  ) says, שואל הבן וכאן השני הכוס ומוזגין  
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נשתנה מה הקורא ואומר וכו  , it comes out that the son is not asking the 
נשתנה מה , rather the son asks whatever is bothering him. The קורא, 

the one who is saying the הגדה, he is the one who is saying the מה 
 to קורא It comes out that in today's time where we don't have a .נשתנה
be מוציא everyone, everybody is חה'ב to read the הגדה. It comes out 
that according to the רמב"ם, there are two הלכות. First of all, the son 
has to ask the questions that are bothering him, this is learned out 
from the פסוק of יג )יד,שמות בנך ישאלך כי והיה ), each kid asks according 
to his level and own way, because the תורה speaks to the בנים ארבעה . 
and furthermore, the הלכה of מצרים יציאת סיפור , needs to be transmitted 
through in a question and answer form, therefore the רמב"ם says that 
also the קורא says the נשתנה מה  so the מצרים יצאת סיפור  will be in a 
question and answer form.  
 
The מפרשים ask a question, how can the son ask a question on things 
he did not see yet (I.e. we did not eat מצה and מרור yet, we did not dip 
two times). פשוט since the son sees a table with מרור מצה  and חרוסת, 
the son will understand from what he sees, that we will be eating מצה 
and מרור, dipping twice (even according to the רמב"ם who holds that 
even כרפס is dipped in חרוסת, the son will understand from the fact 
that חרוסת was left over, that there is going to be another dipping). 
 
But according to what the רמב"ם said, that the son does not say the מה 
 says it, there is no question. Because really the קורא rather the ,נשתנה
son does not ask on the questions of the night, since he did not see 
them yet, rather he only asks on what is bothering him. The קורא is the 
one who asks the four questions because he knows what is going to 
happen after. ( 4/17/03 יב אות הגרי"ד שיח של הגדה ) 
 

הה'נו עבדים  
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The מצות are uncovered from now until after מגיד (besides when we lift 
the cup of wine שעמדה והיא ) 

 
נְטוּיהָ. וּבִזְרעַֹ חֲזָקָה בְּידָ מִשָּׁם אֱלֹהֵינוּ ה' ויַּוֹצִיאֵנוּ בְּמִצְרָיםִ, לְפַרְעהֹ הָה'נוּ עֲבָדִים  

בָנֵינוּ וּבְנֵי וּבָנֵינוּ אָנוּ הֲרֵי מִמִּצְרָיםִ, אֲבוֹתֵינוּ אֶת הוּא בָּרוּךְ הַקָּדוֹשׁ הוֹצִיא לֹא ואְִלּוּ  
זְקֵנִים כֻּלָּנוּ נְבוֹנִים כֻּלָּנוּ חֲכָמִים כֻּלָּנוּ ואֲַפִילוּ בְּמִצְרָיםִ. לְפַרְעהֹ הָה'נוּ מְשֻׁעְבָּדִים  

לְסַפֵּר הַמַּרְבֶּה וכְָל מִצְרָיםִ. בִּיצִיאַת לְסַפֵּר עָלֵינוּ מִצְוהָ הַתורה אֶת יוֹדְעִים כֻּלָּנוּ  
מְשֻׁבָּח זֶה הֲרֵי מִצְרַיםִ בִּיצִיאַת : 

 
במצרים לפרעה הה'נו עבדים  

 
Why do we say we were slaves and not that our fathers were slaves 
like we do by מרור, “that this מרור made our fathers lives bitter in 
  ?”מצרים
 
Because in every generation we are obligated to see ourselves as if 
we were freed from .חכמים )שפתי סופר )כתב מצרים  page 29) 4/1/01) 
_______________________________________________ 
 

במצרים לפרעה הה'נו עבדים  
 
Q Why does the preparation of getting closer to 'ה need to be 
preceded by מצרים שעבוד ? 
 
A This is all to get us accustomed to being humbled and lowered. 
Because if we reach high levels without first being in bondage, the 
new accomplishments will not settle in us. 
 
So too, all the bad in the world, is there to humble a person. Similarly 
we find many times that before a great redemption, there are difficult 
times. All this is so that a person will be able to accept the good 
through humility. 
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Furthermore, the purpose of מצרים יציאת  was to be מלכות עול מקבל  
מלכות עול upon us, if שמים  was placed upon us while we were free, we 
would not have accepted it with complete subjugation. Therefore first 
we were enslaved in מצרים to accustom us to being humble, then we 
will be able to accept שמים מלכות עול  with .אורות )טללי אמת )שפת אמת  
page פ)) 
_______________________________________________ 
 

ואלו נטויה ובזרוע חזקה ביד משם אלוקינו ה ויוציאנו במצרים לפרעה הה'נו עבדים  
משעבדים בנינו ובני ובנינו אנו הרי ממצרים אבותינו את הוא ברוך הקדוש הוציא לא  

בּמצרים לפרעה הה'נו  
 
Q1 Why does the הגדה say we were slaves and 'ה took us out. Then 
later talk about slavery and redemption. Why not first speak out all 
slavery and then speak about all of the redemption? 
 
Q2 " ממצרים יצא הוא כאלו עצמו את ליראות אדם חה'ב “ How do we do fulfill 
this by reading the הגדה? 
 
Me 
A1 Lets say someone is in an accident and hurts his neck. There are 
two ways he can get healed, either through a slow process or quick 
and immediate. The difference is whether or not you remember what it 
is like not to be able to move your neck. If it is a slow process you will 
not. But if the healing happens very quickly, you will see an immediate 
difference. So the הגדה says we were slaves and 'ה took us out right 
away. It was not a slow process. We remembered right away that we 
were slaves. 
 
So why do we explain it again later on? 
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Reb Shmuel 
A2 If someone is in a tragic accident and you rescue him, the first 
thing they say is “we were flying, we crashed, but now we are OK”. 
Then everything settles and he calms down. He goes on to explain 
how he was flying, then the weather turned stormy, the engine failed, 
and then people came over and rescued them. The way we read the 
 is the way a person who survived a traumatic experience would הגדה
say it over. (Reb Shmuel Brazil 3/99) 
____________________________________________________ 
 

הקב"ה הוציא לא ואילו   
 
Obviously if 'ה did not take us out, who would've taken us out? 
 
השונמית בן revive  אלישעasks, how did ,ב"מ in תו"ס , he was a כהן so 
how was he able to be מטמא for a ?תו"ס מת  answers that for נפש פיקוח  
you are allowed to. It is known that the Jews sunk to the 49th level of 
 had we not been taken out at that ,מצרים while they were in טומאה
moment, we would have sunk to the 50th level and ח"ו there would 
never have been a תקנה for us.  
 
The גמרא in לט סנהדרין.( ) says, a מין asked, your G-d is a כהן, so after 
he buried משה, with what did he ?ס"תו טובל(  says that the fact that he 
became טמא for the Jews is not a קשה, because we are called בנים 
מצרים מצרים? go into ה' Why didn't he ask, how could .(למקום  was filled 
with טומאה. Rather it must be that נפש פיקוח  is different.  
 
Now the לשון of the הגדה is can be understood in a different light. עבדים 
 ?מטמא took us out himself. How was he able to be ה' and ,הה'נו
Therefore the end says, הקב"ה הוציא לא ואילו , we would not have been 
redeemed. Because we would have fallen to the 50th level of טומאה, 
therefore it is ממש נפש פיקוח , therefore it was מותר for 'ה to come down 

46 



and be מטמא himself for us. ( לדעת )תורה אה'בשיץ יהותן ר  purple ספר 
page )3/27/03 קנט ) 
________________________________________________________
_ 
 

בָניֵנוּ וּבְניֵ וּבָניֵנוּ אָנוּ הֲרֵי מִמִּצְרָיםִ, אֲבוֹתֵינוּ אֶת הוּא בָּרוּךְ הַקָּדוֹשׁ הוֹצִיא לֹא ואְִלּוּ  
בְּמִצְרָיםִ לְפַרְעהֹ הָה'נוּ מְשֻׁעְבָּדִים  

 
We are all familiar with the idea that the reason the redemption 
needed to be done with such haste is because the ישראל בני  had 
steeped to the the 49th level of טומאה. Had they remained any longer 
they would have reached the fifteenth level and would not have been 
able to be redeemed. Reb Leibele Eiger asks how can we say that 
had the ישראל בני  stooped any lower they would have not been able to 
go out of ,ה מצרים‘  can do anything,?  
 
Reb Leibele explains that surely ‘ה could have redeemed them even if 
they sank any lower but they would have lost all remnants of 
spirituality in them. Meaning that had they sunk any lower, a 
subsequent redemption would have lost all spiritual traces to our holy  
  .אבות
 
There would have been a completely new start very similar to what ‘ה 
suggested to משה at the time of the עגל. The 50th level of טומאה would 
have erased all connection to the קדושה of the אבות. We would have 
been no different than the העולם אומות  which comes from the לשון of 
 The other nations  are not rooted in anything. This is .(nothing) מאומה
why פסח is אבות בזכות . Reb Avrahahm Schor expounds on this idea by 
saying that the בצק (dough) that ישראל כלל  left מצרים with is symbolic of 
the אבות the pure matter from which we are constructed. Amazingly 
כל מכל בכל has a gematria of 192 which equals בצק , the three 
expressions of blessing which are mentioned by the אבות. Sure 

47 



enough we mention כל מכל בכל  in Bentching every time we eat dough. 
(Rav Eytan Feiner) 
________________________________________________________
_ 
 

ואלו נטויה ובזרוע חזקה ביד משם אלוקינו ה ויוציאנו במצרים לפרעה הה'נו עבדים  
משעבדים בנינו ובני ובנינו אנו הרי ממצרים אבותינו את הוא ברוך הקדוש הוציא לא  

בּמצרים לפרעה הה'נו . 
 
How is it possible that we would still be enslaved? How long do people 
last in slavery, 2, 3,4 generations? Then the Empire falls? Chaim 
Bennet told me that the אמת שפת  asks, why does it start off with the 
term עבדים and finish of with משעבדים? 
 
Even though we would not have been politically under their control, we 
would have been culturally under them. We would not have been 
  .to them משעבדים to them now, we would have been עבדים
 
The חת"ס gives a different answer. He says, if not for ‘ה for taking us 
out with His might through the awesome exhibition of His control of all 
nature through the ten plagues, but if He would have just put a thought 
in פרעה’s head, granted we would have not been slaves we would 
have been free men, yet we would still be forever enslaved to פרעה 
and would have a tremendous gratitude to פרעה for letting us go 
psychologically, we would have still have been enslaved to פרעה. By ‘ה 
displaying his might in this fashion and forcing פרעה to let us out we 
only have gratitude to ‘ה and are completely free, not physically slaves 
nor emotionally enslaved to פרעה. (Zaidy תשס"ז) 
________________________________________________________ 
 

חֲכָמִים כֻּלָּנוּ ואֲַפִילוּ  
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The גמרא says (. קטז פסחים )  if you don’t have a wife or son, you ask 
yourself. Even two חכמים תלמידי  have to ask each other. How can you 
have the same נוסח for a חכם as you do for a little kid and wife? What 
is the purpose of asking yourself? 
 
The purpose of the night is to put the truth about מצרים יציאת  into your 
heart. So even if in שכל he is a חכם, in his heart he is still a הארץ עם   
and like a child (a לב is emotion not שכל). You should know, putting the 
truth into the heart, you should explain the language and manner to a 
 כלל in same way and language as you would to a kid. This is a חכם
' in גדול ה עבודת . (Reb Dessler ( אורות טללי  Page )4/1/01 קה )   
____________________________________________________ 
 

חֲכָמִים כֻּלָּנוּ ואֲַפִילוּ  
 
If they are חכמים תלמידי , what is the point of saying it over? 
 
What is the difference between the מצוה of זכירה (which we have every 
night) and the מצוה of סיפור?  
 
 סיפור .to know. We have to constantly remind our self ,ידיעה is for זכירה
is to feel it, to relive it (... עצמו את לראות אדם חה'ב  ). On פסח we have to 
relive and reexperience מצרים יציאת . Like the עשין המצות )ספר רמב"ם  
מצרים יציאת סיפור of חיוב says, part of the (קנ"ז  is להלל להודות  to הקב"ה 
for having taken us of לחירות מעבדות ממצרים . 
 
That is why even חכמים תלמידי  have to repeat it to each other, because 
on פסח we have a חיוב of מצרים יצאת סיפור . 
 
I just wanted to add, that you can never get excited about something 
that you don't care about. Praising is an act of emotion. In order to be 
able to praise, we need to feel it. 
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I saw another way of saying this. הגדה is to tell someone to something 
that they don’t know. סיפור is to tell something to someone that they 
already know. That is why ּחֲכָמִים כֻּלָּנוּ ואֲַפִילו  (Who already know) we 
have the מצוה of מצרים יציאת סיפור . (R' Asher Weiss 4/17/03) 
________________________________________________________ 
 

התורה את יודעים כּלנו ... 
 
What does it mean התורה את יודעים כּלנו ? The גמרא in נ פסחים.( ) says, 

בידו ותלמודו לכאן שבא מי אשרי , the ר"ן explains, you come with your 
טובים מעשים  in your hands. As long as you don't have טובים מעשים  in 

your hands, there is no proof that you understand the תורה which you 
have learned, I.e. טובים מעשים  are a sign that you learned תורה and 
your learning is in your hands. It is possible for a person to learn and 
simply not understand anything. Only when he does טובים מעשים , only 
then does he understand and love תורה, that is called התורה את יודע , 
knowing תורה. (R' Shach (' פוניבז של הגדה  page )4/03 רצב ) 
______________________________________________________ 
 

משבּח זה הרי מצרים בּיציאת לספר המרבה כל ... 
 
Why is the מצוה of מצרים יציאת סיפור  so great that we need to tell it 
over, rather than any other miracles that happened to our אבות? 
 
The miracles that 'ה did by the מכות were not really necessary, 
because had 'ה not hardened the heart of פרעה, he would’ve sent us 
out after the first plague. But 'ה hardened his heart in order for the 
miracles to be publicized, in order so that they should be told over to 
all generations, like the פסוק says, ( ז א,שמות ) “because I hardened the 
heart etc… in order to tell it over”. Since all the miracles happened in 
order to be told over, we are obligated to tell them over as much as 
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possible, more than any other miracle that happened to us, that 
happened to us because we needed it, rather than in order to say it 
over. ( אורות )טללי  הפלא"ה  page )4/1/01 קד ) 
_______________________________________________________ 
 

משבּח זה הרי מצרים בּיציאת לספר המרבה כל ... 
 
Once a poor beggar, an ignorant, unlearned man, suddenly became 
rich and famous. He hired teachers for himself, with whose help he 
became a cultured man. After some time he lost all his wealth and 
became poor again: yet all the same, he made a celebration every 
year on the anniversary of the day he became rich.  
 
People asked him: "Here you are, poor again as you were before, 
what is the point of making an anniversary שמחה?" 
 
His answer was, true I have lost my money. But the education I 
acquired while I was rich stays with me permanently, and that is 
something worth making a שמחה about. 
 
The lesson is this, we make a joyful שמחה over מצרים יציאת  and praise 
 for it even today, when we are back in exile and under the dominion ה'
of the gentiles. And why? Because the chief thing we celebrate about 

מצרים יציאת  is our becoming the chosen people and receiving the תורה, 
and these things have stayed with us in our exile. We can be happy 
even today, because the spiritual advancement we made during the 
exodus can never be taken from us.  
 
Therefore, מצרים ביציאת לספר המרבה כל , even in our gloomy exile, is 
clearly "praiseworthy", since he is thereby proving that his joy is 
spiritual, he is happy about the תורה and ה עבודת  that we merited 
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during מצרים יציאת , which are eternal possessions. ( שאול דברי  (Vintage 
Haggada page 29) 4/06) 
 

משבּח זה הרי מצרים בּיציאת לספר המרבה כל ... 
 
ואנוהו קלי זה ,as it says ,ה‘ is referring to זה . We are so close to ‘ה that 
we are on a nearly visual level.  
 
If you spend the whole night talking about ‘ה and all the miracles that 
he did for us, the ,ה סוף, ים קריאת מכות‘  becomes משבּח. 
 
Even though our relationship with ‘ה the rest of the year is not on a 
level of זה, the seder, where we have the ability to view our selves as 
we left מצרים on that night, our relationship is so close, we can call ‘,ה 
  .as much as possible ה‘ The purpose is to praise .זה
 

מצוה   חכמים כולנו ואפילו   משם אלוקינו ה ויוציאנו במצרים לפרעה הה'נו עבדים  
מצרים ביציאת לספר  

 
The יסוד  of מצרים יציאת סיפור  is that we are obligated to be ' לה עבדים , 
because the תורה says, ( אשר הם עבדי עבדים ישראל בני לי כי נה( כה ויקרא  

לכאורה מצרים. מארץ אותם הוצאתי  the words הם עבדי  are extra? 
 
There is a ה רסז דעה )יורה הלכה ) (which is from . מח יבמות  ) that you can 
not acquire a עבד against his will, this is only when you are buying a בן 
 but if he is a slave by someone else, and the first master is ,חורין
selling him to the second master then you do not need the consent of 
the עבד, and you can buy him even against his will. This is also in the 
):יב גיטין in גמרא ) that if a כהן owns a עבד, he is able to sell the עבד to a 
 even though though this sale you are taking away the ability for ,ישראל
this עבד to eat תרומה. 
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If so, we can't say to 'ה, we don't want to be your slaves, and you can't 
acquire us against our will, because this is only true if we were חורין בני  
first, but since we were slaves to פרעה in מצרים, and 'ה redeemed us 
from there, we are forced to be עבדים. This is what the פסוק means, כי 

עבדים ישראל בני לי , maybe we would say that you can't acquire a slave 
against his will, this is not a good claim, because of what the פסוק 
says next, הם עבדי , because 'ה took us out of מצרים where we were 
previously slaves. 
 
Since this is so, even if you have a big ת"ח, he should not say that 
instead of being involved in מצרים יציאת סיפור , that he should rather 
learn תורה, rather משובח זה הרי מצרים ביציאת המספר כל , because 
through being involved in מצרים יציאת סיפור , a big יסוד is clarified, that 
we are slaves to 'ה, which is רב שלל )כמוצא השלחן )ערוך התורה. כל יסוד  
page )תשס"ח צה ) 
_______________________________________________________ 
 

מְשֻׁבָּח זֶה הֲרֵי מִצְרַיםִ בִּיצִיאַת לְסַפֵּר הַמַּרְבֶּה וכְָל : 
 
On the night of פסח there is a Halachic requirement of יציאת סיפור  
 At the .הגדה the retelling of Exodus story. This is done via the - מצרים
very beginning of the הגדה we are told ‘All that extend the Exodus 
story are praiseworthy’. 
 
But the ב תפא )או"ח שו"ע ) tells us that we should speak about it all night 
ובנפלאות בניסים ולספר מצרים, וביציאת הפסח בהלכות לעסוק אדם חה'ב ,  

שינה שתחטפנו עד לאבותינו, הוא ברוך הקדוש שעשה , – ‘until sleep overtakes 
us’. This makes it a חיוב - a requirement - and not simply 
praiseworthy? (2020) 
________________________________________________________ 
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עָלֵינוּ מִצְוהָ הַתורה אֶת יוֹדְעִים כֻּלָּנוּ זְקֵניִם כֻּלָּנוּ נבְוֹניִם כֻּלָּנוּ חֲכָמִים כֻּלָּנוּ ואֲַפִילוּ  
מְשֻׁבָּח זֶה הֲרֵי מִצְרַיםִ בִּיצִיאַת לְסַפֵּר הַמַּרְבֶּה וכְָל מִצְרָיםִ. בִּיצִיאַת לְסַפֵּר : 

 
The more you speak about leaving מצרים, it is praiseworthy.  
 
The לג ):ברכות גמרא ) says there was someone who was Chazan and 
instead of saying הגיבור הגדול הקל , he added a whole more praises, 
and an אמורא said, are you finished? You can't make up your own 
praise? Just do it the way הגדולה כנסת אנשי   told us to. Because you 
can't do justice to the praise, since any praise that you give is really 
limiting.  
 
So how can we say, מְשֻׁבָּח זֶה הֲרֵי מִצְרַיםִ בִּיצִיאַת לְסַפֵּר הַמַּרְבֶּה כָל ? 
 
The מהר"ל, theme of the סדר is about הטוב הכרת , that is the מצוה of 

מצרים יציאת סיפור . We are saying thank you ‘ה. In regards to thanking, 
you can never do enough.  
 
 praise, is sometimes too much or not enough. But thanks there is ,שבח
no limit. The more we can thank the better.  
 
(I saw a nice addition to this in רב שלל כמוצאי , page ק) 
The רא"ש says that you are not allowed to add praise when you are 
Davening, but a private conversation between you and ‘ה is allowed. 
So since the night of the סדר is סיפור דרך , so you are allowed to 
increase.  
 
The אמת שפת  says you are not allowed to add praises for no reason. 
But if a miracle happened to you, then you are allowed to add extra 
praises to ’ה, you are even obligated to.  
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So since on the night of the סדר, we say כאילו עצמו את לראות אדם חה'ב  
ממצרים יצא , not only is it מותר, you are obligated to be לְסַפֵּר. מַּרְבֶּה  

(2022 ) 
_____________________________________________________ 
 

אליעזר בּרבּי מעשה  
 

שֶׁהָיוּ טַרְפוֹן ורְַבִּי עֲקִיבָא ורְַבִּי עֲזַרְיהָ בֶּן אֶלְעָזָר ורְַבִּי יהְוֹשֻׁעַ ורְַבִּי אֱלִיעֶזֶר בְּרַבִּי מַעֲשֶׂה  
תַלְמִידֵיהֶם שֶׁבָּאוּ עַד הַלַּילְָה, אוֹתוֹ כָּל מִצְרַיםִ בִּיצִיאַת מְסַפְּרִים והְָיוּ בְרַק בִּבְניֵ מְסֻבִּין  

שַׁחֲרִית שֶׁל שְׁמַע קְרִיאַת זְמַן הִגִּיעַ רַבּוֹתֵינוּ לָהֶם ואְָמְרוּ : 
 
 

שֶׁהָיוּ טַרְפוֹן ורְַבִּי עֲקִיבָא ורְַבִּי עֲזַרְיהָ בֶּן אֶלְעָזָר ורְַבִּי יהְוֹשֻׁעַ ורְַבִּי אֱלִיעֶזֶר בְּרַבִּי מַעֲשֶׂה  
בְרַק בִּבְניֵ מְסֻבִּין   

Why specifically is a story told about these individuals? 
 
The  חיד"א says that each of these individuals had a uniqueness about 
them. Their ancestors were either Kohanim, Levi’im and Gerim. R’ 
Yehoshua was a Levi. R’ Alazar ben Azarya and R’ Tarfon were 
Kohanim, and R’ Akiva was the son of Gerim. Their ancestors were 
not slaves. One might think they are exempt. But they are not. They 
must retell the Exodus story too. 
 

שֶׁהָיוּ טַרְפוֹן ורְַבִּי עֲקִיבָא ורְַבִּי עֲזַרְיהָ בֶּן אֶלְעָזָר ורְַבִּי יהְוֹשֻׁעַ ורְַבִּי אֱלִיעֶזֶר בְּרַבִּי מַעֲשֶׂה  
בְרַק בִּבְניֵ מְסֻבִּין   

Being that ר"ע was a תלמיד of ר"א, why did the תנאים go to learn on ליל 
אליעזר רבי go to חכמים and the ר"ע why didn’t ,ב"ב  in ר"ע next to פסח  in 
 By the fact that they were leaning, proves that were not sitting) ?לוד
with their רבי ) 
 
The תנאים mentioned in this ברה'תא were at the time of the בית חורבן  
שני בית חורבן even after ,שני , we still have to lean as a free person, and 
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act as if we are leaving מצרים, and in a time of גלות it is very difficult to 
do this, to be able to act free, and view our self as being free, that we 
are not slaves to פרעה anymore.  
 
This יסוד, to be able to see the גאולה through the הגדול חורבן , the חכמים 
learn from ר"ע, like we find in the גמרא in מכות, where the חכמים saw a 
fox leaving the המקדש מקום , they started to cry, and ר"ע was laughing, 
and ר"ע explained to them, that if the bad נבואה was going to be 
carried out, then the good נבואה will be as well. Through the חורבן 

ר"ע הגדול,  taught them to be able to see them the גאולה, that is why 
they went to ר"ע on השרון )חבצלת סדר. ליל  Hagada page סח) 
  
I was thinking a similar idea is that the גמרא in ):כט  מנחות ) says 
thatמשה  went up and saw הקב"ה was writing on the תורה ספר  lines on 
top of the אותיות, he was told, there will be a person named בן עקיבה  

הלכות של תילין תילין וקוץ קוץ כל על לדרוש שעתיד יוסף, . 
  
עקיבה רבי   lived in the toughest times for ישראל כלל  , from all natural 
perspective, it seemed that this nation was over with, and he himself 
fell to the irons of the Romans. Yet he renewed פה שבעל תורה  and 
today we can sit with a גמרא בלאט   and it is alive. How did he do it? קוץ 
doesn’t only mean a line, it is a thorn. Every thorn that he observed, 
every thorn that perforated the body of ישראל עם , what was his 
response? If a מדרש בית   was burnt, he built a new one, if a תורה ספר  
was destroyed, he wrote a new one. עקיבה רבי  had many קוצים, he 
died through those קוצים.   
 
When people see who have their own קוץ, justifiably they cry and give 
up hope, but what did עקיבה רבי  do? He rebuilt mountains and 
mountains of תורה. That is how he secured theנצחיות  of תורה  and כלל 
  .ישראל
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הַלַילְָה אוֹתוֹ כָל מִצְרַיםִ בִיצִיאַת מְסַפְרִים והְָיוּ בְרַק, בִבְנֵי מְסֻבִין שֶהָיוּ .  
 
It sounds very much like מצרים יציאת סיפור  was said בהסיבה. If so, then 
it needs a little bit of an explanation because the עא ס"ק תעג )סימן מ"ב ) 
quotes the של"ה not to say the ,בהסיבה הגדה . It should be said in great 
fear. (2025) 
_______________________________________________________ 
 

אֱלִיעֶזֶר בְּרַבִּי מַעֲשֶׂה   
Why were they all there, why not stay home?  
 
Rav Solovechik said, since we said משובח זה הרי לספר המרבה כל , does 
not only mean quantity, but also quality, and that is best when you 
have a חברותה, that is why it here to teach us this lesson. 
_______________________________________________________ 
 

שֶׁהָיוּ טַרְפוֹן ורְַבִּי עֲקִיבָא ורְַבִּי עֲזַרְיהָ בֶּן אֶלְעָזָר ורְַבִּי יהְוֹשֻׁעַ ורְַבִּי אֱלִיעֶזֶר בְּרַבִּי מַעֲשֶׂה  
בְרַק בִּבְניֵ מְסֻבִּין   

We all know the  story in the הגדה of the תנאים who were up all night 
until there תלמידים informed them that the time for שחרית had come. 
There is a contradiction between the הגדה and the תוספתא as to the 
exact nature of their nocturnal discussion. The הגדה says that they 
were engaging in מצרים יציאת סיפור  whereas the תוספתא says that they 
were learning פסח הלכות . Which one was it?  
 
Rav Asher Weiss answers that one must note that two of the תנאים 
present were ר"ע and עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי . These two תנאים have a 
dispute (. ט ברכות ) as to whether the פסח קרבן  and accompanying סיפור 

מצרים יציאת  can be done all night (ר"ע) or only till בֶּן אֶלְעָזָר )רַבִּי חצות  
עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי Therefore .(עֲזַרְיהָ  until חצות everyone agreed to 
engage in מצרים יציאת סיפור . To accommodate עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  they 
spent the rest of the night learning פסח הלכות .  
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     ​  
The Brisker Rav takes a different approach. He proves from here that 
you can fulfill the  מצוה of מצרים יציאת סיפור  through learning פסח הלכות . 
The question is why? How does learning the laws of פסח constitute 

מצרים יציאת סיפור ? Perhaps we can explain this with a יסוד of the בית 
הלוי בית The .הלוי  asks that the הַה֖וּא בַּיּ֥וֹם לְבִנךְָ֔ והְִגַּדְתָּ֣ ח( יג )שמות פסוק  

ר ֹ֑ ה בַּֽעֲב֣וּר לֵאמ ה זֶ֗ י ה' עָשָׂ֤ י לִ֔ יםִ בְּצֵאתִ֖ מִמִּצְרָֽ , seems to misplace the subject 
and the object. The פסוק appears to be saying that ‘ה took us out of 
 as opposed to us performing מצות so we could perform these מצרים
these מצות because ‘ה took us out of מצרים? The הלוי בית  explains 
using the famous זוהר "Histakel baoraisa ubari alma". ‘ה used the תורה 
as the blueprint for creation. Therefore, the concepts of  מצה פסח  and 
 in fact preceded the exodus as they preceded the creation of the מרור
world. ‘ה did indeed take us out of מצרים in order to perform these מצות 
and not vice versa. If this is true it is quite obvious why we can fulfill 
the מצוה of מצרים יציאת סיפור  through the laws of פסח. The laws of פסח 
served as the impetus and blueprint for the Exodus itself.  (Shai 
Shechter) 
_______________________________________________________ 
 

שֶׁהָיוּ טַרְפוֹן ורְַבִּי עֲקִיבָא ורְַבִּי עֲזַרְיהָ בֶּן אֶלְעָזָר ורְַבִּי יהְוֹשֻׁעַ ורְַבִּי אֱלִיעֶזֶר בְּרַבִּי מַעֲשֶׂה  
בְרַק בִּבְניֵ מְסֻבִּין   

 
Why are the names of the תנאים all mentioned?  

עֲקִיבָא רַבִּי  was a אֱלִיעֶזֶר רַבִּי צו(, ).סנהדרין גר  and יהְוֹשֻׁעַ רַבִּי  were תו"ס לוים(  
טַרְפוֹן רַבִּי כא(, :סוטה עזאי בן ד"ה  and עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  were יבמות כהנים:(  

עב :פסחים פו ), so you might have said, that they are not obligated in 
the מצוה of כהנים מצרים, יציאת סיפור  and לוים are not obligated, since 
they were not enslaved ( ד ה שמות רש"י ), and גרים were not part of כלל 
 that is why were are told that even they are obligated in the ,ישראל
מצרים יצאת סיפור of מצוה . According to this, it is possible that there 
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were other תנאים there, but these were the only ones mentioned, to 
teach you this חידוש.  
 
Why did the תלמידים come and say ַשַׁחֲרִית שֶׁל שְׁמַע קְרִיאַת זְמַן הִגִּיע , the 
 is not until the end of the 3rd hour, right now they are ק"ש of זמן
learning torah, so they should have continued learning, and before the 
end of the 3rd hour, then said שמע? 
 
On a simple level you can say, the time for the מצוה of יציאת סיפור  
 you should לכתחילה started, and שמע finished, and the time for מצרים
say כותיקיו שמע , so the תלמידים came to tell them it was time for שמע.  
 
You can also say the reason why the תלמידים came, is because רַבִּי 
 needs to be said שמע was there, and he is of the opinion that אֱלִיעֶזֶר

הדין מעיקר  at החמה הנץ , and you don’t have the option of delaying that, 
so to respect the opinion of אֱלִיעֶזֶר רַבִּי , they came now. that is why the 
other names were mentioned. (Rav Nevenztals Hagada) 
________________________________________________________ 
 

שַׁחֲרִית שֶׁל שְׁמַע קְרִיאַת זְמַן הִגִּיעַ רַבּוֹתֵינוּ   
 
The מצוה of מצרים יציאת סיפור  of פסח night is only up until השחר עלות  
and the זמן of שחרית של ק"ש  is much later. So how could the תלמידים 
stop the Rabbis who were involved in מצרים יציאת סיפור  to tell them that 
the time of ק"ש arrived? 
 
The חכמים were learning (at the end of the night) פסח הלכות , with 
which they are also מקה'ם the מצוה of מצרים יציאת סיפור , and they 
continued to learn past תורה תלמוד בתורת השחר, עלות , then the תלמידים 
came and said that the time for   שחרית של ק"ש arrived, like the גמרא in 

).יא שבת ) that says that you stop ת"ת for .לדעת )תורה )גרי"ז ק"ש  purple 
,also in קסא page ספר בלוי בית הגדה   page )3/02 קיז  ) 
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____________________________________________________ 
 

שַׁחֲרִית שֶׁל שְׁמַע קְרִיאַת זְמַן הִגִּיעַ רַבּוֹתֵינוּ   
 
Why does it have to say שחרית של ?  
 
They were so involved in מצרים יציאת סיפור , so much that the students 
had to explain to them that it was time for שחרית של שמע קריאת  Without 
them saying שחרית של  they would have thought that it was only time 
for שמע קריאת  of night. ( חכמים )שפתי סופר כתב  page 36) 4/1/01) 
________________________________________________________
_ 
 

שַׁחֲרִית שֶׁל שְׁמַע קְרִיאַת זְמַן הִגִּיעַ רַבּוֹתֵינוּ   
 
Why did they say שחרית של שמע קריאת זמן הגיע , and not that the time 
of השחר עמוד  (which is when the חיוב of מצרים יציאת סיפור  is over)? And 
the זמן of ק"ש is much after השחר עמוד ? What is the connection 
between ק"ש and them finishing the מצוה of מצרים יציאת סיפור ? 
 
This is coming to tell us a big יסוד. The עיקר of ק"ש is to accept upon 
ourselves שמים מלכות עול , even if we give ourselves over to be killed, 
we still have to believe in 'ה. The גמרא in סא ברכות:( ) says, that all the 
days of עקיבא רבי , he was מצטער on the נפשך "בכל פסוק ", when is he 
going to be able to be מקה'ם that פסוק. At the end of his life, he was 
happy because he was killed ' ה קידוש על .  
 
After the רבנן were involved the whole night in the מצוה of יציאת סיפור  
 s greatness, then the'ה' and through this they saw more of ,מצרים
 ,specifically now ,ק"ש came and said now is the time to say תלמידים
after you finished the מצוה of מצרים יציאת סיפור , now you are prepared 
to say ק"ש with כמצותה ממש, נפש מסירת , therefore they said that the 
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time for ק"ש arrived that they are fitting to accept upon them self now 
שמים מלכות עול  in .ודעת טעם של )הגדה ק"ש  (page )4/8/03 מה ) 

________________________________________________________ 
 

שַׁחֲרִית שֶׁל שְׁמַע קְרִיאַת זְמַן הִגִּיעַ רַבּוֹתֵינוּ   
 
The מהר"ל (in his הגדה על פירוש ) says that if the תלמידים did not walk in, 
they would have gone the whole night and then they would have 
missed the מצוה completely. ר"ע who said that he lived his whole life 
for ק"ש, forgot ק"ש? In מא )פרק גילגולים ספר ) it says that ר"ע was a גילגול 
of יעקב, who the ויחי רבה )מדרש מדרש ) says gave us the gift of ק"ש, 
who after the first time that he say יוסף after 22 years what does he 
do? He says ק"ש, because he put all his כוחות into ק"ש. The גמרא 

נו ).פסחים ) says that יעקב is on his death bed, what is the testimony 
that he wants to know that his children are all righteous, it is ק"ש. 
Because that is the gift that he gave us. The first ק"ש is when it is dark 
(since the best time to Daven is הנץ, so when you are saying שמע it is 
still dark), at night when it is dark, and מיטה על ק"ש , again when it is 
dark. Why? Because יעקב, who taught us ָ֗אֱמֽוּנָתְֽך בַּלֵּילֽוֹת וֶ֝ , and he is the 
one who taught us about .ר"ע ק"ש  was one of the מלכות הרוגי עשרה , he 
says (: סא ברכות ) that I waited my whole life to fulfill the פסוק of בכל 
 he is about to have his skin scrapped, and all he can think about ,נפשך
is ק"ש, In the home town of ר"ע, where are they spoke about is ,ק"ש 
 and who forgets to ,ק"ש Someone who lived his whole life about .ק"ש
say ,ר"ע ק"ש ? How is that possible?   
 
Because they loved the מצוה so much, they could not control 
themselves. But this is still hard to understand, why they would take 
this, this far. Rav Schorr says, the whole purpose of the הגדה is to take 
the lessons and incorporate them into our being, to add ‘ בה אמונה  into 
our life. It starts with אמונה. The כד מכות ). גמרא ) says that it all boils 
down to יחיה באמונתך צדיק . That is what ר"ע was doing, he didn’t need 
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a ק"ש, since the whole ענין of ק"ש is שמים מלכות עול מקבל , what was ר"ע 
שמים מלכות עול מקבל in עוסק doing all night? They were being וחבירו . 
They were living ‘ בה באמונתך , it was the same thing. When  תלמידים 
came in and said, שחרית של שמע קריאת זמן הגיע , now they know that 
they did a great job. If we were so involved in being מלכות עול מקבל  
 how do you bring a ,ק"ש up to the point where we forgot about ,שמים
night to a close? We seal it by saying the words ישראל שמע , even 
though it is שמורים ליל , we still say the words שמע. Specifically ר"ע is 
going to teach us such a lesson. (Heard From Rabbi Feiner תש"ע and 
Kitzur Shiur Hagada Magid 04-17-11) 
_______________________________________________________ 
 

יצְִיאַת שֶׁתֵּאָמֵר זָכִיתִי ולְֹא שָׁנהָ שִׁבְעִים כְּבֶן אֲניִ הֲרֵי עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי אָמַר  
מֵאֶרֶץ צֵאתְךָ יוֹם אֶת תִּזְכּוֹר לְמַעַן שֶׁנּאֱֶמַר, זוֹמָא, בֶּן שֶׁדָּרְשָׁהּ עַד בַּלֵּילוֹת מִצְרַיםִ  
ימְֵי אוֹמְרִים וחֲַכָמִים הַלֵּילוֹת. חַה'ךָ ימְֵי כּלֹ הַיּמִָים. חַה'ךָ ימְֵי חַה'ךָ. ימְֵי כּלֹ מִצְרַיםִ  

הַמָּשִׁיחַ לִימוֹת לְהָבִיא חַה'ךָ ימְֵי כּלֹ הַזֶּה. הָעוֹלָם חַה'ךָ : 
זָכִיתִי ולְֹא שָׁנהָ שִׁבְעִים כְּבֶן אֲניִ הֲרֵי   

 
עזריה בן אלעזר רבי  had everything, he was a בתורה גדול , a נשיא, a 

miracle even happened to him that he grew a beard overnight and 
looked 70. Nonetheless he was not זוכה to say the דרשה of the ענין of 

מצרים יציאת , because for this he needs a זכות bigger than the זכות of 
דשמיא סה'עתא and additional עמילות This needs .תורה , a נס did not 
happen for him because he needs to work on this himself, even 
though the רבים would be benefiting (by knowing this דרשה). (Reb 
Chatzkel Levinstein ( פונבז של הגדה  page  )3/02 צד  ) 
________________________________________________________ 
 

יצְִיאַת שֶׁתֵּאָמֵר זָכִיתִי ולְֹא שָׁנהָ שִׁבְעִים כְּבֶן אֲניִ הֲרֵי עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי אָמַר  
מֵאֶרֶץ צֵאתְךָ יוֹם אֶת תִּזְכּוֹר לְמַעַן שֶׁנּאֱֶמַר, זוֹמָא, בֶּן שֶׁדָּרְשָׁהּ עַד בַּלֵּילוֹת מִצְרַיםִ  
ימְֵי אוֹמְרִים וחֲַכָמִים הַלֵּילוֹת. חַה'ךָ ימְֵי כּלֹ הַיּמִָים. חַה'ךָ ימְֵי חַה'ךָ. ימְֵי כּלֹ מִצְרַיםִ  

הַמָּשִׁיחַ לִימוֹת לְהָבִיא חַה'ךָ ימְֵי כּלֹ הַזֶּה. הָעוֹלָם חַה'ךָ : 

62 



 
We know he was not 70, he was only like 70, really he was 18 and he 
had a white beard, so big deal, a teenager gets up and says, all these 
years I have not been זוכה to understand בַּלֵּילוֹת מִצְרַיםִ יצְִיאַת , you are 
only a teenager? 
 

שָׁנהָ שִׁבְעִים כְּבֶן , “like 70” is not a age, it is a Code word for a Jew in 
ראשון בית חורבן The .גלות  lasted 70 years, and all the Jews that when 
through that גלות we were שָׁנהָ שִׁבְעִים  Yidden. גלות Yid is a שָׁנהָ שִׁבְעִים  
Yid.  
 

עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  was around during the second חורבן, like we know 
from the end of מכות, others were crying, ר"ע was laughing and he was 
part of the other group. He was a חורבן Yid. 
 
This is what he was saying, how can you sit during the סדר, in 
freedom and feel the חורבן?  
 
That is what he is bothered by, I am like 70, I am also a גלות Yid, ולְֹא 
 .I did not feel like a free person ,גלות of חושך in the ,לֵּילוֹת in the ,זָכִיתִי
How does one feel like a free person in גלות?  
      
The answer is, זוֹמָא בֶּן שֶׁדָּרְשָׁהּ עַד , it is possible to feel free. How? ֹימְֵי כּל  

הַלֵּילוֹת חַה'ךָ , even in לֵּילוֹת, you can feel like a חורין בן . How?  זוֹמָא בֶּן  is 
teaching us that it is possible, the חכמים are going to teach us how. 
And how is it? הַמָּשִׁיחַ לִימוֹת לְהָבִיא חַה'ךָ ימְֵי כּלֹ הַזֶּה. הָעוֹלָם חַה'ךָ ימְֵי :, we 
believe in משיח ביאת , that makes גלות a passing moment. when he 
heard this דרשה, since there  is going to be a משיח, so I can feel like a 
free person now. (תשע"ט) 
________________________________________________________ 
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יצְִיאַת שֶׁתֵּאָמֵר זָכִיתִי ולְֹא שָׁנהָ שִׁבְעִים כְּבֶן אֲניִ הֲרֵי עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי אָמַר  
זוֹמָא בֶּן שֶׁדָּרְשָׁהּ עַד בַּלֵּילוֹת מִצְרַיםִ , 

 
עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  became Rosh Yeshiva literally over night, ascending 

to the position of leadership over his peers. Even his physical 
appearance miraculously changed. One merit, however, was not 
granted to him, the ability to find convincing proof that the Exodus 
should be mentioned at night. Why? If he was worthy of so many gifts, 
why did this Drasha elude him? 
 
The only way one merits to become proficient in torah knowledge is 
through toil and study. There are not shortcuts in the path to success 
in torah learning. One becomes a בתורה גדול , through בתורה עמילות , toil 
in תורה study, determination and diligence, not by sitting back and 
waiting for it to happen. עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  was worthy of miracles, but 
proficiency in תורה comes only to those who have worked specifically 
to achieve this goal. (Rav Chatzkel Levenstein Peninim Haggadah 
Page 27    2020) 
_______________________________________________________ 
 

זכיתי ולא שנה שבעים כבן אני הרי  
 
Where did עזריה בן אלעזר רבי  get the number 70 from? 
 
The אריז"ל says that when ראב"ע was appointed to be ישיבה ראש , he 
had the נשמה of שמואל, and when שמואל died he was 52. So ראב"ע was 
18 at the time and 18 plus 52 equals 70.  
 
Another פשט is that ראב"ע  said שבעים כבן אני הרי , the numerical value 
of the word בן is 52. 
________________________________________________________ 
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שָׁנהָ שִׁבְעִים כְּבֶן אֲניִ הֲרֵי עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי אָמַר   
 
Why does עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  preface his teaching by stating he is like 
seventy years old and he was not able to convince the חכמים. We 
know that he was really eighteen years old so it is quite obvious why 
the חכמים would not listen to him? Why mention the age at all? 
 
The גמרא relates how the נשיאות was transferred to עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  
at this young age. To compensate for his youthful appearance ‘ה made 
a נס that he grew a long beard and looked like an older man. The 
המשניות על פירוש however in רמב"ם  explains that עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  
learned תורה with all his might. As a result old age came upon him 
quickly. My father in Law, Reb Avraham Gurowitz Shlita explains that 
you see from this רמב"ם that the miracle performed was that really רַבִּי 

עֲזַרְיהָ בֶּן אֶלְעָזָר  had expended so much energy that he was fit  to look 
like an old man. ‘ה does a special חסד and retains youth in those who 
expend such energy for .ה תורה‘  suspended this חסד to allow אֶלְעָזָר רַבִּי  

עֲזַרְיהָ בֶּן  to obtain an elderly appearance. Thus עֲזַרְיהָ בֶּן אֶלְעָזָר רַבִּי  was 
saying I am like seventy years old, I expended seventy years of 
energy in eighteen years and still I could not convince the חכמים. (R'  
Nissan Kaplan) 
________________________________________________________ 
 

הַמָּשִׁיחַ לִימוֹת לְהָבִיא חַה'ךָ ימְֵי כּלֹ הַזֶּה. הָעוֹלָם חַה'ךָ ימְֵי אוֹמְרִים וחֲַכָמִים : 
 
Simply it means, חַה'ךָ ימְֵי  is referring to חַה'ךָ ימְֵי כּלֹ הַזֶּה, עוֹלָם  is referring 
to הַמָּשִׁיחַ ימוֹת . There is another way of reading it. ֹחַה'ךָ ימְֵי כּל , all days 
of your life, you have to live, in a way to bring ַמָּשִׁיח. Everything that 
you do, both quantity and quality, have to be הַמָּשִׁיחַ לִימוֹת לְהָבִיא . 
(Rudamsker Rebba, heard from Rabbi Ephraim Eliyaho Shapiro) 
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חַה'ךָ ימְֵי חַה'ךָ. ימְֵי כּלֹ מִצְרַיםִ מֵאֶרֶץ צֵאתְךָ יוֹם אֶת תִּזְכּוֹר לְמַעַן שֶׁנּאֱֶמַר, זוֹמָא, בֶּן  
חַה'ךָ ימְֵי כּלֹ הַזֶּה. הָעוֹלָם חַה'ךָ ימְֵי אוֹמְרִים וחֲַכָמִים הַלֵּילוֹת. חַה'ךָ ימְֵי כּלֹ הַיּמִָים.  

הַמָּשִׁיחַ לִימוֹת לְהָבִיא  
 
The word כל can mean entire or it can mean every. To זומא בן  it means 
the entire day, that is, both parts of the day, both the day and the 
night. To the ,חַה'ךָ ימְֵי כּלֹ חֲכָמִים  means every day, even the days of 

הגר"א של )הגדה מָּשִׁיחַ. ) 
 

הוּא בָּרוּךְ ישְִׂרָאֵל, לְעַמּוֹ תורה שֶׁנּתַָן בָּרוּךְ הוּא, בָּרוּךְ הַמָּקוֹם, בָּרוּךְ .  
 

אַרְבָּעָה כְּנגֶֶד הוּא. בָּרוּךְ ישְִׂרָאֵל, לְעַמּוֹ תורה שֶׁנּתַָן בָּרוּךְ הוּא, בָּרוּךְ הַמָּקוֹם, בָּרוּךְ  
תורה דִּבְּרָה בָניִם  

 
What is the connection between the beginning and end of the 
statement? 
 
One of the greatest things about the gift of תורה מתן , is that in all other 
wisdoms, if you were to say a deep thought, only people on that level 
would be able to understand it. The גמרא that Rav Elyashuv learns, is 
the same גמרא that people are learning when they are 14. The תורה 
speaks to all people, תורה דִּבְּרָה בָניִם אַרְבָּעָה כְּנגֶֶד .  
________________________________________________________ 

 
הוּא בָּרוּךְ הַמָּקוֹם, בָּרוּךְ  

 
Why did the הגדה בעל  choose the language הַמָּקוֹם? Why not simply 
use one of the more common usages of ‘הs name?  
ישראל כלל whenever הַמָּקוֹם of לשון use the חז"ל  might feel despair and 
distant from ‘ה.  
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Namely, in the תפילה  of אחינו, a תפילה in which we ask for mercy to 
return captives and castaways, the usage of ירחם המקום ) המקום ) is 
used. In addition, when one is sitting  ר"ל שבעה , an obvious time of 
anguish and despair, we say to the ,ינחם המקום אבל  . At the 
commencement of יו"כ, a time in which we might feel saturated in sin 
and possibly even in despair that our תפילות won’t be answered, we 
say ( in נדרי כל ) המקום דעת על .  
 
In all these cases, there is a natural feeling of hopelessness. חז"ל 
were sensitive to these potential feelings and thus used a special לשון 
for ‘הs name: הַמָּקוֹם. The beginning of the הגדה, which represents the 

בגנות מתחיל - the slavery and hardship of מצרים, is another itime that בני 
 It is for this reason that we use .ה‘ might feel shunned from ישראל
 to remind us that even in our darkest - הגדה at the onset of the הַמָּקוֹם
hour when we might feel that there is no hope- we should always 
remember that ‘ה is there and always by our side. (Rav Yosef Dov 
Soleveitchik zt”l by Adam Austein) 
________________________________________________________ 
 
The fact that the תורה quotes a different פסוק for each child teaches us 
that there is not one answer for each child. That is why it is said by 
each child, אחד, since each child has their own value, their own 
purpose and their own way of being dealt with and handled.  
 
The paragraph right before the 4 sons is המקום ברוך . It says the word 

4 ברוך  times. This teaches us that even for a רשע, I am happy that he 
is my child, today he might be considered a רשע, but tomorrow he can 
turn around. He showed up to the סדר, he cares enough to be asking, 
that is also a ברכה. Don’t write off that child. What a gift to have that 
child. No matter the child, we still say .5779) ברוך ) 
_______________________________________________________ 
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בנים ארבעה  
 

תורה דִּבְּרָה בָניִם אַרְבָּעָה כְּנגֶֶד : 
לִשְׁאוֹל יוֹדֵעַ שֶׁאֵינוֹ ואְֶחָד תָּם. ואְֶחָד רָשָׁע. ואְֶחָד חָכָם. אֶחָד :  

 
ואְַף אֶתְכֶם. אֱלֹהֵינוּ ה' צִוָּה אֲשֶׁר והְַמִּשְׁפָּטִים והְַחֻקִּים הָעֵדוֹת מָה אוֹמֵר. הוּא מָה חָכָם  

אֲפִיקוֹמָן הַפֶּסַח אַחַר מַפְטִירִין אֵין הַפֶּסַח כְּהִלְכוֹת לוֹ אֱמוֹר אַתָּה : 
 

מִן עַצְמוֹ אֶת שֶׁהוֹצִיא וּלְפִי לוֹ. ולְֹא לָכֶם לָכֶם. הַזּאֹת הָעֲבוֹדָה מָה אוֹמֵר. הוּא מָה רָשָׁע  
בְּצֵאתִי לִי ה' עָשָׂה זֶה בַּעֲבוּר לוֹ. ואֱֶמוֹר שִׁנּיָו אֶת הַקְהֵה אַתָּה ואְַף בְּעִקָּר. כָּפַר הַכְּלָל  

נגְִאָל הָיהָ לֹא שָׁם הָיהָ אִלּוּ לוֹ. ולְֹא לִי מִמִּצְרָיםִ. : 
 

מִבֵּית מִמִּצְרַיםִ ה' הוֹצִיאָנוּ ידָ בְּחוֹזֶק אֵלָיו ואְָמַרְתָּ זּאֹת. מַה אוֹמֵר. הוּא מָה תָּם  
 :עֲבָדִים

 
זֶה בַּעֲבוּר לֵאמרֹ הַהוּא בַּיּוֹם לְבִנךְָ והְִגַּדְתָּ שֶׁנּאֱֶמַר, לוֹ. פְּתַח אַתְּ לִשְׁאוֹל יוֹדֵעַ ושְֶׁאֵינוֹ  
מִמִּצְרָיםִ בְּצֵאתִי לִי ה' עָשָׂה : 

תַּלְמוּד יוֹם, מִבְּעוֹד יכָוֹל הַהוּא בַּיּוֹם אִי הַהוּא. בַּיּוֹם לוֹמַר תַּלְמוּד חדֶֹשׁ, מֵראֹשׁ יכָוֹל  
לְפָניֶךָ מֻנּחִָים וּמָרוֹר מַצָּה שֶׁישֵׁ בְּשָׁעָה אֶלָּא אָמַרְתִּי לֹא זֶה בַּעֲבוּר זֶה. בַּעֲבוּר לוֹמַר : 

שֶׁנּאֱֶמַר, לַעֲבוֹדָתוֹ. הַמָּקוֹם קֵרְבָנוּ ועְַכְשָׁיו אֲבוֹתֵינוּ, הָיוּ זָרָה עֲבוֹדָה עוֹבְדֵי מִתְּחִלָּה  
אֲבוֹתֵיכֶם ישְָׁבוּ הַנּהָָר בְּעֵבֶר ישְִׂרָאֵל, אֱלֹהֵי ה' אָמַר כּהֹ הָעָם כָּל אֶל יהְוֹשֻׁעַ ויַּאֹמֶר  

אֲחֵרִים אֱלֹהִים ויַּעַַבְדוּ נחָוֹר ואֲַבִי אַבְרָהָם אֲבִי תֶּרַח מֵעוֹלָם : 
אֶת ואַָרְבֶּה כְּנעַָן אֶרֶץ בְּכָל אוֹתוֹ ואָוֹלֵךְ הַנּהָָר מֵעֵבֶר אַבְרָהָם אֶת אֲבִיכֶם אֶת ואֶָקַּח  
שֵׂעִיר הַר אֶת לְעֵשָׂו ואֶָתֵּן עֵשָׂו, ואְֶת יעֲַקבֹ אֶת לְיצְִחָק ואֶָתֵּן יצְִחָק, אֶת לוֹ ואֶָתֵּן זַרְעוֹ  

מִצְרָיםִ ירְָדוּ וּבָניָו ויְעֲַקבֹ אוֹתוֹ, לָרֶשֶׁת :  
 
The יששכר בני  went out to see how the עם המון  are sitting by the סדר. 
He came to an מאוד עד פשוט איש  and he was up to the four sons. All he 
knew from his פשוט life, was that a when a person says ה ישראל שמע  

אחד ה אלוקינו , that by the א he has to be מכוין on the אחד that there is a 
עולם בורא , and by the ח he has to has כונה that 'ה lives in the seven 

 that מכוין he has to be ד and by the ,רקעיות and above the seven רקעיות
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בנים ארבע And when he came to the .רוחות'ד  on the שולט is ה'  in the 
 he read it as if he was saying ,אחד when he reached the word ,הגדה
חכם אחד when he said ,ק"ש , he said it as if he was saying ק"ש, he went 
and again he was שמים מלכות עול מקבל , until he finished reciting the 

בנים ארבע .  
 
The יששכר בני  said that he learnt  from him a כונה in the הגדה. We say 
by שחרית שחרית, של שמע קריאת זמן הגּיע אליעזר, רבי מעשה  stands for, 

,רשע,חכם ,תם יודע שאינו  . The תכלית of the סדר is until it comes the time 
of ק"ש, until it comes a time of שמים מלכות עול  קבלת , all four sons 
should be  שמים מלכות עול מקבל .  
 
Every child has his own issues  and challenges in life. As much effort 
and sincerity you have in being שמים מלכות על מקבל , you should 
expend on raising your children.  
 
We have to view each child as they are a אחד, your only child. We 
have to treat each child as they are our one and only child. If you do 
that, then they can become something special. If you put each child in 
a group, and don’t view them as individuals, then they might not reach 
their potential. We have to treat each child with the same oneness that 
we view ‘ה. When a child is raised with the knowledge of how special 
he is and knows he has a unique mission, he will embrace his role as 
a ‘ ה עבד . (taken from Touched by a תש"ע סדר ) 
_______________________________________________________ 
 

תַּלְמוּד יוֹם, מִבְּעוֹד יכָוֹל הַהוּא בַּיּוֹם אִי הַהוּא. בַּיּוֹם לוֹמַר תַּלְמוּד חדֶֹשׁ, מֵראֹשׁ יכָוֹל  
לְפָניֶךָ מֻנּחִָים וּמָרוֹר מַצָּה שֶׁישֵׁ בְּשָׁעָה אֶלָּא אָמַרְתִּי לֹא זֶה בַּעֲבוּר זֶה. בַּעֲבוּר לוֹמַר : 

You might think that you only have to אמונה, when it is day, when 
things are clear.  
 
That is why it says, at the time when the מצה is placed in front of you.  
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When we are going through difficult times, that is when we need to 
have emuna .    ( 2025 ישראל בית ) 
_______________________________________________________ 
 

תורה דִּבְּרָה בָנִים אַרְבָּעָה כְּנֶגֶד  
בנים ארבעה -There are four sons, there is no one child because 

everyone is different. Never make the mistake that one cookie cutter 
model encompasses all children.  
 
 They are all your children. Never look at any of those children and-בנים
write them off or reject them. They may be from one extreme to 
another, but they are all your children.  
 

תורה תורה- דברה  has something to say to each one of these children. 
no child is ever too far for תורה to inspire and uplift them and provide 
them with joy and wholesomeness in life. The תורה speaks to every 
child’s needs. 
 

תורה דברה בנים ארבעה -the conversation the תורה has with each of them 
is a different one. The תורה offers a unique message for every 
individual in every circumstance of life. (YY 2022) 
______________________________________________________ 
 

לְפָנֶיךָ מֻנָּחִים וּמָרוֹר מַצָּה שֶׁישֵׁ בְּשָׁעָה  
Why specifically מצה and מרור? 
The גמרא says that אמת הקב"ה של חותמו . What does that mean?  
 
The חיים חפץ  says that in order to have signet ring, you take your ring 
and press it into wax and it comes out in the wax written correctly. But 
that means that on the ring it is written backwards.  
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 means that is what we see, but that also means that which is אמת
written on the ring is written backwards.  
 
Sometimes in life we have complaints on ’ה, this is how you show me 
love? Why do I have a flat tire? לו ורע צדיק ? We think this is a distortion 
of אמת. 
 
The answer is, that is אמת, because where we are taught about אמת, 
on the signet ring, it is written backwards, a true manifestation of אמת.  
 
We need to have the אמונה, that everything that ’ה does for us is good 
and that he chose us and that he loves us more than we can imagine.  
 
So when you give me a patch, I understand that it is a moment of 
connection between the two of us and it is good for me.  
 

מצה לְפָניֶךָ. מֻנּחִָים וּמָרוֹר מַצָּה שֶׁישֵׁ בְּשָׁעָה  represents freedom and מרור 
represents suffering. A Jew needs to have both in front of us, we need 
to be comfortable with both. We are obviously comfortable with the 
 but we understand that is best ,מרור but may not understand the מצה
for us now. (2022)   
________________________________________________________ 
 
Why on פסח is there such an emphasis on family, ישלך כי לבנך, והגדת  

מלמדו אביו מצרים, יציאת סיפור בנים, ד לאמר, בנך , why such a focus on 
family? 
 
We are celebrating being a חורין בן , what is the מידה of an עבד? No 
 בן no family. That is why we have focus on family, we became ,יחוס
  .we have family connections ,חורין
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If look at נח, the first עבד were חם and כנען. Why? He had no respect 
for his family. He discharged his father. נח said, you don’t respect 
family, you wont have family. ( תשפ"ב הטוב שמן ) 
______________________________________________________ 
 

לִשְׁאוֹל יוֹדֵעַ שֶׁאֵינוֹ ואְֶחָד תָּם. ואְֶחָד רָשָׁע. ואְֶחָד חָכָם. אֶחָד :  
 
If you look at the Four Sons, you see that three of the four are 
measures of intellect or ability to use that intellect. Yet, the fourth, the 
Evil Son, is NOT a measure of intellect but describes his character. 
Why do we not say something like “Fool” instead of “wicked/evil”? 
 
In truth, the “Wicked son” is also a very intelligent individual. Yet, 
instead of using his intelligence for GOOD purposes, he uses it for 
evil. Consider a modern day computer hacker. While he/she is quite 
intelligent insofar as the ability to break into someone else’s computer, 
the intellect being used is for evil purposes. 
 
When we see our children doing something that is not correct, it is an 
opportunity to show them how they can use that talent and skill for 
something positive. (2020) 
________________________________________________________ 
 

לִשְׁאוֹל יוֹדֵעַ שֶׁאֵינוֹ ואְֶחָד תָּם. ואְֶחָד רָשָׁע. ואְֶחָד חָכָם. אֶחָד  
 
Rav Nison Alpert said, why is the word אחד mentioned four times? We 
think that we are talking about four different kinds of children. No, we 
are talking about one child with four different inclinations. Every child 
has different inclinations, he has the inclination of a ,תמימות רשע, חכם  
and לדבר רמז יודע. איני  is that four times =בן אחד . Four different parts 
make up one בן. A בחור is like a winter day, sometimes it is sunny, 
cold, rainy, cloudy etc... A בחור has not come to קבעיות, he's חכם אחד  
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לשאול יודע שאינו ואחד תם ואחד רשע אחד  , he has all the מעלות to him, he 
has all these חסרונות. Our עבודה is to know that דברה בנים ארבע כנגד  
עולם של רבונו The .תורה  gave a parent the כח to direct a child who has 
all the four כוחות and train him in the right way. The תורה gave us this 
 .how to train him, how to bring out the best in him ,כח
________________________________________________________ 
 

 בשבח ומסיים בגנות מתחיל
 
There is a machlokes between rav and shmuel, rav says it isמִתְּחִלָּה 

אֲבוֹתֵינוּ הָיוּ זָרָה עֲבוֹדָה  י עוֹבְדֵ  and shmuel says it si היינו עבדים  and 
conclude with priase, לַעֲבוֹדָתוֹ הַמָּקוֹם קֵרְבָנוּ ועְַכְשָׁיו .  But the question is, 
why is it important to start with shame and end with praise? 
 
There is a  message here, that everyone can change. Even if you 
have done things that might make you feel like a disgrace, or feel like 
a disgrace, everyone can change.  
 
On the night of the סדר, is the night to remind us that we were in 
metryaim and ended up at סיני הר , with the greatest closeness to ‘ה. 
No matter how you started בגנות, we can all end with שבח.  
(2026) 
________________________________________________________
_ 
 

לַעֲבוֹדָתוֹ הַמָּקוֹם קֵרְבָנוּ ועְַכְשָׁיו אֲבוֹתֵינוּ, הָיוּ זָרָה עֲבוֹדָה עוֹבְדֵי מִתְּחִלָּה  
 
Why does everyone agrees that בגנות מתחיל ?  
 
If our story is to be genuine, it has to be the whole story, if the 
negative is to show how far we have come, then it is not גנות, it is 
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actually שבח. If you meet a person that is very successful, but you 
hear how far he has come. Our children need to hear this.  
We are not perfect, we don’t expect them to be perfect. Imperfection is 
what stimulates growth.  
 
 .גנות debate what is the שמואל and רב
One says it is physical היינו עבדים , we were physically imprisoned, we 
were slaves. The שבח is now we are free, ּה ‘ , מִשָּׁם אֱלֹהֵינוּ ה' ויַּוֹצִיאֵנו  
took us out.  
 
Other opinion is ethical אֲבוֹתֵינוּ הָיוּ זָרָה עֲבוֹדָה עוֹבְדֵי מִתְּחִלָּה , we were Idol 
worshipers. The שבח is לַעֲבוֹדָתוֹ הַמָּקוֹם קֵרְבָנוּ ועְַכְשָׁיו  now we discovered 
to ‘ה. We are living a different life.  
 
What do we do? We mention both.  
 
The main question of the night is it about physical slavery to physical 
freedom or spiritual slavery to spiritual freedom? 
 
You can physically be in bondage, but be spiritually free when you 
choose your identity.  
 
That is why there is no ברכה on מצרים יציאת סיפור . 
We make a ברכה before we put on תפילין, we make a ברכה before we 
shake a לולב. Why not before מצרים יציאת סיפור ? 
 
You can't make a ברכה, at the beginning of the story, you not NOT 
REENACTING, YOU ARE RELIVING, YOU ARE a ע"ז עובד , you are 
OS VORF, the סדר is supposed to get us back on to the correct path. 
You are not in position to make a ברכה you are a pagan. That is why 
there is no .5779) ברכה ) 
_______________________________________________________ 
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דִּבְּרָה בָניִם אַרְבָּעָה כְּנגֶֶד לִשְׁאוֹל יוֹדֵעַ שֶׁאֵינוֹ ואְֶחָד תָּם. ואְֶחָד רָשָׁע. ואְֶחָד חָכָם. אֶחָד  

 :תורה
 
How do we know which child was which? Did they have signs?  
 
We don’t know, even if a child shows tendencies, until we know 
otherwise, we should treat each child as if they are a חכם, the default 
should be that each child should be treated as  the חכם.  
 
This explains רמ"א which says that a Jewish baby should not nurse 
from a Non Jewish women. רש"י quotes a מדרש that says that the 
reason why משה did not nurse from a non jewish woman, was 
because he was destined to speak to שכינה. Why does the רמ"א say 
that no one should nurse from a non jew, that reason seemingly only 
applies to משה?  
 
We have to treat each child giving them the confidence and faith that 
they could speak to the שכינה.  
 
I just wanted to add on, if you treat them in a certain way, they have 
more of a chance of acting that way. (Reb Yakov) 
________________________________________________________ 
 

דִּבְּרָה בָניִם אַרְבָּעָה כְּנגֶֶד לִשְׁאוֹל יוֹדֵעַ שֶׁאֵינוֹ ואְֶחָד תָּם. ואְֶחָד רָשָׁע. ואְֶחָד חָכָם. אֶחָד  
 :תורה
 
There are four sons. אברהם relate to everyone, בחרן עשו אשר נפש , he 
had a tent open to all four sides, to enable people to enter from all 
directions of the world, not only North, South, East and West, but also 
to teach us how to relate to the בנים ד , have to be on different levels. 
Sometimes speak to one one way, and another another way. אברהם 
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established שחרית, which are the תיבות ראשי   of the 4 sons. When 
 but he ,תפילה it is not only referring to the ,שחרית established אברהם
established the fact that we have to relate to and connect and help 
and guide the בנים ד . That is why the tent was open from all 4 sides. 
(Heard From Rabbi Ephraim Eliyaho Shapiro in the name of his father) 
________________________________________________________ 
 

לָכֶם הַזּאֹת הָעֲבוֹדָה מָה אוֹמֵר. הוּא מָה רָשָׁע  
 
What is wrong with what the רשע said? 
It might be nothing wrong with what the רָשָׁע said, there might be 
something wrong with what we did. 
 
Yiddishkeit is supposed to be exciting, enjoyable nothing greater. 
Geshmak to be a Yid. This boy did not come to the סדר as a רשע. If 
you love your job, you never work a day in your life.  He looks around 
at all the stress, and says, לָכֶם הַזּאֹת הָעֲבוֹדָה מָה ? What is this work? I 
thought we are supposed to look forward and enjoy יו"ט? We are not 
supposed to dread Yiddishkeit. What is all this work? (5779) 
________________________________________________________ 
 
How are we answering the question of the חכם? 
 
The correct way in ‘ ה עבודת  is that when you learn תורה and do מצות, 
that itself is the תכלית, as it says in יו א( )קיב תהילים מִצְוֹתָ֗ ץ בְּ֝ פֵ֥ ד חָ֘ ֹֽ מְא , and 
the יט ).ע"ז גמרא ) says, not the מצות שכר , because it is the מצות 
themselves that is the תכלית, this is the אמת, and through this, you will 
be דבוק to the אמת.  
 
This is פשט in the משנה in עַל הָרַב אֶת הַמְשַׁמְּשִׁין כַעֲבָדִים תִּהְיוּ אַל ג( )א אבות  

פְּרָס לְקַבֵּל מְנתָ , you should not serve ‘ה in order to receive reward, 
rather the תכלית is doing the מצוה themselves.  
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In regards to תורה, it says in י )קיט( תהילים י תוֹרָתְךָ֣ לוּלֵ֣ עֲשֻׁעָ֑ שַֽׁ   that is why 
י is תורה עֲשֻׁעָ֑  a toy, an end in itself. It is also interesting to note that it ,שַֽׁ
has two root words, שע, which means to return. Turn turn, go back, 
that is the purpose, just תורה.  
 
In מילואים איל , he explains that this is how we answer the חכם. The חכם 
asked אֶתְכֶם אֱלֹהֵינוּ ה' צִוָּה אֲשֶׁר והְַמִּשְׁפָּטִים והְַחֻקִּים הָעֵדוֹת מָה , what is the 
 כְּהִלְכוֹת ,commanded us all about? The answer is ה‘ that מצות and תורה

אֲפִיקוֹמָן הַפֶּסַח אַחַר מַפְטִירִין אֵין הַפֶּסַח , meaning we don’t give out candies, 
because that is the purpose, the פֶּסַח, the תורה is itself. ( )הלקח תש"ע(  

אבות פרקי והלבוב ) 
_______________________________________________________ 
 
) מחר בנך ישאלך כּי והיה יד,יג)...  
“When your son asks tomorrow…” 
How will you know how that there will be a tomorrow? If your son asks 
questions. Meaning the way to read the פסוק is, when your son asks, 
then there will be a tomorrow. (Maharee Asid 1/00 ( בא פרשת )) 
________________________________________________________ 
 
) ה כו) יב ֹֽאמְר֥וּ והְָיָ֕ ם כִּי־י ם אֲלֵיכֶ֖ ה בְּניֵכֶ֑ ה מָ֛ את הָֽעֲבדָֹ֥ ֹ֖ לָכֶֽם הַזּ  
 
By every son it says a שאלה של לשון , by the חכם it says, בנך ישאלך כי  

כ ו )דברים אתכם אלקינו ה צוה אשר והמשפטים והחוקים מהעדות לאמר ), by the 
יד יג )שמות זאת מה לאמר מחר בנך שאלך כי  והיה  it says תם ), but by the 
ה it says ,שאלה there is no mention of רשע ֹֽאמְר֥וּ והְָיָ֕ ם כִּי־י ם אֲלֵיכֶ֖ ה בְּניֵכֶ֑ מָ֛  

ה את הָֽעֲבדָֹ֥ ֹ֖ לָכֶֽם הַזּ ? Furthermore, it says לאמר by each son except by the 
לשאול יודע שאינו the question of the) ?רשע  is not mentioned, since he is 
not asking the question). 
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Everyone who is asking a question is hoping for an answer, that is 
why it says the word לאמר, he is hoping for an answer to that which he 
is asking. But this is not true by the רשע, he is not coming to ask a 
question, and he for sure is not interested in an answer,. When he 
says ה ה מָ֛ את הָֽעֲבדָֹ֥ ֹ֖ לָכֶֽם הַזּ , his only intent is to make fun of the whole 
situation, according to him, the whole thing is a waste of time, and he 
has not interest in a answer. ( חכמה משכך ) 
______________________________________________________ 
 
) מחר בנך ישאלך כּי והיה יד,יג)...  
 
The הטוב שמן  notes that we find something very interesting if we look 
at the three sons who ask questions (the fourth son is the "One who 
does not ask"): the תורה introduces the questions of both the חכם and 
the תם with the words "And it will be when your son will ask you 
tomorrow..." However, the תורה does not use the word "tomorrow" 
when introducing the רשע.  
 
The הטוב שמן  explains that the חכם and the תם have questions about 
the story of the מצרים יציאת . They have questions of faith, perhaps. But 
the questions are asked "tomorrow". They may have inquiries to make 
on the day after the bringing of the פסח. But on the fourteenth of ניסן 
and the night of the fifteenth of ניסן they do what they need to do. Only 
after they have done what they are supposed to do, do they raise their 
questions about what they've done.  
The רשע, on the other hand, is different. If he does not understand, he 
is not willing to do. That is what makes him into a wicked son. The 
basis of being a Jew is ונשמה נעשה . Once we understand the overall 
picture, we realize that we must perform. First we do and then we 
seek understanding.  
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The Kotzker Rebbe points out that the definitive statement כאלוקינו אין  
precedes all the questions of נוּ אֵין כְּמַלְכֵּֽנוּ, אֵין כַּאדוֹנֵיֽנוּ, אֵין כְּמוֹשִׁיעֵֽ . Only 
after we have firmly established the basic principle that there is no one 
like our G-d, can we start raising questions. The questions are 
deferred until tomorrow.  
 
Rav Chaim Soloveitchik once had a disciple who left the Yeshiva and 
abandoned the תורה way of life. Unfortunately, this was not all than 
uncommon in the days of the Volozhin Yeshiva. It was a very turbulent 
time. Judaism was under assault. There were some very precocious 
minds in Volozhin. Not everyone withstood the temptations of the 
Haskalah, of Socialism, of Communism, and the other "isms" that 
were prevalent in that era.  
 
Many years later, Rav Chaim happened to be in another city and this 
wayward student came to see him. He said to his old Rebbi, "I have 
so many questions about Judaism, so many questions of faith. Will 
you sit down and talk to me about them?" Rav Chaim responded, "I'll 
be glad to sit down and talk to you about your questions. I'll talk to you 
the whole night. But just tell me one thing: When did you get these 
questions -- before you became a Sabbath desecrator or after you 
became a Sabbath desecrator?" The student answered, "These 
questions arose after I became a Sabbath desecrator." Rav Chaim 
then said, "If that is the case, you have 'Terutzim' [excuses], rather 
than 'kashes' [questions]. You have already made the break with the 
G-d of Israel, now you are trying to rationalize your actions. I will 
answer questions. I will not answer excuses. You can answer 'kashes'; 
you cannot answer 'Terutzim.'" Questions are fine - as long as they 
come "tomorrow". As long as the commitment and bedrock faith is 
there, there can be an abundance of questions that may be asked. 
However, when questions are a pre-condition to action, then we are 
dealing with the Son who is the רשע. (Rabbi Frand) 
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________________________________________________________ 
 

אפיקומן הפסח אחר מפטירין אין הפסח כהלכות לו אמר אתה ואף  
 on this night to the son the ability to ask, and the father the כח gave ה'
ability to give answers, therefore the father has to give the son an 
answer that is fitting so that the son can internalize the answers and 
so that the message of מצרים יציאת  will stay for a long time.   
 
With this we can understand the כוונה of the one who was מסדר the 
אפיקומן הפסח אחר מפטירין אין The reason of .הגדה  is in order that the 
פסח קרבן of the טעם  will remain in our mouth for a long time.  
 
This is the way a father has to respond to his son, that is, he has to 
give an answer to his son similar to that of הפסח הלכות . Meaning, just 
like by הפסח כהלכות , we say אפיקומן הפסח אחר מפטירין אין  because we 
want the taste to stay for a long time, so too the father has to respond 
to his son in a way that the son will not forget the answer. (Belzer 
Rebbe ( אמונה אורות  page )4/05 סט ) 
________________________________________________________ 
 

רשע ואחד  
 
Why did the רשע come to the table? Let him go to a disco?  
 
He did not come to the table as a רשע. He heard that the family is 
getting together, the food will be good, it might be a while till he eats, 
but it won't be too bad. Then his brother starts to ask questions. His 
brother starts to get serious about the סדר. When you see someone 
being serious about something that you are supposed to be serious 
about, but you are not, that causes animosity. The רשע only became a 
 at the table. There was a man in Medical school, and he told the רשע
Professor that he was going to be missing the next week of school 
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because of the holiday of סוכות. The teacher asked him to explain 
what the יו"ט was about. He told him, and then the teacher said "wow 
that is so beautiful". The non-religious Jew sitting next to him said, 
"that is the stupidest thing I ever heard". That is why the רשע is listed 
next to the חכם, because he is only a רשע because of him.  (Rabbi 
Zweig 3/03) 
________________________________________________________ 
 
Many ask what’s the difference between a ורשע חכם  for the חכם also 
said אתכם which as we said by the רשע means that he is being מוציא 
himself from the כלל? Also, why by the רשע where it says לו ולא לכם  – 
does that mean he was בעיקר כופר ?  
 
The הלוי בית  says that " עצמו את שהוציא לפי " , that עצמו means ‘ה. (see 
: נו גיטין  where Titus thought he killed G-d = עצמו את הרג ). Meaning: in 
his question he left the name of G-d out.  ( רב שלל כמוצא , p.150) 
________________________________________________________ 
 

לכם הזאת העבודה מה  
 
The רשע is not asking, why does all this stuff have to be done? If so, 
he wouldn't be there. The רשע has no problem getting together with 
family and friends for a nice meal. He has no problem eating some 
 Kineidels and Gefilte fish. He is asking why we need all this ,מצה
פסח קרבן שחיטת Why do we need all the hard work of .עבודה  and זריקת 
חמץ בדיקת and the מצות and baking the דם . Hire a גוי to do it for you!!! 
 
We answer him that ה ממצרים. בצאתי לי ה עשה זה בעבור'  took us out by 
himself, even though he could have sent a שליח. We involve our 
selves with all of the preparations, even though we could get other 
people to do it for us. ( סופר כתב  (Migdael Eider Pg. 28) 3/30/07) 
________________________________________________________ 
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לכם הזאת העבודה מה  

 
חרותנו זמן is פסח , with out any שעבוד to anything physical, rather we 
are totally משעובד to ‘ה, that is freedom. The רשע does not understand 
this, he asks, הזאת עבודה מה , if we are supposed to be free, there is no 
room for עבודה? This is his mistake, he doesn’t realize that being an 
 is the source of freedom, and someone who does not ה‘ to עבד
understand this, is in גלות and was not redeemed from .הלקח מצרים(  
 (סא page והלבוב
________________________________________________________ 
 

לכם הזאת העבודה מה  
 
What is so wicked about this question? Why is he not able to question 
the service he is being asked to perform? Should one do everything 
blindly without understanding it? 
 
My father R. Aharon Yaffin explained that were one to ask the same 
question regarding the באב תשע  service he would certainly not be a 
 Watching everyone sitting on the floor crying is not something .רשע
one is naturally drawn to. However if a person witnesses the royalty 
we display סדר night and feels no connection; if he watches a regally 
adorned family celebrating the birth of their nation and relationship 
with ‘ה and his response is “What is this עסודה that ‘ה commanded 
you?”, excluding himself from the כלל, he is surely a רשע. (taken from 
Email by Rabbi Eitan Yaffin תש"ע) 
________________________________________________________ 
 

שִׁנָּיו אֶת הַקְהֵה אַתָּה ואְַף  
 

82 



Our response to the רשע is not to turn him off, rather it is to remove 
the רשעות from within him.  
 
The גימטריא of רשע is 570, and the גימטריא of שניו is 366. If you knock 
out his שניו, if you knock out his רשעות, you are left with 204, a .צדיק 
ישראל אורות in )אלשיך  page קפק) 
_______________________________________________________ 
 

לו ולא לי  
 
Why don't we give the רשע a more direct answer to him, let us say לי 

לך ולא ? 
 
Me 
By the time that you are answering him, he has already left the table.  
 
David Friedman gave me another answer. He said that we don't want 
to label a person a רשע. 
________________________________________________________ 
 

נגאל היה לא שם היה אלו ... 
 
What kind of an answer are we telling the רשע, if you were there you 
would not have been redeemed? Wouldn't that be pushing the רשע 
further away from Judaism? 
 
We are really giving him a compliment. Had the Jews fallen to the 50th 
level, they would have ever been able to be redeemed. But after we 
left מצרים and became a nation, now, no matter how low we fall, we 
will always be redeemed. We are telling the רשע, now you are part of 

ישראל כלל , before you would not have been redeemed, but now you 
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can be considered part of us. (Totty who heard from Rabbi Stolper 
4/03) 
________________________________________________________ 

 
לוֹ פְּתַח אַתְּ לִשְׁאוֹל יוֹדֵעַ ושְֶׁאֵינוֹ  

 
The חת"ס asks, why does it say ֹלוֹ פְּתַח אַתְּ לִשְׁאוֹל יוֹדֵעַ ושְֶׁאֵינו , it should 
say אתה? 
 
The גר"א says that this night has more מצות than any other night of the 
year, there are 61 מצות, and the majority of them revolve around the 
mouth, the ,סח פה פה , the mouth does a lot of speaking, המרבה כל  

משובח זה הרי לספר . That is why it says את,it has to be נקבה לשון , speak 
a lot. (heard from Rabbi Feiner תש"ע) 
________________________________________________________ 
 

אֲבוֹתֵינוּ הָיוּ זָרָה עֲבוֹדָה עוֹבְדֵי מִתְּחִלָּה  
 
Who are we referring to when it says ּאֲבוֹתֵינו, The ריטב"א says that it is 
referring to תרח. The רב בריסקר  (page קכה in לוי מבית פסח של הגדה ), 
says it have to be referring to אברהם, since the גמרא says אבות קרה אין  

שלש אלא . This is a proof for the ג א ע"ז )הלכות רמב"ם ), that until אברהם 
found ‘ה, he was עמהם עובד . (The רב בריסקר  asks on himself, the פסוק 
seems to be referring to תרח? But that is a (קשה. Why not ask the 
question on the ריטב"א? Because the ריטב"א in מו יבמות:( ), even though 
only call 3 אבות , that is only in regards to תפילה. This is not in the 
context of תפילה. (Heard from Rabbi Feiner 3/18/10 תש"ע)  
________________________________________________________ 
 

הַקֵּץ אֶת חִשַּׁב הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ הוּא, בָּרוּךְ לְישְִׂרָאֵל, הַבְטָחָתוֹ שׁוֹמֵר בָּרוּךְ  
לְאַבְרָם ויַּאֹמֶר שֶׁנּאֱֶמַר, הַבְּתָרִים. בֵּין בִּבְרִית אָבִינוּ לְאַבְרָהָם שֶׁאָמַר כְּמָה לַעֲשוֹֹת.  
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וגְַם שָׁנהָ. מֵאוֹת אַרְבַּע אתָֹם ועְִנּוּ ועֲַבָדוּם לָהֶם לֹא בְּאֶרֶץ זַרְעֲךָ יהְִיהֶ גֵר כִּי תֵּדַע ידָעַֹ  
גָּדוֹל בִּרְכוּשׁ יצְֵאוּ כֵן ואְַחֲרֵי אָנכִֹי דָּן יעֲַבדֹוּ אֲשֶׁר הַגּוֹי אֶת : 

 
הַקֵּץ אֶת חִשַּׁב הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ  

 
The simple meaning is that ‘ה expedited the redemption from מצרים by 
190 years, the numerical value of the word קֵּץ.  
 
The חיד"א says the number 190 is significant for another reason. 
 waited 90. This is שרה waited 100 years to have a child, while אברהם
hinted to in the word קֵּץ, the ק signifies the 100 years of אברהם, while 
the צ represents the 90 years of sara. The עולם של ריבונו  took into 
consideration the pain of one childless couple. Because of their pain, 
He expedited the גאולה by 190 years.  
 
We must remember that the Almighty never lets a Yiddish tear go to 
waste. He counts every one and suffers with us, like a parent who 
feels the pain of his child. (Found in Touch by our story page 98) 
_______________________________________________________ 
 

הַקֵּץ אֶת חִשַּׁב הוּא בָּרוּךְ שֶׁהַקָּדוֹשׁ  
 
He did not calculate, we were supposed to be there for 400 and took 
us out after 210? 
 
There is a story of a rich man on death bed who said to his only 
daughter, I am leaving over money for you, but it is only to be used for 
your wedding. Right before she is ready to get married, she gets sick. 
The mother says to the caretaker, I need the money for the doctors. 
The caretaker said no, it is only for the wedding. The mother said, you 
don’t understand, if you don’t give me the money, there will not be a 
wedding!! 
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 was supposed to take us out after 400, but after 210, we would not ה‘
have recognizable as children of ,ה אברהם‘  made the חשבון, he 
realized that right now we needed to be taken out. If we are not taken 
out now, he would have no one to take out. ‘ ה בָּרוּךְ  since he was מחִשַּׁב 

אורות )טללי הַקֵּץ. אֶת ) 
________________________________________________________ 
 
Cover the מצה and lift the cup of wine and say 
 

דּוֹר שֶׁבְּכָל אֶלָּא לְכַלּוֹתֵנוּ עָלֵינוּ עָמַד בִּלְבָד אֶחָד שֶׁלֹּא ולְָנוּ. לַאֲבוֹתֵינוּ שֶׁעָמְדָה והְִיא  
מִיּדָָם מַצִּילֵנוּ הוּא בָּרוּךְ והְַקָּדוֹשׁ לְכַלּוֹתֵנוּ, עָלֵינוּ עוֹמְדִים ודָוֹר : 

 
ולנו לאבותינו שעמדה והיא  

  ?אברהם that he kept his word to חידוש kept his word. What is the ה'
 
He did not have to keep his word, he could have waited until we didn't 
want to go out, since he loved אברהם, so kept his word. (Rabbi Zweig 
4/05) 
________________________________________________________ 
 

לְכַלּוֹתֵנוּ עָלֵינוּ עָמַד בִּלְבָד אֶחָד שֶׁלֹּא ולְָנוּ. לַאֲבוֹתֵינוּ שֶׁעָמְדָה והְִיא    
 
The חכמה משך  says that wine symbolizes what is supposed to keep us 
separate from the העולם אומות . 
 
Which means that we don’t drink נסך יין  with גוים. We raise the cup of 
wine to show that is what is keeping us separate.  
 
If not drinking wine with גוים is going to keep us separate, then we 
need to drink, spend time with our Jewish friends to keep us together. 
(2025) 
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________________________________________________________ 
 

לְכַלּוֹתֵנוּ עָלֵינוּ עָמַד בִּלְבָד אֶחָד שֶׁלֹּא ולְָנוּ. לַאֲבוֹתֵינוּ שֶׁעָמְדָה והְִיא    
 
The חכמה משך  says that wine symbolizes what is supposed to keep us 
separate from the העולם אומות . 
 
I saw a story that brings out this point. In WWI there was  tremendous  
fighting  but  no  one  was  getting  anywhere.  There  was  a  Captain  
on  the  German  side,  that  was  experiencing  tremendous 
hatzlocha.  He  happened  to  be  a  non-religious  jew.  They  brought  
him back to celebrate. They wanted him to continue fighting for them. 
He then  went  to  a  Rabbi  who  he  respected  to  ask  if  he  should  
continue. The Rabbi said  yes, but that he should take on a  mitzvah 
that he will fulfill no matter the cost. But the captain refused, he 
explained that he couldn’t Daven, or put on תפילין, or keep kosher. 
Thus he resolved to be מקפיד on נסך ה'ן . That he could handle. As fate 
would have it after another hard earned victory the General wished to 
celebrate and he poured a glass of  wine  for  all  including  the  
captain.  Right  at  that moment, an enemy bomber plane, was heard, 
and when everyone went to look out the window, he spilled the wine 
on the floor. However, one of  the  soldiers  saw  him  do  it,  and  
immediately  reported  it  to  the General.  The  general  was  fuming  
and  he  sent  the  captain  to  the  front lines.  The  captain  was  
broken,  but  more  importantly  he  was  livid  at Yiddishkeit.  He  
boarded  the  train  and  sat  brooding  for  hours.  At  the next  stop  
some  young  soldiers  boarded  the  train  and  were  discussing the  
news  of  the  bombing  of  the  very  base  that  this  captain  had  just 
been sent from. All of the base was killed in an instant.  שֶׁעָמְדָה והְִיא  
________________________________________________________ 
 

שעמדה והיא  
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One of the terrible stories of the war was that at the end of the war the 
Germans were  more preoccupied in killing Jews instead of saving 
their own soldiers, they took 1000 Jews and put them in a barn and 
set it on fire. I read a report from the American army, in which a solider 
writes that he wrote that which he witnessed in Gardelegen was so 
bad that it is hard to believed that it took place on this planet. During 
this fire, all of sudden dark clouds appeared and it started to rain, and 
some still died, but most of them were saved. Then the Germans 
drove us into the forest to be shot, one German said to one of them, 
why don't you sing a song to us. It was right after פסח, and the Jew 
started to sing שעמדה והיא , and it caught on, and soon all the Jews 
were singing it. Then the German told them to stop, but they would 
not. Finally he grabbed the Jew by the collar and said "What does it 
mean?", and he translated it, מידם מצילנו הוא ברוך והקדוש , and the 
German said, I want to see how your g-d is going to save you from 
me. The Jew said to him, I am not scared of death, and I don't think 
that what you do to me has to do with anything, and everything has to 
do with השגחה. As he was saying this, motorcycles pull up and tell the 
officers to run for their life, the Americans are around the corner. 
(Rabbi Fishel Shacter תשס"ח) 
________________________________________________________ 
 

שעמדה והיא  
 
Why have 4 cups of wine and not of anything else?  
 
We find something unique about grapes, other species be grafted, 
grapes can’t be grafted. The same way that we find by grape vine, 
does not mix with other species, so to we can’t mix with other species. 
We say שעמדה והיא , simply it means that ‘ה stood up for us. We raise 
the cup of wine. The רבנן made a decree against ה'נם סתם , so that you 
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wont mingle with them. שעמדה והיא , that is what allowed us not to be 
destroyed, because we did not mingle amongst  גוה'ם. (Avraham 
Davidavits תש"ע) 
________________________________________________________ 
 

שעמדה והיא  
 
How has wine stood for us?  
 
If לֹ֔ט hadn’t gotten drunk he never would have slept with his 
daughters. If he wouldn’t have slept with his daughters we would 
never get the !אמת )שפת משיח ) 
________________________________________________________ 
 

לְכַלּוֹתֵנוּ עָלֵינוּ עָמַד בִּלְבָד אֶחָד שֶׁלֹּא ולְָנוּ. לַאֲבוֹתֵינוּ שֶׁעָמְדָה והְִיא  
 
We are talking about the ways that our enemies seek to annihilate us 
and eradicate us in every generation. It never ends.  
 
The אמת שפת  says, that אֶחָד שֶׁלֹּא , not being one, not being united, 
לְכַלּוֹתֵנוּ עָלֵינוּ עָמַד that is the only reason ,בלבד , stands to destroy the 
Jew. When we are אֶחָד שֶׁלֹּא , having divisions amongst ישראל כלל , then 

אֶחָד שֶׁלֹּא לְכַלּוֹתֵנוּ. עָלֵינוּ עָמַד , when we are not one, when we are not 
united, when we are broken pieces, it is our disunity, לְכַלּוֹתֵנוּ עָלֵינוּ עָמַד , 
that brings people to want to annihilate ישראל כלל .  
 
The גמרא says that אברהם established שחרית. The letters of שחרית are 
referring to the four sons. The ש and י, are referring to the ֹיוֹדֵעַ שאֵינו  
 and ,רשע is referring to the ר the ,חכם is referring to the ח the ,לִשְׁאוֹל
the ת is referring to the תם. 
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 he established reaching out and ,שחרית not only established אברהם
making אחד for the four children, of course they have to be related to 
differently, that is why his tent was open from four sides, to teach you 
that literally and figuratively, the path for each one is different, אברהם 
did not only establish שחרית, but also on the בנים ד , that is the 
antithesis of אֶחָד שֶׁלֹּא , we should replace אֶחָד שֶׁלֹּא , with שחרית. 
________________________________________________________ 
 

לְכַלּוֹתֵנוּ עָלֵינוּ עָמַד בִּלְבָד אֶחָד שֶׁלֹּא   
 
When we are not connected to ‘ה, who is the One who unifies and 
sustains the entire world, then we are vulnerable to those who “stand 
up to annihilate us.” (R’ Gamliel Rabinowitz 2020) 
________________________________________________________ 
 

לְיעֲַקבֹ לַעֲשוֹֹת הָאֲרַמִּי לָבָן בִּקֵּשׁ מַה וּלְמַד צֵא   לְכַלּוֹתֵנוּ עָלֵינוּ עוֹמְדִים ודָוֹר דּוֹר שֶׁבְּכָל  
 אָבִינוּ
 
We say ודָוֹר דּוֹר בְּכָל , that in every generation they stand up to destroy 
us. We follow that with לָבָן בִּקֵּשׁ מַה וּלְמַד צֵא .  
 
I saw someone explain that there are two ways 'they' go against us - 
with 'יסורים' and with אהבה, but both objectives are the same - לכלותינו.  
My חידוש is this. These two correspond to לבן הארמי  and פרעה. One 
was outwardly an אוהב and one was a שונא through and through. What 
the הגדה is saying right in the next stanza is that go see what לבן did - 
he was even worse and wanted to go after everything! (Yossie 
Schonkopf) 
________________________________________________________ 
 

לְיעֲַקבֹ לַעֲשוֹֹת הָאֲרַמִּי לָבָן בִּקֵּשׁ מַה וּלְמַד צֵא   לְכַלּוֹתֵנוּ עָלֵינוּ עוֹמְדִים ודָוֹר דּוֹר שֶׁבְּכָל  
 אָבִינוּ
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In every generation there hasn’t been one where people didn’t want to 
kill us? May there were some generations that were relaxed? 
 
You have to look at the next paragraph,  הָאֲרַמִּי לָבָן בִּקֵּשׁ מַה וּלְמַד צֵא  

לָבָן אָבִינוּ, לְיעֲַקבֹ לַעֲשוֹֹת  wanted to get rid of us, but was it so bad? יעקב 
had 11 kids, a good paying job, was that so bad?  
 
Yes, deep down inside לָבָן wanted to get rid of יעקב. Learn from לָבָן 
that even when things look good, deep down inside people want to get 
rid of us. We are here, not because it has been good, but rather 
because ‘ה is protecting us. (Rav Ahron Kotler הלבנון ארזי ) 
________________________________________________________ 

 
עַל אֶלָּא גָזַר לֹא שֶׁפַּרְעהֹ אָבִינוּ. לְיעֲַקבֹ לַעֲשוֹֹת הָאֲרַמִּי לָבָן בִּקֵּשׁ מַה וּלְמַד צֵא  

שֶׁנּאֱֶמַר הַכּלֹ. אֶת לַעֲקוֹר בִּקֵּשׁ ולְָבָן הַזְּכָרִים : 
 
We find that עשו and פרעה tried to kill us, but where do we find that לבן 
tried to kill us? 
 
You are right, he did not try to kill us, he tried to befriend us.  
 
The sun and wind had an argument which is stronger, who can make 
the farmer remove the jacket. 
 
The wind blew harder, and the harder he blew, the more the farmer 
kept the jacket on.  
 
The sun began to shine, as soon the farmer felt the heat, the farmer 
took off the jacket.  
 
We see that warmth is more powerful than wind.  
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Our enemies get us when they are one with us.  
 
When people torture us, we have a great track record.  
 
We may not individually survive, but the nation will survive. The more 
we suffer, the more we thrive.   
 
The danger to Jewish slavery is not slavery and suffering, it is 
affluence and freedom. We see over the past 80 years, 
 
Do not think פרעה ends with exodus, it begins there, it is one thing to 
believe in ‘ה when you need his help, it is another thing, to believe in 
 when you have already received it. Affluence can make you forget ,ה‘
who we are and why. (Rabbi Sacks 2022) 
 

שֶׁנֶּאֱמַר הַכּלֹ. אֶת לַעֲקוֹר בִּקֵּשׁ ולְָבָן : 
There was a bigger רשע before לבן who wanted to kill ,עשו יעקב . Why 
doesn’t the הגדה refer to עשו that he was the one who wanted to לַעֲקוֹר 

הַכּלֹ אֶת ? 
 
When we pour the second cup, we say, here the son asks. The whole 
idea of מסורה in judaism is parent to child.  
 
אב כיבוד excelled at עשו .  
 
  .jumped to speak before his father לבן tells us that עשו
 
Maybe that is what הַכּלֹ אֶת לַעֲקוֹר  means. He wanted to get rid of that 
concept of מסורה.  
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We have a responsibility to teach our child. (Heard from Kivi Neiman) 
(2025) 
 
Proof is that we say ֙ד אֲרַמִּי י אבֵֹ֣ אָבִ֔ , he wanted to make us lose the אבי. 
 
Yuri told me another addition.  
 
The word אבן stands for אב and בן. The word לבן is בן ל , to the son, 
take out the אב.  
 
When building the בבל מגדל , when they realized they can build לבנים, 
when they realized that they can cut off the previous generation and 
start from them, that is when they started to rebel.  
 
The last 5 words in the בשלח פרשת   are ה ה מִלְחָמָ֥ יהוָֹ֖ ק לַֽ ר בַּֽעֲמָלֵ֑ ֹ֖ ר מִדּ ֹֽ דּ  
They want to make every generation independent, not connected to 
the previous, a new generation, and a new way of thinking.  
 
But we know, we say ם יךְִ לְֽעוֹלָ֗ יּוֹן אֱלֹהַ֣ ר צִ֭ ֹ֥ ר לְד ֹ֗ הַֽלְלוּיָהּֽת ודָ , each geneation 
is connected, we tell ourselves, we know we are all connected, 
 
In בראשית ( יח ג  ) we say, ר וקְ֥וֹץ יח ודְַרְדַּ֖ תַּצְמִ֣ ,, the תנחומה מדרש  says that  
דר דר creates עמלק  ,is called a thorn עמלק , separate generations. 
 
(I wanted to add on the following from rabbi storch, In תצא כי  in ends 
with  ת זָכ֕וֹר ה אֵ֛ ק לְךָ֖ אֲשֶׁר־עָשָׂ֥ עֲמָלֵ֑ , why say liah, of course it was to the 
jews, they wanted to make us individuals. Our greatness is when we 
are willing to sacrifice for each other.  They wanted to make us 
individuals.) 
 
Put the cup down and uncover the מצות 
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עַל אֶלָּא גָזַר לֹא שֶׁפַּרְעהֹ אָבִינוּ. לְיעֲַקבֹ לַעֲשוֹֹת הָאֲרַמִּי לָבָן בִּקֵּשׁ מַה וּלְמַד צֵא  
שָׁם ויַּגָָר מִצְרַימְָה ויַּרֵֶד אָבִי אבֵֹד אֲרַמִּי שֶׁנּאֱֶמַר: הַכּלֹ. אֶת לַעֲקוֹר בִּקֵּשׁ ולְָבָן הַזְּכָרִים  
ורָָב עָצוּם גָּדוֹל לְגוֹי שָׁם ויַהְִי מְעָט, בִּמְתֵי : 
הַדִּבּוּר פִּי עַל אָנוּס מִצְרַימְָה ויַּרֵֶד : 
שֶׁנּאֱֶמַר, שָׁם. לָגוּר אֶלָּא בְּמִצְרַיםִ לְהִשְׁתַּקֵּעַ אָבִינוּ יעֲַקבֹ ירַָד שֶׁלֹּא מְלַמֵּד שָׁם, ויַגָָר  

הָרָעָב כָבֵד כִּי לַעֲבָדֶיךָ אֲשֶׁר לַצּאֹן מִרְעֶה אֵין כִּי בָּאנוּ בָּאָרֶץ לָגוּר פַּרְעהֹ אֶל ויַּאֹמְרוּ  
גּשֶֹׁן בְּאֶרֶץ עֲבָדֶיךָ נאָ ישְֵׁבוּ ועְַתָּה כְּנעַָן, בְּאֶרֶץ : 
אֱלֹהֶיךָ ה' שָׂמְךָ ועְַתָּה מִצְרָימְָה אֲבוֹתֶיךָ ירְָדוּ נפֶֶשׁ בְּשִׁבְעִים שֶׁנּאֱֶמַר, כְּמָה מְעָט, בִּמְתֵי  

לָרוֹב הַשָּׁמַיםִ כְּכוֹכְבֵי : 
ישְִׂרָאֵל וּבְניֵ שֶׁנּאֱֶמַר, כְּמָה עָצוּם, גָּדוֹל  שָׁם: מְצֻיּנָיִם ישְִׂרָאֵל שֶׁהָיוּ מְלַמֵּד לְגוֹי, שָׁם ויַהְִי  
רְבָבָה שֶׁנּאֱֶמַר, כְּמָה ורָָב, אתָֹם: הָאָרֶץ ותִַּמָּלֵא מְאדֹ בִּמְאדֹ ויַּעַַצְמוּ ויַּרְִבּוּ ויַּשְִׁרְצוּ פָּרוּ  

ואְַתְּ צִמֵּחַ וּשְׂעָרֵךְ נכָנֹוּ שָׁדַיםִ עֲדָה'ם בַּעֲדִי ותַָּבאִֹי ותִַּגְדְּלִי ותִַּרְבִּי נתְַתִּיךְ הַשָּׂדֶה כְּצֶמַח  
לָךְ ואָמַֹר חֲה' בְּדָמַיךְִ לָךְ ואָמַֹר בְּדָמָיךְִ מִתְבּוֹסֶסֶת ואֶָרְאֵךְ עָלַיךְִ ואֶָעֱבוֹר ועְֶרְיהָ: עֵרםֹ  

קָשָׁה עֲבוֹדָה עָלֵינוּ ויַתְִּנוּ ויַעְַנּוּנוּ הַמִּצְרִים אתָֹנוּ ויַּרֵָעוּ חֲה': בְּדָמַיךְִ : 
 

עַל אֶלָּא גָזַר לֹא שֶׁפַּרְעהֹ אָבִינוּ. לְיעֲַקבֹ לַעֲשוֹֹת הָאֲרַמִּי לָבָן בִּקֵּשׁ מַה וּלְמַד צֵא  
מִצְרַימְָה ויַּרֵֶד אָבִי אבֵֹד אֲרַמִּי שֶׁנּאֱֶמַר: הַכּלֹ. אֶת לַעֲקוֹר בִּקֵּשׁ ולְָבָן הַזְּכָרִים  

 
How is the fact that לבן wanted to destroy us connected to our 
descending to מצרים? 
 
When there was a famine in Canaan, יעקב could have sent his sons to 
Aram where grandfather לבן had food. Instead יעקב was ready to take 
his chances with the physical danger of מצרים, rather than the spiritual 
danger of לבן's negative influence. 
 
Answer 2: The entire descent into מצרים was a result of the sale of 
 which was a result of the brothers' jealousy at the favoritism of ,יוסף
their father showed to יוסף. Had יעקב married רחל first, יוסף would have 
been the first-born and the brothers would not have been envious. 
Only because לבן switched לאה for רחל did we end up going down to 
 !מצרים
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________________________________________________________ 
 

על אלא גזר לא שפרעה אבינו ליעקב לעשות הארמי לבן בקש מה ולמד צא  
הכל את לעקור בקש ולבן  הזכרים  

 
 but did he ,יעקב might have tricked לבן .bathed in Jewish blood פרעה
kill anyone? He is not the first Shadchan to trick someone. פרעה was 
only גוזר on the זכרים, yet  הכל את לעקור בקש לבן , what is the 
comparison? 
 
This is the point of the הגדה. Our existence is a miracle, if it were up to 
 he would have destroyed us all. Everything, Why didn't that ,לבן
happen? Because 'ה protects us. The fact that we are alive is a 
miracle, and we have to thank 'ה for that. Don't focus on what פרעה did 
to us, focus on the fact that לבן wanted to get rid of us completely and 
 did not let him. Our existence until now, is a miracle. (Rabbi Fishel ה'
Shacter תשס"ח) 
________________________________________________________ 
 

הכל את לעקור בקש ולבן   
 
Why did ובתואל לבן  want to kill אליעזר? The גמרא in יא נזיר:( ) (also in 
: סד גיטין ) says that if you send a שליח to marry a girl for you, you are 
 to all women (because they might be the sister of the woman that אסור
the שליח married for you). This was their כוונה, if they kill אליעזר, (who 
the תו"ס in : ז כתובות  says אליעזר was the שליח) now יצחק will be אסור to 
every girl in the world.  
 
This is what the הגדה means that הכל את לעקור בקש ולבן , when did לבן 
want to kill all of ישראל כלל ? When he was asked to give רבקה to 
 would never be able to get יצחק would die, now אליעזר and if ,אליעזר
married, and that would not allow ישראל כלל  to be built ח"ו. (Tiberio 

95 



Schwartz asked me, what difference would it make by יצחק, let him 
marry two sisters, יעקב did?! I think you can answer by saying, the 
reason why יעקב was allowed to marry two sisters, is that he only kept 
the whole תורה in א"י, but by יצחק who never left א"י could not go 
ahead and marry two sisters) 
 
I saw another question on this פשט in הפסח אורות  (page .)אברהם קצו  
only made אליעזר a שליח to marry a girl from his family, and if אליעזר 
had died, יצחק would have been מותר to women from the house of לבן 
or .תשס"ח יא:- דף נזיר מסכת דף על )דף ישמעאל ) 
________________________________________________________ 
 

הארמי לבן ביקש מה ולמד צא  
 
Even though we don’t understand and feel the miracles that happen to 
us on a constant basis, none the less, ‘ה is constantly performing 
miracles on our behalf. ולמד צא , go out and learn from לבן, meaning, at 
first glance, it does not look לבן was so bad to יעקב, we did not know 
what לבן was trying to do to יעקב, and none the less, the פסוק says 
about him, אבי עובד ארמי , we see from there that he tried to get rid of 
all of us, and ‘ה turned it for the good. He is constantly doing good for 
us, even though we don’t feel it. ( ה כו תבוא כי על גר"א ) 
________________________________________________________ 

 
על אלא גזר לא שפרעה אבינו ליעקב לעשות הארמי לבן בקש מה ולמד צא  

הכל את לעקור בקש ולבן הזכרים  
 

הארמי לבן ביקש מה ולמד צא , means that even though we don’t 
understand and feel the miracles that happen to us on a constant 
basis, none the less, ‘ה is constantly performing miracles on our 
behalf. ולמד צא , go out and learn from לבן, meaning, at first glance, it 
does not look לבן was so bad to יעקב, we did not know what לבן was 
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trying to do to יעקב, and none the less, the פסוק says about him, ארמי 
אבי עובד , we see from there that he tried to get rid of all of us, and ‘ה 

turned it for the good. He is constantly doing good for us, even though 
we don’t feel it. ( עה"ת גר"א ) 
________________________________________________________ 
 

חֲה בְּדָמַיךְִ לָךְ ואָמַֹר חֲה' בְּדָמַיךְִ לָךְ ואָמַֹר בְּדָמָיךְִ מִתְבּוֹסֶסֶת ואֶָרְאֵךְ עָלַיךְִ ואֶָעֱבוֹר ' 
 
You are going to live by your blood. 
The simple פשט is that this referring to מילה דם  and ה פסח, דם‘  is 
saying, we are going to live because of those two מצות, we have been 
passive, we have been watching ‘ה take care of the מצרים, and now 
we are going to have מצות to דם of פסח קרבן  and מילה, we are now 
active, instead of being bystanders.  
 
There was a man in a town near Gur, when Nazis rounded up men 
and brought them to forest, and men dug a mass grave and then the 
Nazis shot them one by one. He fell into the pit, thinking he was shot, 
and then realized that the bullet missed him. Yet he was lying there in 
this mass pit surrounded by dead people. He sees that out of the 
corner of his eye, Nazis coming around and checking to see if anyone 
survived, and if they did, they would make sure that they killed that 
person as well. He was covered on blood by the person on his right 
and left, there was so much blood on him, that the Nazis thought for 
sure that he was dead, and they left him.  
 
On the spot, in the mass grave, he thought of this פסוק, that ‘ה was 
hovering over him, looking at him covered in blood, ואֶָרְאֵךְ עָלַיךְִ ואֶָעֱבוֹר  

חֲה בְּדָמַיךְִ לָךְ ואָמַֹר , חֲה' בְּדָמַיךְִ לָךְ ואָמַֹר חֲה' בְּדָמַיךְִ לָךְ ואָמַֹר בְּדָמָיךְִ מִתְבּוֹסֶסֶת ' 
on my right and חֲה בְּדָמַיךְִ לָךְ ואָמַֹר ' on my left. I survived and there is a 
reason why I survived. He built a family and lived a very fruitful life.  
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What gives us life is מצות. The realization, to have a beautiful life, we 
need to embrace and be involved in as many מצות as possible. (Heard 
from Rabbi Aryeh Yudin 5779) 
________________________________________________________ 
 

חֲה בְּדָמַיךְִ לָךְ ואָמַֹר חֲה' בְּדָמַיךְִ לָךְ ואָמַֹר בְּדָמָיךְִ מִתְבּוֹסֶסֶת ואֶָרְאֵךְ עָלַיךְִ ואֶָעֱבוֹר ' 
 
It says י ר מ֔וֹת אַחֲרֵ֣ ה ה' .ויַדְַבֵּ֤ י אֶל־משֶֹׁ֔ י מ֔וֹת אַחֲרֵ֣ י שְׁנֵ֖ ן בְּנֵ֣ ֹ֑ אַהֲר - after the death 
of. Of course, it is referring to the actual deaths of the sons of Aharon. 
But, in life a person goes through many many losses and 
disappointments and often we feel that we are in a perpetual state of 

י מ֔וֹת אַחֲרֵ֣ . It was a business that I worked so hard to establish- it dies. 
There was a relationship with a person that I worked so hard on- and it 
didn't work out. There are failures in life that feel like י מ֔וֹת אַחֲרֵ֣ . The 
measure of faith is how does a person respond and react to that state 
of י מ֔וֹת אַחֲרֵ֣ . 
 
The Klausenberger Rebbe lost his wife and 11 children during the 
Holocaust. They asked him how survivors were able to rebuild their 
lives. The Rebbe said the answer is two words: ְִחֲה בְּדָמַיך '. 
 
We say these words on two different occasions, at a ברית and in the 
 The literal meaning is, “in your blood you shall live”. The Rebbe .הגדה
explained that at a ברית the Mohel says it because the night went out 
of מצרים they couldn’t eat the פסח קרבן  unless they had a מילה ברית . 
Imagine a man who just had a ברית, there is some blood, pain and 
weakness. And then shortly after the ברית, he has to run out of מצרים.  
 
חֲה מילה( ברית of the blood of זכות in the) in your blood ,בְּדָמַיךְִ ', they 
“Lived”. That is why we say it as a ברית.  
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Why do we say it at a סדר? We know that a few days before the first 
 the Jews slaughtered the sheep, and sheep were worshiped as ,פסח
gods in מצרים. Under normal circumstances the Egyptians would have 
killed the Jews for doing so. Here, though the Jews were נפש מוסר , 
they risked their lives, and the Egyptians did nothing. ְִבְּדָמַיך, in the זכות 
of that bloodshed in the Shechting of the sheep, חֲה', they merited to 
live.  
 
The Rebbe explained, “When אהרן lost his two children, the פסוק 
describes his reaction as  אהרן ג(, י )ויקרא אהרן וידם  was quiet. ְִבְּדָמַיך 
has the same root as וידם, quiet. In their quietness, חֲה', “they lived” 
 
Of course we can focus on the negative, and a person who has צרות 
can focus on the צרות, saying things like “”how could ‘ה do this to me?” 
 
However, ְִבְּדָמַיך, if a person is quiet, similar to the word וידם, and only 
focuses on the positive, then חֲה', he can live.  
 
But there is a מדריגה beyond that and this is really the life of the 
Klausenberger Rebbe. It says in Tehillim ( עַן יג(, ל בוֹד יזְַמֶּרְךָ֣ ׀ לְמַ֤ ם, ולְֹ֣א כָ֭ ֹ֑ ידִּ  
 ולא ,I want to sing to You. I want to sing to You the rest of my life ,‘ה
 I am not going to be silent. Not just silence, but to take ones ,ידם
suffering and to take the מות אחרי  that one goes through and make it 
into a song ידם ולא כבוד יזמרך למען . 
 
We all have a lot of good. We have our lives. There is much to be 
grateful for. Of course, we went through גהנום and a difficult time, but 

חֲה בְּדָמַיךְִ '. Focus on the positive (2022) 
________________________________________________________ 

 
תִקְרֶאנהָ כִּי והְָיהָ ירְִבֶּה פֶּן לוֹ נתְִחַכְּמָה הָבָה שֶׁנּאֱֶמַר, כְּמָה הַמִּצְרִים, אתָֹנוּ ויַּרֵָעוּ  

שֶׁנּאֱֶמַר, כְּמָה ויַעְַנּוּנוּ, הָאָרֶץ: מִן ועְָלָה בָּנוּ ונְלְִחַם שוֹֹנאְֵינוּ עַל הוּא גַּם ונְוֹסַף מִלְחָמָה  
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ואְֶת פִּתםֹ אֶת לְפַרְעהֹ מִסְכְּנוֹת עָרֵי ויַּבִֶן בְּסִבְלוֹתָם עַנּוֹתוֹ לְמַעַן מִסִּים שָׂרֵי עָלָיו ויַּשִָׂימוּ  
ישְִׂרָאֵל בְּניֵ אֶת מִצְרַיםִ ויַּעֲַבִדוּ שֶׁנּאֱֶמַר, כְּמָה קָשָׁה, עֲבוֹדָה עָלֵינוּ ויַּתְִּנוּ רַעַמְסֵס:  

עֲמָלֵנוּ ואְֶת עָניְנֵוּ אֶת ויַּרְַא קלֵֹנוּ אֶת ה' ויַּשְִׁמַע אֲבוֹתֵינוּ, אֱלֹהֵי ה' אֶל ונַּצְִעַק בְּפָרֶךְ:  
לַחֲצֵנוּ ואְֶת  

________________________________________________________
_ 

 
קָשָׁה עֲבוֹדָה עָלֵינוּ ויַתְִּנוּ ויַעְַנּוּנוּ הַמִּצְרִים אתָֹנוּ ויַּרֵָעוּ : 
תִקְרֶאנהָ כִּי והְָיהָ ירְִבֶּה פֶּן לוֹ נתְִחַכְּמָה הָבָה ,שֶׁנֶּאֱמַר כְּמָה הַמִּצְרִים, אתָֹנוּ ויַּרֵָעוּ  

הָאָרֶץ מִן ועְָלָה בָּנוּ ונְלְִחַם שוֹֹנאְֵינוּ עַל הוּא גַּם ונְוֹסַף מִלְחָמָה : 
עַנּוֹתוֹ לְמַעַן מִסִּים שָׂרֵי עָלָיו ויַּשִָׂימוּ שֶׁנּאֱֶמַר, כְּמָה ויַעְַנּוּנוּ,  

 
The הגדה is bringing a proof for a פסוק from a פסוק. Why doesn’t the 
  ?פסוקים just list all the הגדה
 
This is the night that which the truth comes out, when someone does 
something bad to you, you should know it is not him, it is already 
written above, שֶׁנּאֱֶמַר כְּמָה שֶׁנּאֱֶמַר. כְּמָה  doesn’t just mean the פסוק, it 
means as it was written “above” in heaven. ּויַעְַנּוּנו as it was decreed 
above. 
 
There is one more thing. ה אֶל ונַּצְִעַק ' is also שֶׁנּאֱֶמַר כְּמָה , when crying 
out to ה', it is also decreed that it helps!!! (Reb Meilech from 
Chidushey Harim 2025) 
 
Everyone should think or say of a person who needs a רפואה or 
 ישועה

 
מִצְרַיםִ מֶלֶךְ ויַּמָָת הָהֵם הָרַבִּים בַיּמִָים ויַהְִי שֶׁנּאֱֶמַר, כְּמָה אֲבוֹתֵינוּ, אֱלֹהֵי ה' אֶל ונַּצְִעַק  
ויַּשְִׁמַע הָעֲבדָֹה: מִן הָאֱלֹהִים אֶל שַׁועְָתָם ותַַּעַל ויַּזְִעָקוּ, הָעֲבדָֹה מִן ישְִׂרָאֵל בְניֵ ויַאֵָנחְוּ  

אֶת בְּרִיתוֹ אֶת אֱלֹהִים ויַזְִכּרֹ נאֲַקָתָם אֶת אֱלֹהִים ויַּשְִׁמַע שֶׁנּאֱֶמַר, כְּמָה קלֵֹנוּ, אֶת ה'  
שֶׁנּאֱֶמַר, כְּמָה אֶרֶץ. דֶּרֶךְ פְּרִישׁוּת זוֹ עָניְנֵוּ, אֶת ויַּרְַא  יעֲַקבֹ: ואְֶת יצְִחָק אֶת אַבְרָהָם  
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כָּל שֶׁנּאֱֶמַר, כְּמָה הַבָּניִם. אֵלּוּ עֲמָלֵנוּ, ואְֶת אֱלֹהִים: ויַּדֵַע ישְִׂרָאֵל בְּניֵ אֶת אֱלֹהִים ויַּרְַא  
שֶׁנּאֱֶמַר, כְּמָה הַדְּחַק. זוֹ לַחֲצֵנוּ, ואְֶת תְּחַיּוּן: הַבַּת וכְָל תַּשְׁלִיכוּהוּ הַיאְרָֹה הַיּלִוֹד הַבֵּן  
אוֹתָם לוֹחֲצִים מִצְרַיםִ אֲשֶׁר הַלַּחַץ אֶת רָאִיתִי וגְַם : 

וּבְמפְֹתִים וּבְאתֹוֹת גָּדוֹל וּבְמרָֹא נטְוּיהָ וּבִזְרעַֹ חֲזָקָה בְּידָ מִמִּצְרַיםִ ה' ויַּוֹצִאֵנוּ : 
 

הַקָּדוֹשׁ אֶלָּא שָׁלִיחַ. ידְֵי עַל ולְֹא שָׂרָף ידְֵי עַל ולְֹא מַלְאָךְ ידְֵי עַל לֹא מִמִּצְרַיםִ, ה' ויַּוֹצִאֵנוּ  
כָל והְִכֵּיתִי הַזֶּה בַּלַּילְָה מִצְרַיםִ בְאֶרֶץ ועְָבַרְתִּי שֶׁנּאֱֶמַר, וּבְעַצְמוֹ. בִּכְבוֹדוֹ הוּא בָּרוּךְ  

ה אֲניִ שְׁפָטִים אֶעֱשֶׂה מִצְרַיםִ אֱלֹהֵי וּבְכָל בְּהֵמָה ועְַד מֵאָדָם מִצְרַיםִ בְּאֶרֶץ בְּכוֹר ': 
אֲניִ מִצְרַיםִ בְּאֶרֶץ בְּכוֹר כָל והְִכֵּיתִי מַלְאָךְ. ולְֹא אֲניִ הַזֶּה, בַּלַּילְָה מִצְרַיםִ בְאֶרֶץ ועְָבַרְתִּי  

ולְֹא הוּא אֲניִ ה', אֲניִ הַשָּׁלִיחַ. ולְֹא אֲניִ שְׁפָטִים אֱעֶשֶׂה מִצְרַיםִ אֱלֹהֵי וּבְכָל שָׂרָף. ולְֹא  
 :אַחֵר

בַּסּוּסִים בַּשָּׂדֶה אֲשֶׁר בְּמִקְנךְָ הוֹיהָ ה' ידַ הִנּהֵ שֶׁנּאֱֶמַר, כְּמָה הַדֶּבֶר. זוֹ חֲזָקָה, בְּידָ  
כְּמָה הַחֶרֶב. זוֹ נטְוּיהָ, וּבִזְרעַֹ מְאדֹ: כָּבֵד דֶּבֶר וּבַצּאֹן בַּבָּקָר בַּגְּמַלִּים בַּחֲמוֹרִים  
ירְוּשָׁלָיםִ עַל נטְוּיהָ בְּידָוֹ שְׁלוּפָה וחְַרְבּוֹ שֶׁנּאֱֶמַר, :  

מִקֶּרֶב גּוֹי לוֹ לָקַחַת לָבאֹ אֱלֹהִים הֲנסִָּה אוֹ שֶׁנּאֱֶמַר, כְּמָה שְׁכִינהָ. גִּלּוּי זוֹ גָּדוֹל, ומוֹרָא   
גְּדוֹלִים וּבְמוֹרָאִים נטְוּיהָ וּבִזְרוֹעַ חֲזָקָה וּבְידָ וּבְמִלְחָמָה וּבְמוֹפְתִים בְּאתֹתֹ בְּמַסּוֹת גּוֹי  

לְעֵיניֶךָ בְּמִצְרַיםִ אֱלֹהֵיכֶם ה' לָכֶם עָשָׂה אֲשֶׁר כְּכלֹ : 
אֶת בּוֹ תַּעֲשֶׂה אֲשֶׁר בְּידֶָךָ תִּקַּח הַזֶּה הַמַּטֶּה ואְֶת שֶׁנּאֱֶמַר, כְּמָה הַמַּטֶּה. זֶה וּבְאתֹוֹת,  
 :הָאתֹתֹ

וּבָאָרֶץ בַּשָּׁמַיםִ מוֹפְתִים ונְתַָתִּי שֶׁנּאֱֶמַר. כְּמָה הַדָּם. זֶה וּבְמוֹפְתִים ,: 
_______________________________________________________ 

 
) ירבה פן לו נתחכּמה הבה שנאמר כּמה המצרים אתנו )וירעו י א שמות  
 
 s plan to persecute the Jews in order to diminish their numbers’פרעה
did not succeed. In fact the תורה attests to the miraculous population 
explosion of our people, even as they endured the rigors of slavery. 
We are told “as they afflicted them, so they multiplied and grew”. The 
 פרעה to ה' explains this statement was a direct rebuttal by מדרש
himself. פרעה had said “let us deal with them ירבה פן   lest they 
multiply". And 'ה answers him saying ירבה כּן  let them multiply. 
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The conversation between 'ה and פרעה may be explained in yet 
another way. פרעה’s goal was not only to diminish the population of 
the Jews, but also to remove their faith in 'ה. Therefore, פרעה said ירבה 
 had actually wanted פרעה .in Hebrew means maybe פן the word for פן
the Jews to lose their faith by subscribing to the concept of 
maybe—perhaps 'ה has forgotten us, perhaps we should forget 'ה and 
go to idols. That is the reason for פרעה proclaiming פן ירבה  , doubts 
should multiply. However, 'ה knows that his people will never lose 
faith. On the contrary ירבה כּן … we believe in the concept of positive 
affirmation—of proclaiming yes to the world. Yes we believe in gd. We 
have no doubts… פן ירבה  will give away to ירבה כּן , expansion of faith. 
(By Perry Ciment) 
________________________________________________________ 
 

מצרים מלך וימת ההם הרבים בימים ויהי שנאמר כּמה אבתינו אלקי ה אל ונצעק  
העבדה מן האלקים אל שועתם ותעל ויזעקו העבדה מן ישראל בני ויאנחו  

ב (כג,שמות ( 
 
It is משמע from the פסוק that before פרעה died, the Jews did not cry. 
Why didn't they cry before? 
 
The Jews thought that once פרעה died then everything would be good, 
 פרעה However when .ה' they did not place their complete trust in ממילא
died and the Jews saw that the שיעבוד continued as before פרעה died, 
and it didn't get any easier, they then went ahead and cried. ( של הגדה  

4/03 מד אות הגרי"ד שיח ) 
________________________________________________________ 
 

ורָָב עָצוּם גָּדוֹל לְגוֹי שָׁם ויַהְִי : 
 
The סג ):ברכות גמרא ) says that the women gave birth to 6 babies at a 
time. Why 6?  
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הש"ס גליון in רעק"א  says that there are 7 חדרים in a women, 3 on the 
right and 3 on the left and one in the middle. If she becomes pregnant 
in the right one, then it will be a male, if she becomes pregnant in the 
left one it will be a female, if in the middle it will be a או טומטום  
 except the חדרים These women became pregnant in all the .אנדרוגינוס
middle one, because a טומטום is a תש"ע קללה סימן( ) 
 

הַדִּבּוּר פִּי עַל אָנוּס מִצְרַימְָה ויַּרֵֶד : 
 
We were forced into גלות by the command of the עולם של רבונו . The 

חה'ם חפץ  says, אָנוּס, do you want know why we are still suffering and 
why we are forced into גלות time and time again? הַדִּבּוּר פִּי עַל ,  
because of the speech, we just cant seem to get it right, we use our 
words for things that we should not. As long as we have issue of דִּבּוּר, 
the אָנוּס is going to remain. 
 
Lets contrast this to נח פרשת . It says ( הַר טז( ו ֹ֣ ה ׀ צ עֲשֶׂ֣ ה תַּֽ ואְֶל־אַמָּה֙ לַתֵּבָ֗  

נּהָ עְלָה תְּכַלֶּ֣ תַח מִלְמַ֔ ה וּפֶ֥ הּ הַתֵּבָ֖ ים בְּצִדָּ֣ ים שְׁניִִּ֥ם תַּחְתִּיִּ֛ם תָּשִׂ֑ הָ וּשְׁלִשִׁ֖ עֲשֶֽׂ תַּֽ . Make a 
shining gem for the .ה ה תֵּבָ֗ תֵּבָ֗  is also a word. Every word that a person 
speaks is a ה  Every word that comes out of your mouth, make it a .תֵּבָ֗
gem, that displays your רחמים towards a fellow Jew.  
 

הַדֶּבֶר זוֹ חֲזָקָה, בְּידָ  
 
The ten plagues correspond to the ten fingers of both hands. The 
pestilence was the fifth plague. It was the fifth “finger”, and thus 
completed the first hand and was the culmination of those that 
preceded it. It was like a hand in that it had “five fingers”  in another 
aspect, for the ג ט )שמות תורה ) says that it struck five species of 
animals, horses, donkeys, camels, cattle and flocks. ( הגר"א של הגדה ) 
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הַמַּטֶּה זֶה וּבְאתֹוֹת,  
 
“Signs” are phenomena which foretell events which will take place in 
the future. The staff had “signs”  on it, for it had the names of the ten 
Plagues written upon it since the time it was made at creation. (הגדה 

הגר"א של ) 
 

לַחֲצֵנוּ ואְֶת עֲמָלֵנוּ ואְֶת עָניְנֵוּ אֶת ויַּרְַא קלֵֹנוּ אֶת ה' ויַּשְִׁמַע אֲבוֹתֵינוּ, אֱלֹהֵי ה' אֶל ונַּצְִעַק  
 
Since we were tortured, we cried to ‘ אֲבוֹתֵינוּ אֱלֹהֵי ה' אֶל ונַּצְִעַק ה, ,. Why 
doesn’t it say in the first part, we cried to ‘ה, because of our ּואְֶת עָניְנֵו  

לַחֲצֵנוּ ואְֶת עֲמָלֵנוּ ? 
 
A Yid has to realize that we you are going through a צרה, you need to 
one thing, ה אֶל ונַּצְִעַק ', all ‘ה wants is for us to call out, but we have 
done that, ‘ה hears our קודש )אש לַחֲצֵנוּ. ואְֶת עֲמָלֵנוּ ואְֶת עָניְנֵוּ אֶת  Heard 
from Ephraim Shapiro) 
 

אֶת בּוֹ תַּעֲשֶׂה אֲשֶׁר בְּידֶָךָ תִּקַּח הַזֶּה הַמַּטֶּה ואְֶת שֶׁנּאֱֶמַר, כְּמָה הַמַּטֶּה. זֶה וּבְאתֹוֹת,  
 הָאתֹתֹ
 
 משה and ,מכות hit the water and the ground for the first three אהרון
took care of the rest of the 7.  
 
Why was it necessary for משה to show הטוב הכרת  to the water, it is an 
inanimate object? 
 
When it comes to הטוב הכרת , the beneficiary need not make חשבונות, 
to appraise the actual amount of effort his benefactor has exerted in 
order to estimate how much gratitude he owes. Did he have to do it 
anyway? If we find that it did not really cost him much we may 
discover excuses  and reasons that could justify not repaying the 
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favor, not demonstrating gratitude where it is due. Quiet possibly, once 
we start with חשבונות, we might negate the whole concept of הכרת 
  .הטוב
 
Rav Shach adds the following point. We must recognize that ’ה is the 
source of all the good that we receive. The medium through which we 
receive this benefit is nothing more than a vehicle for channeling ’הs 
favor to us. What difference does it make to us who or what’ה employs 
to serve as the agent for carrying out his objective? He demands that 
we imbue ourselves with the מידה of appreciation, not distinguishing 
among the benefactors. This is a case in which too much 
“discrimination” might cause us to lose sight of the actual source of 
our blessing-’ה. (Peninim Haggadah Page 47    2020) 
 
When you say ,בְּאַחַ"ב עֲדַ"שׁ דְּצַ"ךְ , עָשָׁן: ותְִמְרוֹת ואֵָשׁ, דָּם , and each of the 
ten מכות, pour out a little wine  (the reason why we use a finger for this 
is to recall the admission of פרעהs sorcerers that this was the finger of 
 (אלוקים
 
Reb Yecheskel Ambramsky (: הלבנון ארזי  page )4/03 קנד  
What is the reason we pour out a little wine from the cup? 
 
It says in י מגילה:( ), when the מצריים were drowning, the מלאכים wanted 
to sing ,ה שירה'  said, שירה אומרים ואתם בים טובעין ידי מעשה ? If that is 
true, how did we sing שירה when we left the סוף ים ?  
 
We are saying שירה on our salvation from the מצרים, not out of שמחה 
of their downfall (it says this in  דרוש ח"ב דבש יערות .)חז"ל א  were מתקן 
the four cups כנגד the שמחה of the four לשונות of גאולה and therefore 
we are מרמז with spilling out wine, that we are being ממעט in our שמחה 
because שירה אומרים ואתם בים טובעין ידי מעשה . 
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(I heard another vort similar to this, why could the Jews sing שירה and 
not the angels? Angels are created in the power of one. They have 
one leg, one purpose. They can only handle one thing at a time. Man 
is created in the power of two. We have two legs, we have more than 
one purpose. We also are faced with many situations at the same 
time. So the angels who can only focus on one thing, can't go ahead 
and sing שירה because they can't focus on the bad. But we were being 
saved, and at the same time, the מצרים were drowning. Since we have 
the ability to deal with two situations (I.e. happy and sad) at the same 
time, then we are obligated to deal with both at the same time. We all 
have situations where good and bad are happening to us at the same 
time, as humans we are obligated to deal with both.) (Reb Eliyaho 
Meir Bloch says, that is why you say a שהחה'נו by inheritance) 
(Meshulem Epstein told me that the מהר"ל says that the reason why 
we eat מרור in כורך is to know that מרור is part of life as well) (I heard 
from Rabbi Feiner (right before תשע"א ר"ה ) say a proof to this, if you 
look at ר"ע in the : כ ע"ז גמרא , when he met the wife of Tornefus, he 
cried, laughed and spat on the ground all at once. Also at the end of 

ר"ע מכות,  was laughing, but the מהרש"א says he was crying as well) 
________________________________________________________ 
 

עָשָׁן ותְִמְרוֹת ואֵָשׁ, דָּם,  
וּבְאתֹוֹת שְׁתַּיםִ. גָּדוֹל וּבְמרָֹא שְׁתַּיםִ. נְטוּיהָ וּבִזְרעַֹ שְׁתַּיםִ. חֲזָקָה בְּידָ אַחֵר, דָּבָר  

הַמִּצְרִים עַל הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁהֵבִיא מַכּוֹת עֶשֶׂר אֵלּוּ שְׁתַּיםִ. וּבְמוֹפְתִים שְׁתַּיםִ.  
הֵן ואְֵלוּ בְּמִצְרַיםִ : 

בְּכוֹרוֹת מַכַּת חשֶֹׁךְ. אַרְבֶּה. בָּרָד. שְׁחִין. דֶּבֶר. עָרוֹב. כִּנִּים. צְפַרְדֵּעַ. דָּם. : 
 

בְּאַחַ"ב עֲדַ"שׁ דְּצַ"ךְ סִמָּנִים: בָּהֶם נוֹתֵן הָיהָ יהְוּדָה רַבִּי : 
 
Refill the cup of wine 
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הַיּםָ ועְַל מַכּוֹת עֶשֶׂר בְּמִצְרַיםִ הַמִּצְרִים שֶׁלָּקוּ אוֹמֵר אַתָּה מִנּיַןִ אוֹמֵר, הַגְּלִילִי יוֹסֵי רַבִּי  
אֶצְבַּע פַּרְעהֹ אֶל הַחַרְטֻמִּים ויַּאֹמְרוּ אוֹמֵר, הוּא מָה בְּמִצְרַיםִ מַכּוֹת. חֲמִשִּׁים לָקוּ  

ה' עָשָׂה אֲשֶׁר הַגְּדוֹלָה הַיּדָ אֶת ישְִׂרָאֵל ויַּרְַא אוֹמֵר, הוּא מָה הַיּםָ ועְַל הִיא. אֱלֹהִים  
מַכּוֹת. עֶשֶׂר בְּאֶצְבַּע לָקוּ כַּמָּה עַבְדּוֹ. וּבְמשֶׁה בַּה' ויַּאֲַמִינוּ ה' אֶת הָעָם והַ'רְאוּ בְּמִצְרַיםִ  

מַכּוֹת חֲמִשִּׁים לָקוּ הַיּםָ ועְַל מַכּוֹת עֶשֶׂר לָקוּ בְּמִצְרַיםִ מֵעַתָּה, אֱמוֹר :  
הַמִּצְרִים עַל הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁהֵבִיא וּמַכָּה מַכָּה שֶׁכָּל מִנּיַןִ אוֹמֵר, אֱלִיעֶזֶר רַבִּי  

וצְָרָה וזַָעַם עֶבְרָה אַפּוֹ חֲרוֹן בָּם ישְַׁלַּח שֶׁנּאֱֶמַר, מַכּוֹת. אַרְבַּע שֶׁל הָיתְָה בְּמִצְרַיםִ  
רָעִים מַלְאֲכֵי מִשְׁלַחַת שָׁלֹשׁ. וצְָרָה שְׁתַּיםִ. וזַָעַם אַחַת. עֶבְרָה רָעִים. מַלְאֲכֵי מִשְׁלַחַת  
מַכּוֹת מָאתַיםִ לָקוּ הַיּםָ ועְַל מַכּוֹת אַרְבָּעִים לָקוּ בְּמִצְרַיםִ מֵעַתָּה, אֱמוֹר אַרְבַּע. : 

הַמִּצְרִים עַל הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁהֵבִיא וּמַכָּה מַכָּה שֶׁכָּל מִנּיַןִ אוֹמֵר, עֲקִיבָא רַבִּי  
וצְָרָה וזַָעַם עֶבְרָה אַפּוֹ חֲרוֹן בָּם ישְַׁלַּח שֶׁנּאֱֶמַר, מַכּוֹת. חָמֵשׁ שֶׁל הָיתְָה בְּמִצְרַיםִ  
אַרְבַּע. וצְָרָה שָׁלֹש. וזַָעַם שְׁתַּיםִ. עֶבְרָה אַחַת. אַפּוֹ חֲרוֹן רָעִים. מַלְאֲכֵי מִשְׁלַחַת  
לָקוּ הַיּםָ ועְַל מַכּוֹת חֲמִשִּׁים לָקוּ בְּמִצְרַיםִ מֵעַתָּה אֱמוֹר חָמֵשׁ. רָעִים מַלְאֲכֵי מִשְׁלַחַת  
מַכּוֹת וּמָאתַיםִ חֲמִשִּׁים : 

 
מכות עשר אלו  

 
המצרים על הקב"ה שהביא מכות עשר אלו  

 
) say חז"ל ד רבה השירים ה,שיר ) “by the Jews 'ה precedes the cure to the 
punishment and by the non-Jews it is the opposite”. 
 
We learn from here by the fact that the cure came first, that the 
punishment and wounds are not their own purpose. Rather when 'ה 
physically punishes us, the purpose is in order to remove the outside 
(our הרע יצר , the things that prevent us from doing מצות) but by the non 
Jews, when they suffer physically, there the physical punishment is a 
purpose in itself. That is פשט in the שמתי אשר המכה טו(,כל )כו,שמות פסוק  

רופאך ה אני כי עליך אשים לא במצרים   which is, I won't put a wound on you 
like I put on the מצרים, because there the purpose was to hit and harm 
the wicked, because their heart was bad (or hard), but by us the 
punishments we got were ה אני כי '  רופאך , that 'ה precedes the cure to 
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the wound and every punishment is only to inspire us to leave our bad 
ways. ( אורות טללי  מלבי"ם  Page 4/01 רנד ) 
 

מכות עשר אלו  
 

תהלים  ז,סח ) לישראל ורפוא למצרים נגוף ורפוא נוגף ), the מכות hurt the גוים, 
and it protected us. The water turned into blood for them, but for us, 
we sold our water and made money.  
 
The עזרא אבן  says, ומגן שמש , the sun protects and destroys. If you put 
meat fat in the sun, it will melt. If you put wax it will harden. If you put a 
shirt in the sun it will become more white, if you put a person in the 
sun, he will become more dark. We get the light from the darkness. 
That is what the מכות are. It is all one, it just depends on how you 
received it. I told you many times, the גאון says גהנום and עדן גן  are one 
in the same. You have three things, a גמרא בלט , a shtender and a 
candle. The Israiels say you also get a cigarette. For some it is עדן גן  
and for some it is גהנום. (Rabbi Jaeger 1/15/05) 
 

מכות עשר אלו  
 
The גאולה came through the 10 מכות. There is a מדרש that says that 
the 10 מכות are כנגד the העולם שנברא מאמרות עשרה . In the name of the 
Kutzkger it is said, just like when we were in מצרים, the מאמרות עשרה  
were בטל. So we needed the ten מכות to take its place. We are now a 
new creation (because with the ten ,ה מאמרות'  wanted the world to be 
at a certain level, now that we were not the way he wanted, we 
needed to get to that point again, we needed to reconstruct the world, 
and we did that through the מכות). So now this is the גאולה, because 
the reason why we were in גלות to begin with was because we did not 
serve 'ה with שמחה, without any liveliness at all, no התחדשות, it 
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became old (serving 'ה), afterward (the מכות) we were a new creation, 
and now that is the .4/10/00 משמואל )שם גאולה ) 
 

מכות עשר אלו  
 
) to ה' was commanded clearly and directly from משה לא א,במדבר ) “take 
vengeance for the children of Israel against the Midanites” yet it says 
a later ( “משה ו( פסוק  sent them … and הכהן אלעזר בן פנחס ” the ילקוט 
asks, 'ה told משה himself to do something and he sent messengers 
instead because he grew up in מדין and he had a sense of gratitude 
towards it. He said how could I cause pain to that which did good to 
me. But this is a big problem, 'ה commanded משה to do something, 
how can he push it away because of הטוב הכרת ? It must be that the 
obligation of הטוב הכרת  is to understand what 'ה wants from you. 
When 'ה said take revenge, even though on a simple level it means 
that he should do it himself, none the less since he has a מצוה of הכרת 
 so here we ,דרשן gave us to תורה the מצוה and like any other ,הטוב
 to mean through others, because “it is not right to נקום the word דרשן
do harm to that which did good to me” 
 
But we still have another question, how did  משהknow that the ענין of 

הטוב הכרת  is more important than even if 'ה himself commands you to 
do something, that you should push it off? He learned it from the ,מכות 
 except three, blood, frogs and מצרים to the מכות brought all ten משה
lice, those came from .ז )יט,שמות רש"י אהרן ) says that since the water 
protected him when he was growing up so he did not hit it by the 
plagues of blood and frogs. And by lice he could not hit it because the 
ground protected him when he killed the ח שמות )יב,רש"י מצרי ). Even 
though משה was supposed to hit them, like all the other plagues, since 
they did good to him he did not. Even though water and the ground do 
not have feelings, since he received good from them he owed them a 
sense of gratitude. 
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Why did משה need to be told a second time about the topic of הכרת 
 אהרן why couldn’t he learn it out from the plague of blood that ,הטוב
should be the one who has to hit the water? 
 
I had another question on this, what הטוב הכרת  does משה owe to the  
ground, דתן and אבירם knew about it, so what was he being grateful 
for? 
 
Reb Shmuel Brazil had an answer to this. Since it tried to do some 
good for him, for that alone he owed הטוב הכרת . 
 
Reb Shmuel Kaminetsky and Rabbi Avraham Davis said, that in the 
first  
case you are changing the water in the second case you are changing 
what  
comes out of the water and even for that you are obligated to show 
appreciation.  
 
Rabbi משה Meir Weiss told me that the main punishment by the frogs 
was not the first frog, rather each frog that came out from that one. So 
I might think that he could hit the water now because this is not the 
plague. (Reb Chaim Shmuelevitz ( מיר של הגדה  page 185) 4/01) 
 

 דם
( ה  יח( ז ר והְַדָּגָ֧ ֹ֛ שׁ תָּמ֖וּת אֲשֶׁר־בַּיאְ ר וּבָאַ֣ ֹ֑ יםִ ונְלְִא֣וּ הַיאְ יםִ לִשְׁתּ֥וֹת מִצְרַ֔ ר מַ֖ ֹֽ מִן־הַיאְ  
In מדרש it says, by דם מכת  we became wealthy. How? A Yid would 
have a glass of water, then the מצרי would hold that cup, it would turn 
to blood. If they switched cups, the contents switched as well. How did 
the מצרים get water? Only if he paid the Yid for the water. So we 
became wealthy. Because all the מצרים paid for the water.  
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In ָ֙בְּהַֽעֲלֹֽתְך, the Jews complained in the dessert, ( רְנוּ֙ ה( יא ה זָכַ֨ אֶת־הַדָּגָ֔  
ל יםִ אֲשֶׁר־נאֹכַ֥ חִנָּ֑ם בְּמִצְרַ֖ . 

 
We remember the free fish that we ate in מצרים. Our פרנסה in מצרים 
was selling fish, when ‘ה sent the מכה of דם, and all the fish died, we 
had no more פרנסה.  
 
 said, from THAT situation, THAT is where you are going to have ה‘
 when we thought that we were losing everything. That is where .פרנסה
the פרנסה is going to come from.  
 
Remember when a seed goes into the ground, that is when it starts 
growing. From the place that you look doomed, that is where you start 
growing. (Zera Shimshon Rav Biederman 2022) 
 

 צפרדע
 
When the frogs were getting to be too much for פרעה, he complained 
to משה and asked him to get rid of them. משה said (ה,ח) when should I 
get rid of them? And פרעה responded (ו,ח), tomorrow. If the frogs are 
making him crazy, why does פרעה say to get rid of them tomorrow, get 
rid of them right now? 
 
When a spouse, or a parent asks you to do something, what is the first 
response that we say? One minute. Why do we say one minute, what 
do we plan on doing for the next minute? Nothing, but we want to do 
things on our own schedule. פרעה was willing to suffer with the frogs 
for a longer period of time, in order that the frogs will be leaving 
according to when he wanted them to. (Rabbi Zweig) 
 

 צפרדע
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 one opinion says that there were ,מחלוקת there is a צפרדע says by רש"י
many frogs, and one says there was one, and every time you hit it, 
more came out. 'ה does not make miracles for no reason, what was 
the need for this miracle? 
 
If there started off with only one frog, then how did it get to be many? 
It is only because they made it happen by hitting it. They brought it 
upon them self. The worst thing is to suffer from something that you 
brought upon yourself.  
 
They got us to volunteer, and we ended up suffering on our own, the 

מידה כנגד מידה  is to make them suffer on their own. (Rabbi Zweig 
1/4/07) 
 

 צפרדע
 
The frogs went into the oven and were saved, and kept alive. When 
we left מצרים, the dogs did not bark ( ז יא ) and the reward that they got 
was that we give them טריפות. The rewards don't seem to be fitting. 
The frogs jumped into fire and they were kept alive, and the dogs did 
not bark, and for eternity they are being fed טריפות? 
 
We see from here that it is easier to jump into a fire than to go against 
your nature. (Tulna Magid) 
 

 כינים
According to most Rishonim all 10 מכות did not affect the ישראל כלל . All 
 however, all of the ,(did מכה the Ibn Ezra says the first) ,מכות 10
Rishonim disagree. רש"י says by דם מכת  that when a Yid drank it was 
water and when the Mitzri drank it was דם. So רש"י holds that all 10 
ישראל כלל did not affect מכות . 
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Why is it that when יעקב asked that he be buried in א"י, not buried in 
רש"י מצרים  gives us 3 reasons. The third reason is that he knew that 

there would be כִּנּיִם, and he didn't want the כִּנּיִם to affect him if he 
would be in מצרים, and therefore, he went to א"י. If ישראל כלל  was not 
affected by the כִּנּיִם, so why should יעקב be afraid that he would be 
affected by the ?2025)  כִּנּיִם ) 
 

 ברד
 
The פסוק says that when the מכה of ברד ended, ד ר והְַבָּרָ֔ ךְ וּמָטָ֖ לֹֽא־נתִַּ֥  

רְצָה רש"י  לג(. ט )שמות אָֽ  explains that even the ברד in the sky did not fall 
to the ground. This is in stark contrast to the frogs that remained in 
piles even after they died. Why the difference? All the other מכות were 
extreme manifestations of things we see in nature. We find blood, 
frogs, lice, etc. Although the מכה consisted of these natural signs in 
greater intensity, they were natural nonetheless. The ברד was made of 
fire and water mixed together, a נס בתוך נס , something that does not 
occur in nature.  
 
Therefore when its time was up, it ceased immediately with no 
remnant whatsoever. This may also be why ברד מכת  is the only מכה 
that משה gave the precise time when it will start by marking a spot on 
the wall and saying when the sun reaches this point tomorrow the מכה 
will begin. Since it was completely beyond the realm of nature it 
started and stopped at a precise moment without any carry over to the 
natural order (Pinchas Gershon Waxman) 
 

 ארבה
 

יצחק לוי ר  of Berditchev says that the the מכה of Locust that destroyed 
all trees plants and anything that grew in מצרים, that plague broke out 
on the day of יצחק לוי ר בשבט. טו  says, how ironic. The new year for 
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trees, the day we celebrate the growth, is the same day the אַרְבֶּה מכת  
happened. 
 
There are times when we look around and we see nothing more than 
desolation and destruction, both in our lives and in the world. And yet, 
we have to realize that it's at that very same moment, very same time 
when the עולם של רבונו  is starting and initiating the growth, the 
blossoming and the beauty of life. Therefore, on a day like בשבט טו , 
which is just around the corner, we have to remember that once upon 
a time, things didn't look so optimistic. But we have to have בטחון and 
עולם של רבונו that the אמונה  will make things great.  
 
Indeed, the world אַרְבֶּה, locust, means "I will increase". On the surface 
it looks like a plague. But in truth, the עולם של רבונו  is only increasing, 
which is good for all of us. (2020) 
 

 חושך
 
( ה ויֵַּ֥ט כב( י יםִ אֶת־ידָ֖וֹ משֶֹׁ֛ י עַל־הַשָּׁמָ֑ ה ויַהְִ֧ שֶׁךְ־אֲפֵלָ֛ ֹֽ רֶץ ח יםִ בְּכָל־אֶ֥ שֶׁת מִצְרַ֖ ימִָֽים: שְׁלֹ֥  

ישׁ לֹֽא־רָא֞וּ כג יו אִ֣ מוּ אֶת־אָחִ֗ ישׁ ולְֹא־קָ֛ יו אִ֥ שֶׁת מִתַּחְתָּ֖ ים שְׁלֹ֣ י ימִָ֑ ל וּֽלְכָל־בְּנֵ֧ יהָ ישְִׂרָאֵ֛ הָ֥  
בְּמֽוֹשְׁבתָֹֽם א֖וֹר  

 
You want to know what darkness is? You want to know what gloom is? 

ישׁ לֹֽא־רָא֞וּ יו אִ֣ אֶת־אָחִ֗ , when I pretend not to see you, when I pretend to 
turn away to be apathetic, when I don’t care, ּמו ישׁ ולְֹא־קָ֛ יו אִ֥ מִתַּחְתָּ֖  when 
I don’t get up out of my place to assist, that is ְשֶׁך ֹֽ  darkness and ,ח
gloom. when we don’t see each other. If we don’t make a effort to 
learn about a person, to learn what bothers them, that is ְשֶׁך ֹֽ  Rabbi) .ח
Ephraim from the Ger Rebbe)  
 

 חושך
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I have a question. One of the reasons of חושך was so that the מצרים 
would not see that 4/5 of the Jews die. Where did those dead Jews 
end up? How could the מצרים not realize that so many Jews died? 
Where did they think 2.4 million Jews went? 
 
Rabbi Zweig told me, it could be that the מצרים could have thought 
that 4/5th of the Jews left. Remember, that 4/5th wanted to stay (which 
is why they died), so to think that only 1/5th stayed is not impossible.  
 

בכורות מכת  
 
Why did 'ה specifically punish the בכורים?  
 
When we were enslaved in מצרים, we were not only משעובד to פרעה, 
rather we were משועבד to the entire nation. Even though פרעה was the 
leader, and it was because of him that we were in slavery, but in order 
to enslave an entire nation, it is not possible for the king to do it alone, 
he needs the help of his nation (it is like that in all גלות, we were not 
only משעובד  to its leader, rather we were משעובד to the whole nation, 
like the Nazis). In reality this is a ח-ט א פרשה רבה )שמות מדרש ) that 
says, the whole מצריםian nation enslaved ישראל בני .  
 
We find that the בכור is the הכח בעל  ( like we find by ג,בראשית ראובן(  

אוני וראשית כחי אתה בכרי ראובן מט( ). He is the leader of the household. 
This was the מנהג of the קדמונים, that they would appoint the בכור as 
the leader of the household. If so, then the בכורים were also the 
leaders/rulers of the Jews they are the ones who instilled hatred for 
the Jews in to their own household. So when 'ה comes to punish the 
nation of מצרים,  
he punished them from the leaders, because they were the ones that 
caused us to be enslaved, because of this 'ה killed the firstborns. 
( 4/03 מז אות הגרי"ד שיח של הגדה ) 
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) לילה פרעה )ויקם ל,יב   
 
  ?adding רש"י What is .ממטתו says רש"י
 
The Kotzker Rebbe explains that this comes to emphasize פרעה’s 
stubbornness. The whole of מצרים was threatened with the worst 
plague of all, which would wipe out such a large portion of מצרים, and 
nevertheless, he still went to bed that night. 
 

בכורות מכת  
 
The ד )ברכות גמרא ) says that really ‘ה said that בכורות מכת  would take 
place at midnight, but משה changed it to say כחצות, since the מצרים 
would not be able to figure out exactly when midnight is.  
 
The פנ"י asks, that at midnight, the dogs would bark, so there is a סימן 
when exactly midnight is?  
 
On that night no dog barked, so there would be no סימן. 
 

 דינו
 
 does not mean it was enough, we don’t need anymore. It would דינו
have been enough of a reason to thank him even had he not done 
this, we would be indebted. (Rabbi Zweig) 
 

 
עָלֵינוּ לַמָּקוֹם טוֹבוֹת מַעֲלוֹת כַּמָּה : 
דַּיּנֵוּ שְׁפָטִים בָהֶם עָשָׂה ולְֹא מִמִּצְרַיםִ, הוֹצִיאָנוּ אִלּוּ : 
דַּיּנֵוּ בֵאלֹהֵיהֶם עָשָׂה ולְֹא שְׁפָטִים, בָהֶם עָשָׂה אִלּוּ : 
דַּיּנֵוּ בְּכוֹרֵיהֶם אֶת הָרַג ולְֹא בֵאלֹהֵיהֶם, עָשָׂה אִלּוּ : 
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דַּיּנֵוּ מָמוֹנםָ אֶת לָנוּ נתַָן ולְֹא בְּכוֹרֵיהֶם, אֶת הָרַג אִלּוּ : 
דַּיּנֵוּ הַיּםָ אֶת לָנוּ קָרַע ולְֹא מָמוֹנםָ, אֶת לָנוּ נתַָן אִלּוּ : 
דַּיּנֵוּ בֶּחָרָבָה בְתוֹכוֹ הֶעֱבִירָנוּ ולְֹא הַיּםָ, אֶת לָנוּ קָרַע אִלּוּ : 
דַּיּנֵוּ בְּתוֹכוֹ צָרֵינוּ שִׁקַּע ולְֹא בֶּחָרָבָה, בְתוֹכוֹ הֶעֱבִירָנוּ אִלּוּ :  
דַּיּנֵוּ שָׁנהָ אַרְבָּעִים בַּמִּדְבָּר צָרְכֵנוּ סִפֵּק ולְֹא בְּתוֹכוֹ, צָרֵינוּ שִׁקַּע אִלּוּ : 
דַּיּנֵוּ הַמָּן אֶת הֶאֱכִילָנוּ ולְֹא שָׁנהָ, אַרְבָּעִים בַּמִּדְבָּר צָרְכֵנוּ סִפֵּק אִלּוּ : 
דַּיּנֵוּ הַשַּׁבָּת אֶת לָנוּ נתַָן ולְֹא הַמָּן, אֶת הֶאֱכִילָנוּ אִלּוּ : 
דַּיּנֵוּ סִיניַ הַר לִפְניֵ קֵרְבָנוּ ולְֹא הַשַּׁבָּת, אֶת לָנוּ נתַָן אִלּוּ : 
דַּיּנֵוּ הַתורה אֶת לָנוּ נתַָן ולְֹא סִיניַ, הַר לִפְניֵ קֵרְבָנוּ אִלּוּ : 
דַּיּנֵוּ ישְִׂרָאֵל לְאֶרֶץ הִכְניִסָנוּ ולְֹא הַתורה, אֶת לָנוּ נתַָן אִלּוּ : 
דַּיּנֵוּ הַבְּחִירָה בֵּית אֶת לָנוּ בָנהָ ולְֹא ישְִׂרָאֵל, לְאֶרֶץ הִכְניִסָנוּ אִלּוּ : 

ועְָשָׂה מִמִּצְרַיםִ. שֶׁהוֹצִיאָנוּ עָלֵינוּ. לַמָּקוֹם וּמְכֻפֶּלֶת כְּפוּלָה טוֹבָה וכְַמָּה כַּמָּה אַחַת עַל  
לָנוּ וקְָרַע מָמוֹנםָ. אֶת לָנוּ ונְתַָן בְּכוֹרֵיהֶם. אֶת והְָרַג בֵאלֹהֵיהֶם. ועְָשָׂה שְׁפָטִים. בָהֶם  
אַרְבָּעִים בַּמִּדְבָּר צָרְכֵנוּ וסְִפֵּק בְּתוֹכוֹ. צָרֵינוּ ושְִׁקַּע בֶּחָרָבָה. בְּתוֹכוֹ והְֶעֱבִירָנוּ הַיּםָ. אֶת  

אֶת לָנוּ ונְתַָן סִיניַ. הַר לִפְניֵ וקְֵרְבָנוּ הַשַּׁבָּת. אֶת לָנוּ ונְתַָן הַמָּן. אֶת והְֶאֱכִילָנוּ שָׁנהָ.  
עֲוֹנוֹתֵינוּ כָּל עַל לְכַפֵּר הַבְּחִירָה בֵּית אֶת לָנוּ וּבָנהָ ישְִׂרָאֵל. לְאֶרֶץ והְִכְניִסָנוּ הַתורה. : 

 
 

 לַמָּקוֹם טוֹבוֹת מַעֲלוֹת כַּמָּה
 
Why does it say לַמָּקוֹם, why not say ממקום, they are FROM ‘ה? 
The Alshich says, we mention 15 ניסים in דיינו that we are aware of, do 
you know how many there are that we are NOT aware of? 
 
Are you aware of all the good that ‘ה does for you? Yes you are aware 
of the open miracles, but what about the נפְִלָא֣וֹת , are you aware of 
those? You know what it says in Tehilim,  , ה שֵׂ֤ ֹ֘ לְבַדּ֑וֹ גְּדלֹ֣וֹת נפְִלָא֣וֹת לְע   
when it comes to hidden miracles, the things that we take for granted, 
or the miracles that we don't even know about, how many times a day 
do those happen and we have no idea. Only ֹלְבַדּ֑ו , only  ‘ה. We don't 
recognize how good ‘ה is to us.  
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 knows all the great things that we have, and ה‘  because only ,לַמָּקוֹם
the only who knows about it is ‘ה. I can't mention all of them, since I 
don't even know what they are. So you know what I will try to do? I will 
mention 15 that I am aware of. (2026) 

 
 דַּיֵּנוּ

 
Really had we not gotten everything it would not have been enough. 
So why does it say it would have been enough?   
 
There is a difference if one comes home and says to his wife, thanks 
for the dinner and if one comes home and says thanks for going 
shopping, cleaning the chicken, cooking, setting up, serving, and 
cleaning.  
 
The reason why each step was mentioned was to enumerate all the 
praises. This applies in the reverse as well. If you are going to do 
someone a favor, I.e. help them get into Yeshiva, if you only help them 
half way, you should try hard to finish the job. We mention every step 
to show how thankful we are to 'ה for everything that he did. (Heard 
from Totty תשס"ז) 
 

 דַּיֵּנוּ
 
די די, לעולמו שאמר די, comes from the word דינו  means, enough, דינו. 
The principle of enough. Do we ever say, I have eaten enough, I have 
good enough money.  
 
We live thinking that we need more and more.  
 
Freedom is the ability to say דינו.  
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When ‘ה created the world, the fire wanted to dominate, the water 
wanted to dominate. to that, ‘ה said, .ה די‘  turns to us on פסח, after all 
that I have done for you, learn to say די. We don’t celebrate our 
freedom with eating he biggest delicacies, we celebrate it by eating 
herbs, and poor mans bread. We have the ability to say enough. 
When you cant say enough, you are not free.  
 
The root is ‘ה, whose name is שדי, why can I say דה'נו? Since 
everything comes from ‘ה, I have whatever I need. (5779) 
 

 דַּיֵּנוּ
 
Is each step really O.K.? Would it really have been enough, why? 
 
My father in law told me the following answer. When he reached the 
level of  מצוה בר  he thought “wow this is it” how could it get any better 
than this? Then he gets sent to the camps and when he gets released 
he says “wow now this is really the best”. Then when he got married 
he said "now I for sure have reached the top”. But then when he had a 
kid and then a grand kid, every time on that level you say this is it and 
it can't get any better and that is what the Jews said every time 'ה did 
something for them. 

 
דַּיּנֵוּ שְׁפָטִים בָהֶם עָשָׂה ולְֹא מִמִּצְרַיםִ, הוֹצִיאָנוּ אִלּוּ : 
דַּיּנֵוּ בֵאלֹהֵיהֶם עָשָׂה ולְֹא שְׁפָטִים, בָהֶם עָשָׂה אִלּוּ : 
דַּיּנֵוּ בְּכוֹרֵיהֶם אֶת הָרַג ולְֹא בֵאלֹהֵיהֶם, עָשָׂה אִלּוּ : 
דַּיּנֵוּ מָמוֹנםָ אֶת לָנוּ נתַָן ולְֹא בְּכוֹרֵיהֶם, אֶת הָרַג אִלּוּ : 

 
בכורות מכות  happened before we left מצרים, why is it out of order? 

 
דינו המן את האכילנו ולא שנה ארבעים בּמדבר צרכּנו ספק אלו  
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By the fact that the הגדה makes a distinction between our needs and 
the מן, we see from here that the purpose of the מן was not only to 
fulfill our physical needs to eat in the מדבר. Rather the מן which is from 
 is something which has no comparison in the physical world and ,שמים
it is מתחזק within us אמונה with something that is tangible. The מן had 
 commanded us to leave over some for the future ה' therefore קדושה
generations ( טז לב,שמות ) and when you eat it you are מקדש with it like 
eating .ודעת טעם של )הגדה קדשים  page 4/03 עח ) 
 

דַּיּנֵוּ בֶּחָרָבָה בְתוֹכוֹ הֶעֱבִירָנוּ ולְֹא הַיּםָ, אֶת לָנוּ קָרַע אִלּוּ : 
 
If ‘ה would have split the sea for the Jewish people when they left 
 ",but they would not have passed through on dry land, "Dayenu ,מצרים
it would have been enough. The commentators are bothered. What 
would splitting the sea have done if we could not pass through? The 
Sefer L'hodos U'lshabeach explains that the key word here is "dry 
land." The author of the הגדה is saying that it would have been enough 
if ‘ה would have split the sea, and the Jewish people would have 
passed through on a muddy surface. ‘ה is so kind, however, that He 
even made a nice dry surface so that the Jews could enjoy the 
experience even more. Noticing the details of ‘ה's kindnesses is a 
great praise to Him.  
 
We have to look deeper into our blessings, and appreciate every 
aspect of them. A man who had his first baby girl after being married 
for one year asked Rav Shach, zt"l, if he needed to make a Kiddush to 
celebrate and thank ‘ה. Rav Shach asked him, "If this child had been 
born to you after eight years of waiting, would you make a Kiddush?" 
 
"Of course," the man said, "What a Simcha that would be!" So Rav 
Shach told him, "‘ה was so kind to you. He saved you eight years of 
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waiting. Does that deserve any less of a celebration and  thank-you to 
Him?" (Emuna Email 2018) 
 

דינו התורה את לנו נתן ולא סיני הר לפני קרבנו אלו  
 
Why? Because of the preparation that were done. We were ready for 

סיני הר . The most important point in coming to סיני הר  was the 
preparation for התורה קבלת . This is also the point in counting the ספירה 
from פסח to שבועות, while preparing for התורה קבלת , with all the details. 
Since all the preparations were already done, for sure we could say 
 We learn from here the importance of preparation, a man has to .דה'נו
put all his abilities to prepare for good. (Reb Yerucham Lebovitz (הגדה 

מיר של   page )4/1/01 ריט ) 
 
דינו סיני הר לפני קרבנו ולא השבת את לנו נתן אילו   
דינו התורה את לנו ולנתן סיני הר לפני קרבנו אילו   
 
What would've been so great about going to סיני הר  without accepting 
the תורה? Once we reached סיני הר , we already reached the level of a 
ואחד בלב אחד כאיש  when we camped there we were like ,מלאך  and 
saying " נעשה ה דבר אשר כל  " this is also a דרגה of a מלאך. 
 

המחשבה מאוצר פסח של הגדה  
This is מדויוק in the לשון of סיני הר לפני קרבנו אילו , at סיני הר  we got 
closer to each other.  
 
This could be the connection between שבת and שבת סיני, הר  is a זמן of 

דאחד רזא אחדות, , if 'ה would have given us the אחדות of שבת and not of 
סיני הר , that would have been enough. (Reb Dovid Povarski ( של הגדה  

3/02 קנה( page פוניבז ) 
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חוֹבָתוֹ, ידְֵי יצָָא לֹא בַּפֶּסַח אֵלּוּ דְבָרִים שְׁלֹשָׁה אָמַר שֶׁלֹּא כָּל אוֹמֵר, הָיהָ גַּמְלִיאֵל רַבָּן  
הֵן ואְֵלּוּ : 

וּמָרוֹר מַצָּה. פֶּסַח. :  
 

חוֹבָתוֹ ידְֵי יצָָא לֹא בַּפֶּסַח אֵלּוּ דְבָרִים שְׁלֹשָׁה אָמַר שֶׁלֹּא כָּל אוֹמֵר, הָיהָ גַּמְלִיאֵל רַבָּן   
 
Why are you not יוצא without mentioning these three things? All other 
 and an explanation? What אמירה don't require an תורה of the the מצות
is different about מרור מצה פסח ? Also, why is it out of order? If the מרור 
represents the bitterness of servitude and the מצה represents the 
 לא first? Also, why does it say מרור shouldn't we say (and do) ,גאולה

חובתו ידי יצא , rather than just יצא לא ? 
 
The ביהודה נודע  explains that 'ה told אברהם that " לא בארץ זרעך יהיה גר  

שנה מאות ארבע להם ". But חז"ל count the number of years that we were 
actually in מצרים and it was only 210. Different מדרשים explain why we 
went out early. one says that the work was so difficult, that it was as if 
the slavery of 400 years was compressed into 210. Yet another מדרש 
explains that the remaining 190 years were made into the 4 גלויות that 
we have had to withstand. 
 
The ביהודה נודע  gives a proof for the first מדרש which says that they 
completed the 400 years which had been compressed into 210. the 
order here is ,מצה פסח , then מרור. The reason why מרור comes last, is 
because the מרור, which represents the bitterness of גלות is the reason 
that we went of מצרים early. The fact that the שיעבוד was so bad is the 
reason that brought us out of מצרים early. גמליאל רבן  is telling us that if 
you don't mention מרור, representing the extra bitterness, comes last, 
then חובתו ידי יצא לא , i.e. we would not have been יוצא our חוב on 400 
years in גלות. (Migdal Eider Pg. 56) 
 

חוֹבָתוֹ ידְֵי יצָָא לֹא בַּפֶּסַח אֵלּוּ דְבָרִים שְׁלֹשָׁה אָמַר שֶׁלֹּא כָּל אוֹמֵר, הָיהָ גַּמְלִיאֵל רַבָּן   
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Why does it say ָאוֹמֵר הָיה , why not say, אוֹמֵר גַּמְלִיאֵל רַבָּן ? 
 
The אוֹמֵר, הָיהָ הוּא הַגְּדוֹלָה. כְנסֶֶת מִשְּׁירֵָי הָיהָ הַצַּדִּיק שִׁמְעוֹן ב+ג( א )אבות משנה  

הָיהָ הוּא הַצַּדִּיק. מִשִּׁמְעוֹן קִבֵּל סוֹכוֹ אִישׁ אַנטְִיגְנוֹס עוֹמֵד, הָעוֹלָם דְבָרִים שְׁלשָׁה עַל  
פְּרָס לְקַבֵּל מְנתָ עַל הָרַב אֶת הַמְשַׁמְּשִׁין כַעֲבָדִים תִּהְיוּ אַל אוֹמֵר, .  

 
The מפרשים explain this to mean, that they not only said these thing, 
but they LIVED it, they embodied that which they taught.  
 
We say ָמִמִּצְרָיםִ יצָָא הוּא כְּאִלּוּ עַצְמוֹ אֶת לִרְאוֹת אָדָם חַיּב .  
 
That is why it says אוֹמֵר הָיהָ גַּמְלִיאֵל רַבָּן , he not only said this, he LIVED 
it. (Heard from Yossi) (5779) 
 
I want to add on to this, something I read from Rabbi Bender. He 
asked, why don’t we make a ברכה on מצרים יציאת סיפור ? 
 
He answered, that ברכות are made on מצות that we do, their 
performance calls for a ברכה.  
 

הטוב הכרת , however isn’t something that we do, being טוב מכיר  is 
something that we become.  
 
True הטוב הכרת  is much more than saying thank you, it is a  הכרה, a 
recognition, of the favor that was done.  
 
On פסח, we are not simply retelling what happened, we are LIVING it! 
 

מרור מצה פסח  
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First came the שיעבוד then came the גאולה, so why does the פסח and 
 which represents מרור come before (גאולה which represents the) מצה
bitterness? 
 
When a רשע is in the middle of committing his wicked acts, he does 
not feel the bitterness of his life, because the outer build of טומאה on 
him sweetens his sin. Only after the רשע starts to go on the path of 
 does he taste the taste of death retroactively, and feel the ,תשובה
bitterness of his life. 
 
So to by ישראל כלל  in מצרים, the whole time that we were immersed in 
the טומאה of מצרים, we did not feel it, but after “draw forth and take 
( יב כא,שמות  )” they took their hands out of ע"ז, then retroactively they 
would feel the bitterness of their lives.  
 
With this we can understand the order of the סדר, because before the 
beginning of the גאולה the Jews did not feel the depth and quality and 
bitterness of their lives, but after מצה and מרור, only then did they feel 
the bitterness of their אורות טללי צל"ח .) נפש  page 4/10/00 שב ) 
 

מרור מצה פסח  
 
If tonight is called סדר, then why do we eat the מצה which represents 
freedom, before the מרור which represents slavery? What is orderly 
about that? 
 
מצרים סבלות מתחת אתכם המוציא ז( ו )שמות משה, said to 'ה , I will take 
them out from the burden of מצרים. The הרי"ם חידושי  says that סבלות 
also means tolerance, בנ"י became tolerant. They said this is ok, being 
a slave is not so bad. They had no idea about how bad עבדות was, 
 first had to get them out, to stop being tolerant and accepting this משה
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state of enslavement. It was only after חירות, that we could look back 
and realize that the enslavement was really biter.  
 
It wasn't until after מצה אכילת  that we realize that we just ate מרור. 
(Rabbi Twerski) 
 

DO NOT PICK UP THE SHANK BONE NOR POINT AT IT WHILE 
SAYING THIS 

 
שׁוּם עַל מָה. שׁוּם עַל קַיּםָ הָיהָ הַמִּקְדָּשׁ שֶׁבֵּית בִּזְמַן אוֹכְלִים אֲבוֹתֵינוּ שֶׁהָיוּ פֶּסַח  

הוּא פֶּסַח זֶבַח ואֲַמַרְתֶּם שֶׁנּאֱֶמַר, בְּמִצְרַיםִ. אֲבוֹתֵינוּ בָּתֵּי עַל הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁפָּסַח  
ויַּקִּדֹ הִצִּיל בָּתֵּינוּ ואְֶת מִצְרַיםִ אֶת בְּנגְָפּוֹ בְּמִצְרַיםִ ישְִׂרָאֵל בְניֵ בָּתֵּי עַל פָּסַח אֲשֶׁר לַה'  

ויַשְִׁתַּחֲווּ הָעָם : 
 
 
You should hold the מצה and show it to everyone at the סדר 
 

לְהַחֲמִיץ אֲבוֹתֵינוּ שֶׁל בְּצֵקָם הִסְפִּיק שֶׁלֹּא שׁוּם עַל מָה. שׁוּם עַל אוֹכְלִים שֶׁאָנוּ זוּ מַצָּה  
אֶת ויַּאֹפוּ שֶׁנּאֱֶמַר, וּגְאָלָם. הוּא בָּרוּךְ הַקָּדוֹשׁ הַמְּלָכִים מַלְכֵי מֶלֶךְ עֲלֵיהֶם שֶׁנּגְִלָה עַד  

יכְָלוּ ולְֹא מִמִּצְרַיםִ גרְֹשׁוּ כִּי חָמֵץ לֹא כִּי מַצּוֹת עֻגּתֹ מִמִּצְרַיםִ הוֹצִיאוּ אֲשֶׁר הַבָּצֵק  
לָהֶם עָשוֹּ לֹא צֵדָה וגְַם לְהִתְמַהְמֵהַּ : 

 
מִמִּצְרָיםִ יצָָא הוּא כְּאִלּוּ עַצְמוֹ אֶת לִרְאוֹת אָדָם חַיּבָ  

 
It should have said מצרים מארץ יצא הוא כאלו עצמו את ליראות אדם חה'ב ?  
 
The פשט is that we are supposed to leave the effects of מצרים, not just 
the land. We are supposed to be moved and changed from the 
experience, not just simply to get up and to leave. (Rabbi Aryeh Zev 
Ginzberg תשס"ח) 
 

מִמִּצְרָיםִ יצָָא הוּא כְּאִלּוּ עַצְמוֹ אֶת לִרְאוֹת אָדָם חַיּבָ  
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We have to view this as if we our self left מצרים. 
When it happened to you, you don’t get sick of telling it over 
 
You should hold the מרור and show it to everyone at the סדר 
 

אֲבוֹתֵינוּ חַה' אֶת הַמִּצְרִים שֶׁמָּרְרוּ שׁוּם עַל מָה. שׁוּם עַל אוֹכְלִים שֶׁאָנוּ זֶה מָרוֹר  
עֲבדָֹה וּבְכָל וּבִלְבֵניִם בְּחמֶֹר קָשָׁה בַּעֲבדָֹה חַה'הֶם אֶת ויַמְָרְרוּ שֶׁנּאֱֶמַר, בְּמִצְרָיםִ.  

בְּפָרֶךְ בָהֶם עָבְדוּ אֲשֶׁר עֲבדָֹתָם כָּל אֵת בַּשָּׂדֶה : 
והְִגַּדְתָּ שֶׁנּאֱֶמַר, מִמִּצְרָיםִ. יצָָא הוּא כְּאִלּוּ עַצְמוֹ אֶת לִרְאוֹת אָדָם חַיּבָ ודָוֹר דּוֹר בְּכָל  

אֲבוֹתֵינוּ אֶת לֹא מִמִּצְרָיםִ. בְּצֵאתִי לִי ה' עָשָׂה זֶה בַּעֲבוּר לֵאמרֹ הַהוּא בַּיּוֹם לְבִנךְָ  
הוֹצִיא ואְוֹתָנוּ שֶׁנּאֱֶמַר, עִמָּהֶם. גָּאַל אוֹתָנוּ אַף אֶלָּא הוּא, בָּרוּךְ הַקָּדוֹשׁ גָּאַל בִּלְבָד  

לַאֲבוֹתֵינוּ נשְִׁבַּע אֲשֶׁר הָאָרֶץ אֶת לָנוּ לָתֶת אוֹתָנוּ הָבִיא לְמַעַן מִשָּׁם : 
 
How can bitter herbs not be bitter? On the list in משנה, Horseradish is 
number 3, and Romaine is number 1.  
 
Bitter is not pain, it is a view of life, tasteless, he feels emptiness in 
everything that he has done, life gives no joy, no delight. That is worse 
than pain. Pain is painful as long as you have pain, if you have a 
respite, then there is no pain anymore. The real tragedy of slavery is 
not hard work, the difficulty is the feeling of hopeless and 
worthlessness, everything that you do is meaningless. That is the way 
that slavery was set up, they build cities on quick sand, as soon as 
they finished all their hard work, it would sink and you would not see 
any fruits of your labor. Even a slave, if he is not getting paid, even 
though he might be doing back breaking labor, when he is finished, 
there is still a sense of accomplishment. 
 
It is like that in any test, if there is no concrete benefit, you feel used 
and manipulated. What they tried to do to us, is make us feel used 
and manipulated with no productivity.  
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The lettuce is bland. I can endure pain, because I also have joys. A 
life of ups and downs is not terrible. That is a regular life. If you have a 
life, with no joy, even if there is no suffering, that is not a life. The 
emptiness, the lifeless is what the מרור represents.  
 
Life with joy and tragedy is life.  
 
Life with listless is what מרור represents. No taste, it is not feeling of 
pain, it is feeling of bitterness, emptiness. 
 
If you are bitter, your life has no joy in anything you do.  
 
Pain is a lower level. (Rabbi Zweig 2020) 
 
 
מִמִצְרָיםִ בְצֵאתִי לִי ד עָשָה זֶה בַעֲבוּר    
 
A person must see himself as if he was redeemed from מצרים. Rav 
Schwab in Shemos 13:8 where this Posuk appears explains the idea 
of מִמִצְרַיםִ יצָָא הוּא כְאִלּוּ עַצְמוֹ אֶת לִרְאוֹת אָדָם חַיבָ   in a new way. We usually 
say that you should pretend that you left מצרים even though you did 
not leave מצרים.  
 
Rav Schwab says the obligation is to feel like you are part of K’neses 
Yisrael, part of the group ישראל כלל ישראל. כלל  went out so we went 
out. I didn’t have this experience and I don’t know what it looked like, 
however, I am part of ישראל כלל . If I see myself as part of the Klal then 
I am going to be Zoche.  
We see by Eisav that his family had Nafshois a plural word when there 
were 6 members of his family and by Yaakov it says Kol Nefesh (one 
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soul) in the singular form even though there were 70 members of 
Yaakov’s family.  
With this Mussar we understand when we complain about the Rasha, 

בְעִקָר כָפַר הַכְלָל מִן עַצְמוֹ אֶת שֶהוֹצִיא וּלְפִי  the whole Avoida of פסח night is 
that whatever level you are on; see yourself as part of the Klal of כלל 
אֶת הַקְהֵה  Since the Rasha took himself out of the Klal we say .ישראל  

2025) שִניָו )  
 
 

מִמִּצְרָיםִ יצָָא הוּא כְּאִלּוּ עַצְמוֹ אֶת לִרְאוֹת אָדָם חַיּבָ ודָוֹר דּוֹר בְּכָל  
 
At the סדר people are זוכה to have many generations sit around the 
table. Grandparent with grand child, great parent with a great 
grandchild. מסורה  הדורות, המשך  means that you see a continuity, the 
 of yourself from your self in your children. That is how you read מידות
the words, ודָוֹר דּוֹר בְּכָל , in each generation, those sitting around your 
table, the 3 or 4 generations, ָעַצְמוֹ אֶת לִרְאוֹת אָדָם חַיּב , from המשך 
 from their parents, in them, and from them in their own ,הדורות
children. (Heard from Rav Ephraim Shapiro תשע"א) 
 
Cover the מצות , pick then up and say 
 

וּלְקַלֵּס לְעַלֵּה לְבָרֵךְ לְהַדֵּר לְרוֹמֵם לְפָאֵר לְשַׁבֵּחַ לְהַלֵּל לְהוֹדוֹת חַיּבִָים אֲנחְַנוּ לְפִיכָךְ  
מִיּגָוֹן לְחֵרוּת, מֵעַבְדוּת הוֹצִיאָנוּ הָאֵלּוּ. הַנּסִִּים כָּל אֵת ולְָנוּ לַאֲבוֹתֵינוּ שֶׁעָשָׂה לְמִי  
שִׁירָה לְפָניָו ונְאֹמַר לִגְאֻלָּה, וּמִשִּׁעְבּוּד גָּדוֹל, לְאוֹר וּמֵאֲפֵלָה טוֹב, לְיוֹם וּמֵאֵבֶל לְשִׂמְחָה,  

הַלְלוּיהָּ חֲדָשָׁה : 
 

לְשַׁבֵּחַ לְהַלֵּל לְהוֹדוֹת חַיּבִָים אֲנחְַנוּ לְפִיכָךְ  
 
Why say ְלְפִיכָך, do you need to tell a baby to scream for mom, why 
would a kid cry till mom comes, it is ingrained in a baby. Davening and 
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praising ‘ה has to be natural, that is why it says ְלְפִיכָך, we do not have 
be told, it should be natural, there is no ברכה. (Rav Ahron Kotler) 
 

לְחֵרוּת מֵעַבְדוּת הוֹצִיאָנוּ  
 
The Vizhnitzer Rebbe had a different way of explaining the words זמן 
 time of freedom. He said, we must free up our time, and חירותינו
maximize our ability to learn and do מצות. Only then can each of us 
become a true חורין בן . 
 
Put down the cup, uncover the מצות  
 

עוֹלָם. ועְַד מֵעַתָּה מְברָֹךְ, ה' שֵׁם יהְִי ה'. שֵׁם אֶת הַלְלוּ ה', עַבְדֵי הַלְלוּ הַלְלוּיהָּ,  
מֶשׁ מִמִּזְרַח יםִ עַל ה', גּוֹיםִ כָּל עַל רָם ה'. שֵׁם מְהֻלָּל מְבוֹאוֹ, עַד שֶֽׁ כַּה' מִי כְּבוֹדוֹ. הַשָּׁמַֽ  

בֶת. הַמַּגְבִּיהִי אֱלֹהֵֽינוּ, יםִ לִרְאוֹת, הַמַּשְׁפִּילִי לָשָֽׁ רֶץ. בַּשָּׁמַֽ דָּל, מֵעָפָר מְקִימִי וּבָאָֽ  
רֶת מוֹשִיבִי עַמּוֹ. נדְִיבֵי עִם נדְִיבִים, עִם לְהוֹשִׁיבִי אֶבְיוֹן. ירִָים מֵאַשְׁפּתֹ אֵם הַבַּֽיתִ, עֲקֶֽ  

הַלְלוּיהָּ שְׂמֵחָה, הַבָּניִם .  
 

ה עַבְדֵי הַלְלוּ הַלְלוּיהָּ, ' 
 
Why start with ּה עַבְדֵי הַלְלו '?  
 
The goal of every other עבדות is to get out of עבדות, I would rather not 
be a עבד. The first thing that we need to know is that we are בֶדי ה עֶ֣ ', 
we left מצרים to become בֶדי פרעה ה'. עֶ֣  could not understand, you are 
leaving me you are going to be new עבדים? Some people have a goal 
in life to become the partner, here the goal is to be a בֶדי ה עֶ֣ '. The first 
עַ֙ in פרק בֶד is called משה is יהְוֹשֻׁ֨ ה עֶ֣ ' and last כט )כד פרק ) it says ַ֙ע  is יהְוֹשֻׁ֨
a בֶד ה עֶ֣ '. (Rav Ki tov) 
 

הַלְלוּיהָּ שְׂמֵחָה. הַבָּניִם אֵם ... 
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In 1941, 15,000 boys were taken away from their parents, a month 
later 16,000 girls were taken away from their parents. That year, Rabbi 
Wachsmans grandfather (Avraham Klein) had to give the הגדול שבת  
):קטז פסחים in גמרא and this is what he said. The ,דרשה ) brings down a 
 פסח. you say on הלל as to how much ,ב"ה and ב"ש between מחלוקת
ב"ה שמחה, הבנים אם says until ב"ש  says until מים למעינו חלמיש .  
 
 if the mothers are around with their kids הלל says that we only say ב"ש
and happy. Today there is not one mother of children who is happy. 
But we are in גלות and we פסקין like ב"ה who says that we even have 
to say ב"ה even until a rock is transformed into a pond of water, a 
pond of tears, even then we are to sing הלל (heard on a Rabbi 
Wachsman CD. I also saw this in Touched by a סדר page 163) 
 

יםִ, ישְִׂרָאֵל בְּצֵאת ישְִׂרָאֵל לְקָדְשׁוֹ, יהְוּדָה הָיתְָה לֹעֵז. מֵעַם יעֲַקבֹ בֵּית מִמִּצְרָֽ  
כִּבְניֵ גְּבָעוֹת כְאֵילִים, רָקְדוּ הֶהָרִים לְאָחוֹר. יסִּבֹ הַיּרְַדֵּן ויַּנָסֹ, רָאָה הַיּםָ מַמְשְׁלוֹתָיו.  

כִּבְניֵ גְּבָעוֹת כְאֵילִים, תִּרְקְדוּ הֶהָרִים לְאָחוֹר. תִּסּבֹ הַיּרְַדֵּן תָנוּס, כִּי הַיּםָ לְּךָ מַה צאֹן.  
רֶץ, חֽוּלִי אָדוֹן מִלִּפְניֵ צאֹן. יםִ, אֲגַם הַצּוּר הַהפְֹכִי יעֲַקבֹ. אֱלֽוֹהַּ מִלִּפְניֵ אָֽ חַלָּמִישׁ מָֽ  

יםִ לְמַעְינְוֹ מָֽ  
 

וינס ראה הים ... 
 
What did the sea see?חז"ל  say that it saw the coffin of יוסף . Why did 
that cause it to split? By פוטיפר,יוסף אשת   ran away from her, in order 
to do that, he needed to break his nature, so 'ה overcame nature for 
us and split the sea. נפש מסירת  is what people put in, what barriers 
they break. That is what 'ה did for us. When the חשמונים couldn’t fulfill 
the מצוה, they wanted to do it anyhow. They went against nature in the 
most pure way. 'ה pays us back ה מדה. כנגד מדה'  broke nature for us. If 
we want to grow in Judaism, if we take that first step, 'ה will be there to 
help us, he will break down all of the difficulties. (Rabbi Jaeger (Shor 
Yoshuv Dinner) 12/17/00) 

130 



 
וינס ראה הים ... 

 
What did the sea see? The bones of יוסף. Why did that cause the sea 
to split?  
 
The קדמונים ask a question, why did the sea have to split, why didn't 
the Jews just fight with the מצרים and defeat them? The Jews did not 
want to be 'טובה כפוה , since they lived in מצרים for so long. We see this 
 he risked his life by leaving his coat behind, even though ,יוסף in מידה
this meant that פוטיפר אשת  could use this as evidence against him. But 
he had הטוב הכרת  for his master and he did not want to raise his hand 
against her. So the sea saw this מידה from יוסף that he did not want to 
be כפוה', so the sea split so that the Jews would not be 'טובה כפוה  by 
fighting with the .סופר )כתב מצרים  taken from לקוטי בתר לקוטי , from 

5/3/03 קיד תהלים ) 
 

וינס ראה הים ... 
 
What did the sea see? The bones of יוסף. What about the bones of 
 .caused it to split יוסף
 
The מדרש says that for every body part that יוסף controlled when he 
was tempted with פוטיפר אשית , he was rewarded. Why was he 
rewarded for running away, he could have walked away? 
 
The רמב"ן asks, when יוסף was facing his test with פוטיפר אישת , why 
did יוסף leave his coat behind? Why didn't he put up a fight and take it 
back, he was leaving behind prime evidence? 
 
I heard from Reb Chasid the following and with this Dovid Riznitski 
told me that you could answer the first question.  
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When we are faced with נסיון the first thing you have to do is run away 
from it. Had יוסף  stuck around for a few more seconds, he was scared 
he might fail. Therefore he got rewarded for running away as well.  
So when the sea saw that יוסף ran away, it also ran right away.  
 

וינס ראה הים ... 
 
What did the sea see? The bones of יוסף. Why did the bones of יוסף 
cause the sea to split? The גמרא in ג זרה עבודה.( ) says, the nations of 
the world came to 'ה and said, prove to us that the Jews keep the 

'ה תורה.  answered back, from you (the גוים) I will prove the the Jews 
kept the whole .ה תורה'  brought נמרוד and he testified that אברהם did 
not serve ה זרה. עבודה'  brought פוטיפר אשת  and she testified that יוסף 
was not נכשל in עריות.  
 
The גמרא in ל כתובות.( ) says that even though we don't have a סנהדרין, 
we still have the מיתות ד דין . Someone who is סקילה חה'ב , will either fall 
from a roof or a חיה will trample him. Someone who is חנק חה'ב  will 
drown in a river. So if יוסף was נכשל with פוטיפר אשת , he would've been  

חנק חה'ב . Since there was no סנהדרין, he would've drown in a river. 
Therefore 'ה said, דוקא in the זכות of the bones of יוסף, I will split the 
sea, to prove the the nations that יוסף did not sin. Because had he 
sinned, he would've needed to drown in the river. Now this also adds 
proof that the Jews kept the .חריפתה )פיפול תורה  page 4/03 קצז ) 
 
The cup is lifted and the מצות are covered 
 

והְִגִּיעָנוּ מִמִּצְרַיםִ, אֲבוֹתֵינוּ אֶת וגְָאַל גְּאָלָנוּ אֲשֶׁר הָעוֹלָם, מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ  
לְמוֹעֲדִים יגִַּיעֵנוּ אֲבוֹתֵינוּ ואֵלֹהֵי אֱלֹהֵינוּ ה' כֵּן וּמָרוֹר. מַצָּה בּוֹ לֶאֱכָל הַזֶּה הַלַּילְָה  

בַּעֲבוֹדָתֶךָ, ושְָׂשִׂים עִירֶךָ, בְּבִניְןַ שְׂמֵחִים לְשָׁלוֹם, לִקְרָאתֵנוּ הַבָּאִים אֲחֵרִים ולְִרְגָלִים  
הַזְּבָחִים( וּמִן הַפְּסָחִים מִן אומרים: )במוצ"ש הַפְּסָחִים וּמִן הַזְּבָחִים מִן שָׁם ונְאֹכַל  
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פְּדוּת ועְַל גְּאֻלָּתֵנוּ עַל חָדָשׁ שִׁיר לְךָ ונְוֹדֶה לְרָצוֹן מִזְבַּחֲךָ קִיר עַל דָּמָם יגִַּיעַ אֲשֶׁר  
ישְִׂרָאֵל גָּאַל ה' אַתָּה בָּרוּךְ נפְַשֵׁנוּ: : 

 
הַגָּפֶן פְּרִי בּוֹרֵא הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ :  

 
Remember to lean while drinking, and to have in mind to fulfill your 
כוסות ארבה of the חיוב  
 

ישְִׂרָאֵל גָּאַל ה' אַתָּה בָּרוּךְ  
How can we say ישְִׂרָאֵל גָּאַל , we have not been redeemed? 
 
If you are a child, and your friend has potato chips, and he does not 
want to share, what do you do? you make aברכה  and say Nu Nu. You 
don’t want it to be a לבטלה ברכה .  
 
We say a ברכה, that ‘ה redeemed us. But we beg that it will not be a 

לבטלה ברכה . Yet another sign that ‘ה loves us...... (2022) 
 
 
 רחצה
Wash your hands and say 
 

ידָָיםִ נטְִילַת עַל וצְִוָּנוּ בְּמִצְוֹתָיו קִדְּשָׁנוּ אֲשֶׁר הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ : 
 
The הסדר סימני , the  (גמרא)ב"מ says בסימנים חוזרת אבידה , a person lost 
a lot during the year, the הלילה סימני  are a way to return the אבידות. 
They are here to teach us how to do תשובה.  
 

רחצה מגיד . When a person does עבירות, who benefits from it? Who 
gets the כוחות from these עבירות? All the הטומאה כוחות  live from our 
הטומאה כוחות to משפיע we are ,עבירות  when we sin. How do we get that 
which we lost, back? We can do תשובה from today to tomorrow, you 
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have to bring others back. In זוהר, there is nothing greater than מזכה 
 and bringing them back. So the חה'ב taking people who are ,לחה'בה

התשובה סדר  is רחצה מגיד , after you were ורחץ קדש , you cleaned 
yourself from your עבירות, now you should tell other to do the same. 
That is why the חכם is next to the רשע, because he has to bring the 
  .back רשע
 
The אריז"ל says, the חכם can use his חכמה very quick to become a 
 yet. (Rav Schorr צדיק because he is not a ,צדיק it does not say ,רשע
CD from תשס"ז) 
 

מַצָּה מוֹצִיא  
 
We should remember the hurried exodus out of מצרים 
 
 
Pick up the two whole מצות with the broken one in between them, say 
 מצה for ברכה  fall to the table and recite the מצה Let the bottom .הַמּוֹצִיא
only on the top one and broken one.  
 
Be careful not to talk between the ברכה and eating (לכתחילה you 
should have 2 כזיתים of מצה) 
 
The proper שיער for מַצָּה מוֹצִיא  is between ¼ and ½ of a hand מצה. The 

איש חזון  used to measure with a piece the size of one’s palm and 
fingers minus the thumb. For כורך, ¼ of a מצה is sufficient. One is not 
required to eat more than that. (Rabbi Forst also said, that only the 
person who is making the ברכה needs to eat 2 כזיתים of מצה) 
 

מַצָּה מוֹצִיא  
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The Satmar Rebbe said that  מצה teaches us that we need to work on 
it every second.  It says in שו"ע, 

תנט סימן פסח הלכות חה'ם אורח ערוך שולחן   
ב סעיף  

( בו, שמתעסקים זמן וכל אחד. רגע ואפילו )יג( עסק בלא )יב( העיסה יניחו לא יא(  
חמץ הוי )יד( מיל, שיעור עסק בלא הניחו ואם * מחמיץ; אינו היום כל אפילו   

 
You cant leave the dough of מצה without working it even for one 
moment, but while you are working with it, even if all day long, it wont 
become חמץ.  
 
You see from here, when someone is working and doing good things, 
you are not going to come and sin. As long as you are actively doing 
things, your chance of sinning are much less. Only when something is 
  .left alone, might you come to sin ,חמץ
 
On פסח ערב , there are more מצות to do, that is מצה, when you are 
sitting around doing nothing, that is when you might come to sin. 
(5779) 
 

הָאָרֶץ מִן לֶחֶם הַמּוֹצִיא הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ : 
מַצָּה אֲכִילַת עַל וצְִוָּנוּ בְּמִצְוֹתָיו קִדְּשָׁנוּ אֲשֶׁר הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ : 

 
The גר"א says that they do not need to be dipped into salt. 
 
Before we eat the מרור,we should remember the bitter life as servants 
 

 מָרוֹר
 
Have in mind that this ברכה also covers the מרור eaten at כורך 
________________________________________________________
_ 
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מָרוֹר אֲכִילַת עַל וצְִוָּנוּ בְּמִצְוֹתָיו קִדְּשָׁנוּ אֲשֶׁר הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ  

 
A woman who was widowed 5 weeks before פסח came to Reb Shlomo 
Zalman Aurbach 20 min before פסח was about to start, crying, that her 
 was infested with worms. The family members insisted that he מרור
clean the מרור himself.  
 
When finished, he handed back the מרור to the אלמנה and said, here it 
is all Kosher for you.  
 
When she left, his family asked, why didn’t you just give her some of 
our מרור? 
 
He said, you didn’t listen to what she was saying.  
 
She came to us, she was telling us, מרור has infested her life.  
 
I said to her, I cant take away your מרור, but I can share your burden 
(2025) 
_______________________________________________________ 
 
Many פוסקים today say that we should use Romaine lettuce for מרור. 
What is so bitter about romaine? The מפרשים say, that if you would let 
the lettuce stay in the ground a little longer, it would become bitter. So 
initially it is not, but if you would wait a little longer, it would become 
bitter.  
 
The מצרים enslaved us פרך בעבודת , which the מפרשים say means, פה 
 with a soft sweet tone. They did not immediately put us in to hard ,רך
work. פרעה himself started working with the bricks himself, and they 
said, look how כבודיק this work is. And then they got the Jews to do 
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hard work. So initially they got them to work in a sweet way and then 
later they made the work a bitter enslavement.  
 
That is the nature of מרור, it is not necessarily bitter to begin with, it 
can be very sweet to being with. But if it is going to turn into something 
bitter, you have to know that it is מרור even when it is sweet.  
 
That is true with every addiction. The person who starts off using 
drugs, no problem, it is a pleasant feeling, it is great. But what about 
the end? It is bitter.  
 
 ,are telling us that there can be things that seem to be very sweet חז"ל
but what we have to do is look toward the end and see that they are 
really bitter. We have to be especially careful with מרור because מרור 
and מות have the same numerical value, sometimes something sweet 
can result in death. (Rabbi Twerski (CD) 4/6)  
 

 מָרוֹר
 
The השל"ה בשם סק"ה )תע"ז מ"ב ) says, שהיו עליה מבני ראיתי של"ה כתב  

והמרור המצות מנשקין , that we should kiss the מרור. On the night of the 
 we need to ,גלות we need to show that we understand the סדר
understand that the גלות is for our benefit.  
 
All year this is very hard to understand, to see the good in a very 
difficult situation, but on the night of פסח, we are זוכה to be elevated to 
be able to see the good, even in גלות, up to the point that we kiss the 
 .because we recognize that it is good for us ,גלות and to love the ,מרור
(Rav Schors Hagada page 2020 קסב ) 
 

 מָרוֹר
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Why on the night of freedom, do we eat מרור, why would we want to 
be reminded of the bitter times? 
 
We have to realize that even when it felt like מרור, it was also that was 
good. The point of eating מרור is not to relive the bitter times, but we 
have to realize that is also good.  
 
That is why we close eyes when we say שמע, to say I don’t 
understand the world around me, I cant understand, seeing is not 
believing, it is an allusion, you are the one that is really in control, that 
is what I am admitting. (5779) 
________________________________________________________ 
 
The Ishbetzer explains why we eat an egg during the סדר. An egg is 
the only thing to have two births, 1) The Hen lays an egg and 2) the 
egg hatches. We also have two births. The first night of פסח is our 
birth. By ו,יב רש"י( ) it says בדמיך מתבוססת , in ד,טז יחזקאל( ) it says יום 
תורה מתן two times. The second birth is by ,הולדת , because ניסן is only 
on credit (like the הרי"ם חידושי  says, it says in the יוצרות (page 398 in 
the back of the Artscroll Yair Yitzchok Siddur), מקפת, which is a לשון of 
credit. All the ישועות of ניסן is on credit). The purpose of the first birth 
was only to get to תורה מתן . (Rabbi Jaeger 4/9/05) 
________________________________________________________
_ 
 

 כּוֹרֵךְ
 
You take a כזית of the third מצה and כזית of חזרת, eat them together 
with no ברכה . You dip it into חרוסת, wipe off the excess 
 

מַצָּה פֶּסַח כּוֹרֵךְ הָיהָ קַיּםָ הָיהָ הַמִּקְדָּשׁ שֶׁבֵּית בִּזְמַן הִלֵּל. עָשָׂה כֵּן כְּהִלֵּל. לְמִקְדָּשׁ זֵכֶר  
יאֹכְלֻהוּ וּמְרוֹרִים מַצּוֹת עַל שֶׁנּאֱֶמַר מַה לְקַיּםֵ בְּיחַַד ואְוֹכֵל וּמָרוֹר : 
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You take מצה and מרור and put them together, what is the symbolism 
of the כורך? 
 
To take the two main symbols, מצה which represents freedom and 
 .which represents slavery and put them together מרור
 
  ,moments מרור moments, and מצה had הלל
 
לה ):יומה גמרא moments, the מרור had הלל ), speaks about how poor 
 was, he was so poor, that he did not even have enough money to הלל
get into the מדרש בית  so he went up to the skylight to hear אלוקים דברי  
  .חיים
 
סו ):פסחים גמרא moments, the מצה also had הלל ) says that הלל knew 
the הלכות that פסח can be slaughtered on שבת, he was promoted to be 
  ,He knew that both moments are part of his experience .נשיא
 
We say in קטז )תהלים הלל ) 

קטז פרק  
ה   ם־ה' ד אֶמְצָֽא: ויְגָ֣וֹן צָרָ֖ א וּבְשֵֽׁ אֶקְרָ֑   

א כּוֹס־ישְׁוּע֥וֹת יג   ם אֶשָּׂ֑ א ה' וּבְשֵׁ֖ אֶקְרָֽ  
זְבַּח יז  בַח לְֽךָ־אֶ֭ ה זֶ֣ ם תּוֹדָ֑ א ה' וּבְשֵׁ֖ אֶקְרָֽ :   

 
The difficulty the anguish the pain, in theמרור  moments דוד calls ‘ה 
I will raise the cup of salvation and call out to ‘ה, in theמצה  moments 
 ה‘ calls דוד
3) A תודה קרבן , a situation which could have been מרור and turned out 
to be salvation, in that situation, we also call out to ‘ה 
 
We combine to recognize and appreciate the fact, that all moment, 
come from ‘ה, especially the night of פסח, with אמונה and בטחון, it all 
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comes from ‘ה. (Rabbi Eliyahu Wolf in the name of Rabbi Mordechai 
Willig 5779) 
________________________________________________________ 
 
We are taught in the laws of פסח that one does not lean while eating 
 This is because leaning while eating symbolizes freedom and .מרור
royalty while מרור symbolizes servitude and oppression. However, 
when one eats ,מצה  כורך  and מרור together, we are obligated to lean. 
What is the difference?  
 
We know that מצה symbolizes אמונה, in the זוהר it is called bread of 
faith. When one wraps his מרור, his pain and suffering in ,אמונה מצה  
and believes that everything comes from ‘ה and is for the good, this 
will nullify all the bitterness of the מרור, then one can learn while eating 
in the manner of freedom and royalty. ( 2021 שלמה תפארת ) 
____________________________________________________ 
 
Some people have the מנהג to eat a egg after ,לחורבן זכר כורך  
 
We have an egg on the סדר plate which represents the mourning of 

באב ותשעה בתמוז עשר שבעה , the חורבנות. What does this have to do 
with מצרים יציאת ? 
 
In תרעו סימן , the מחבר states that the 1st day of פסח, the day of the 
week, will always be the exact same day as ותשעה בתמוז עשר שבעה  
 have to do with פסח The obvious question is why? What does .באב

באב ותשעה בתמוז עשר שבעה ? 
 

צדוק ר  explains is that both באב ותשעה בתמוז עשר שבעה  are seemingly 
the 2 worst days in our history, the destruction of the ב"ה and the 
breaking of the לחות. However, when we look at what happened at that 
time in truth ‘ה was being מקדים the רפואה to the מכה. On the שבעה 
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בתמוז עשר  we know the לחות were broken, but we also know the גמרא 
in פז שבת.( ) that tells us, ששיברת כחך ה'שר לקיש: ריש ואמר שברת אשר . . 
Why? Explains צדוק ר  because we were now זוכה to פה שבעל תורה  
which will carry us throughout our גלות to משיח. The מדרש in איכה tells 
us that משיח is born on באב תשעה . At the point of destruction when it 
seems it's all over, ‘ה is placing into the בריאה an amazing ישועה, a 
 .מכה when it seems all there is, is a רפואה
 
When ישראל כלל  came to מצרים the גמרא in סוטה explains something 
amazing, יוכבד, the mother of their savior (משה) was born החומות בין ! 
They didn't even enter into מצרים and ‘ה was already preparing the 
  !גאולה
 
This כח was instilled in us by מצרים יציאת , we were able to look back 
and put all the pieces together and see the complete ‘ ה יד , able to 
realize that He is always placing רפואה before the מכה. (Andy Lauber 
 (תשס"ט
 

 צָּפוּן
 
You take two כזיתים of מצה that you set aside for the אפיקומן, this is זכר 

השובע על הנאכלת לפסח , you have to lean when you eat this.  
 
The custom of hiding the אפיקומן is widespread and has taken on a life 
of its own. In some homes, the parents hide it from their children. In 
other homes the children “steal” it from the parents. At the end of the 
day, the task at hand is for the children to return the מצה back to their 
parents. 
 
The word צפון means hidden. The simple פשט is that it refers to the 
 that was hidden away. But on a deeper level, it is a reminder that מצה
children will always uncover whatever is hidden. If a parent isn’t 
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genuine or consistent, the kids will eventually find out. Kids, and 
teenagers in particular, are very in tune with what is genuine and what 
is fake, and they are eager to call a bluff. (Rabbi YY Jacobson תשפ"ב) 
 

 בָּרֵךְ
You pour the third cup. 

 
וּלְשׁוֹננֵוּ פִּינוּ שְׂחוֹק ימִָּלֵא אָז כְּחלְֹמִים. הָה'נוּ צִיּוֹן שִׁיבַת אֶת ה' בְּשׁוּב הַמַּעֲלוֹת, שִׁיר  

הָה'נוּ עִמָּנוּ, לַעֲשוֹֹת ה' הִגְדִּיל אֵלֶּה. עִם לַעֲשוֹֹת ה' הִגְדִּיל בַגּוֹיםִ יאֹמְרוּ אָז רִנּהָ,  
הָלוֹךְ יקְִצרֹוּ. בְּרִנּהָ בְּדִמְעָה הַזּרְֹעִים בַּנגֶֶב. כַּאֲפִיקִים שְׁבִיתֵנוּ אֶת ה' שׁוּבָה שְׂמֵחִים.  

אֲלֻמּתָֹיו נשֵֹׂא בְרִנּהָ, יבָאֹ בּאֹ הַזָּרַע, מֶשֶׁךְ נשֵֹׂא וּבָכהֹ ילֵֵךְ :  
נבְָרֵךְ רַבּוֹתַי  

עוֹלָם ועְַד מֵעַתָּה מְבוֹרָךְ ה' שֵׁם יהְִי עונין: והמסובין : 
מִשֶּׁלּוֹ שֶׁאָכַלְנוּ )בעשרה:אֶלֹהֵינוּ( נבְָרֵךְ ורְַבּוֹתַי מָרָנןָ בִּרְשׁוּת : 

חָה'נוּ וּבְטוּבוֹ מִשֶּׁלּוֹ שֶׁאָכַלְנוּ אֱלֹהֵינוּ( )בעשרה: המסובין:בָּרוּךְ ועונין : 
חָה'נוּ וּבְטוּבוֹ מִשֶּׁלּוֹ שֶׁאָכַלְנוּ אֱלֹהֵינוּ( )בעשרה: בָּרוּךְ חוזר: והמזמן : 

שְׁמוֹ וּבָרוּךְ הוּא בָּרוּךְ : 
וּבְרַחֲמִים. בְּחֶסֶד בְּחֵן בְּטוּבוֹ כֻּלּוֹ, הָעוֹלָם אֶת הַזָּן הָעוֹלָם. מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ  
יחְֶסַר ואְַל לָנוּ, חָסַר לֹא תָּמִיד הַגָּדוֹל וּבְטוּבוֹ חַסְדּוֹ. לְעוֹלָם כִּי בָּשָׂר לְכָל לֶחֶם נוֹתֵן הוּא  
וּמֵכִין לַכּלֹ וּמֵטִיב לַכּלֹ וּמְפַרְנסֵ זָן אֵל הוּא כִּי הַגָּדוֹל. שְׁמוֹ בַּעֲבוּר ועֶָד. לְעוֹלָם מָזוֹן לָנוּ  

אַתָּה בָּרוּךְ רָצוֹן. חַי לְכָל וּמַשְׂבִּיעַ ידֶָךָ אֶת פּוֹתֵחַ כָּאָמוּר בָּרָא. אֲשֶׁר בְּרִיּוֹתָיו לְכָל מָזוֹן  
הַכּלֹ אֶת הַזָּן ה' : 

שֶׁהוֹצֵאתָנוּ ועְַל וּרְחָבָה, טוֹבָה חֶמְדָּה אֶרֶץ לַאֲבוֹתֵינוּ, שֶׁהִנחְַלְתָּ עַל אֱלֹהֵינוּ ה' לְךָ נוֹדֶה  
ועְַל בִּבְשָׂרֵנוּ, שֶׁחָתַמְתָּ בְּרִיתְךָ ועְַל עֲבָדִים, מִבֵּית וּפְדִיתָנוּ מִצְרַיםִ, מֵאֶרֶץ אֱלֹהֵינוּ ה'  

אֲכִילַת ועְַל שֶׁחוֹננַתְָּנוּ, וחֶָסֶד חֵן חַה'ם ועְַל שֶׁהוֹדַעְתָּנו, חֻקֶּיךָ ועְַל שֶׁלִּמַּדְתָּנוּ, תּוֹרָתְךָ  
שָׁעָה וּבְכָל עֵת וּבְכָל יוֹם בְּכָל תָּמִיד, אוֹתָנוּ וּמְפַרְנסֵ זָן שָׁאַתָּה מָזוֹן : 

 
תָּמִיד חַי כָּל בְּפִי שִׁמְךָ יתְִבָּרַךְ אוֹתָךְ, וּמְבָרְכִים לָךְ, מוֹדִים אֲנחְַנוּ אֱלֹהֵינוּ ה' הַכּלֹ ועְַל  

הַטּבָֹה הָאָרֶץ עַל אֱלֹהֶיךָ ה' אֶת וּבֵרַכְתָּ ושְָׂבָעְתָּ, ואְָכַלְתָּ כַּכָּתוּב, ועֶָד. לְעוֹלָם   
הַמָּזוֹן ועְַל הָאָרֶץ עַל ה' אַתָּה בָּרוּךְ לָךְ. נתַָן אֲשֶׁר : 
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ועְַל כְּבוֹדֶךָ, מִשְׁכַּן צִיּוֹן ועְַל עִירֶךָ, ירְוּשָׁלַיםִ ועְַל עַמֶּךָ, ישְִׂרָאֵל עַל אֱלֹהֵינוּ, ה' נאָ רַחֵם  
אָבִינוּ, אֱלֹהֵינוּ, עָלָיו. שִׁמְךָ שֶׁנּקְִרָא והְַקָּדוֹשׁ הַגָּדוֹל הַבַּיתִ ועְַל מְשִׁיחֶךָ, דָּודִ בֵּית מַלְכוּת  
צָרוֹתֵינוּ. מִכָּל מְהֵרָה אֱלֹהֵינוּ ה' לָנוּ והְַרְוחַ והְַרְויִחֵנוּ, וכְַלְכְּלֵנוּ, פַּרְנסְֵנוּ, זוּננֵוּ, רְעֵנוּ,  
לְידְָךָ אִם כִּי הַלְואָָתָם, לִידֵי ולְֹא ודָָם, בָּשָׂר מַתְּנתַ לִידֵי לֹא אֱלֹהֵינוּ ה' תַּצְרִיכֵנוּ אַל ונְאָ,  

ועֶָד לְעוֹלָם נכִָּלֵם ולְֹא נבֵוֹשׁ שֶׁלֹּא והְָרְחָבָה, הַקְּדוֹשָׁה הַפְּתוּחָה, הַמְּלֵאָה, : 
 

הַגָּדוֹל הַשַּׁבָּת הַשְּׁבִיעִי, יוֹם וּבְמִצְותַ בְּמִצְוֹתֶיךָ אֱלֹהֵינוּ ה' והְַחֲלִיצֵנוּ רְצֵה בשבת: כשחל  
כְּמִצְותַ בְּאַהֲבָה בּוֹ ולְָנוּחַ בּוֹ לִשְׁבָּת לְפָניֶךָ, הוּא וקְָדוֹשׁ גָּדוֹל זֶה יוֹם כִּי הַזֶּה, והְַקָּדוֹשׁ  
מְנוּחָתֵנוּ, בְּיוֹם ואֲַנחָָה ויְגָוֹן צָרָה תְהֵא שֶׁלֹּא אֱלֹהֵינוּ, ה' לָנוּ הָניִחַ וּבִרְצוֹנךְָ רְצוֹנךֶָ,  
בַּעַל הוּא אַתָּה כִּי קָדְשֶׁךָ, עִיר ירְוּשָׁלַיםִ וּבְבִניְןַ עִירֶךָ, צִיּוֹן בְּנחֶָמַת אֱלֹהֵינוּ ה' והְַרְאֵנוּ  

הַנּחֶָמוֹת וּבַעַל הַישְׁוּעוֹת :  
 

זִכְרוֹננֵוּ ויְזִָּכֵר ויְפִָּקֵד ויְשִָּׁמַע, ויְרֵָצֶה ויְרֵָאֶה ויְגִַּיעַ, ויְבָאֹ יעֲַלֶה אֲבוֹתֵינוּ, ואֵלֹהֵי אֱלֹהֵינוּ  
קָדְשֶׁךָ, עִיר ירְוּשָׁלַיםִ וזְִכְרוֹן עַבְדֶּךָ, דָּודִ בֶּן מָשִׁיחַ וזְִכְרוֹן אֲבוֹתֵינוּ וזְִכְרוֹן וּפִקְדוֹננֵוּ,  

לְחַה'ם וּלְרַחֲמִים, וּלְחֶסֶד לְחֵן לְטוֹבָה, לִפְלֵיטָה, לְפָניֶךָ, ישְִׂרָאֵל בֵּית עַמְּךָ כָּל וזְִכְרוֹן  
הַזֶּה הַמַּצּוֹת חַג בְּיוֹם וּלְשָׁלוֹם, טוֹבִים : 
וּבִדְבַר טוֹבִים. לְחַה'ם בוֹ והְוֹשִׁיעֵנוּ לִבְרָכָה, בוֹ וּפָקְדֵנוּ לְטוֹבָה, בּוֹ אֱלֹהֵינוּ ה' זָכְרֵנוּ  

חַנּוּן )מֶלֶךְ( אֵל כִּי עֵיניֵנוּ אֵלֶיךָ כִּי והְוֹשִׁיעֵנוּ, עָלֵינוּ ורְַחֵם וחְָנּנֵוּ חוּס ורְַחֲמִים, ישְׁוּעָה  
אָתָּה ורְַחוּם : 

 
אָמֵן ירְוּשָׁלָיםִ, בְרַחֲמָיו בּוֹנהֵ ה' אַתָּה בָּרוּךְ בְימֵָינוּ. בִּמְהֵרָה הַקּדֶֹשׁ עִיר ירְוּשָׁלַיםִ וּבְנהֵ : 
גּוֹאֲלֵנוּ, בּוֹרְאֵנוּ, אַדִּירֵנוּ, מַלְכֵּנוּ, אָבִינוּ, הָאֵל, הָעוֹלָם. מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ  

יוֹם שֶׁבְּכָל לַכּלֹ. והְַמֵּטִיב הַטּוֹב הַמֶּלֶךְ ישְִׂרָאֵל, רוֹעֵה רוֹעֵנוּ יעֲַקבֹ, קְדוֹשׁ קְדוֹשֵׁנוּ יוֹצְרֵנוּ,  
לָעַד, יגְִמְלֵנוּ הוּא גוֹמְלֵנוּ הוּא גְמָלָנוּ הוּא לָנוּ. ה'טִיב הוּא מֵטִיב הוּא הֵטִיב הוּא ויָוֹם  
וכְַלְכָּלָה, פַּרְנסָָה נחֶָמָה, ויִשׁוּעָה, בְּרָכָה והְַצְלָחָה, הַצָּלָה וּלְרֶוחַ וּלְרַחֲמִים וּלְחֶסֶד לְחֵן  

יחְַסְּרֵנוּ אַל לְעוֹלָם טוּב וּמִכָּל טוֹב. וכְָל ושְָׁלוֹם וחְַה'ם ורְַחֲמִים : 
הוּא הָרַחֲמָן וּבָאָרֶץ: בַּשָּׁמַיםִ יתְִבָּרַךְ הוּא הָרַחֲמָן ועֶָד: לְעוֹלָם עָלֵינוּ ימְִלֹךְ הוּא הָרַחֲמָן  
וּלְעוֹלְמֵי לָעַד בָּנוּ ויְתְִהַדַּר נצְָחִים. וּלְנצֵַח לָעַד בָּנוּ ויְתְִפָּאַר דּוֹרִים. לְדוֹר ישְִׁתַּבַּח  
והְוּא צַוָּארֵנוּ מֵעַל עֻלֵּנוּ ישְִׁבּרֹ הוּא הָרַחֲמָן בְּכָבוֹד: יפְַרְנסְֵנוּ הוּא הָרַחֲמָן עוֹלָמִים:  

שֻׁלְחָן ועְַל הַזֶּה בַּבַּיתִ מְרֻבָּה בְּרָכָה לָנוּ ישְִׁלַח הוּא הָרַחֲמָן לְאַרְצֵנוּ: קוֹמְמִיּוּת יוֹלִיכֵנוּ  
לָנוּ ויִבַשֶּׂר לַטּוֹב זָכוּר הַנּבִָיא אֵלִיּהָוּ אֶת לָנוּ ישְִׁלַח הוּא הָרַחֲמָן עָלָיו: שֶׁאָכַלְנוּ זֶה  

הַזֶּה, הַבַּיתִ בַּעַל מוֹרִי( )אָבִי אֶת יבְָרֵךְ הוּא הָרַחֲמָן ונְחֶָמוֹת: ישְׁוּעוֹת טוֹבוֹת בְּשוֹֹרוֹת  
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בֵּיתָם ואְֶת אוֹתָם זַרְעִי( ואְֶת אִשְׁתִּי ואְֶת )אוֹתִי הַזֶּה, הַבַּיתִ בַּעֲלַת מוֹרָתִי( )אִמִּי ואְֶת  
אֲבוֹתֵינוּ שֶׁנּתְִבָּרְכוּ כְּמוֹ לָנוּ. אֲשֶׁר כָּל ואְֶת אוֹתָנוּ לָהֶם. אֲשֶׁר כָּל ואְֶת זַרְעָם ואְֶת  

ונְאֹמַר שְׁלֵמָה. בִּבְרָכָה יחַַד כֻּלָּנוּ אוֹתָנוּ יבְָרֵךְ כֵּן כּלֹ מִכּלֹ בַּכּלֹ ויְעֲַקבֹ יצְִחָק אַבְרָהָם  
 :אָמֵן

 
ה' מֵאֵת בְרָכָה ונְשִָּׂא שָׁלוֹם. לְמִשְׁמֶרֶת שֶׁתְּהֵא זְכוּת ועְָלֵינוּ עֲלֵיהֶם ילְַמְּדוּ בַּמָּרוֹם  
הוּא הָרַחֲמָן לשבת: ואְָדָם: אֱלֹהִים בְּעֵיניֵ טוֹב ושְֵׂכֶל חֵן ונְמְִצָא ישְִׁעֵנוּ. מֵאֱלֹהֵי וּצְדָקָה  
טוֹב. שֶׁכֻּלּוֹ לְיוֹם ינַחְִילֵנוּ הוּא הָרַחֲמָן הָעוֹלָמִים: לְחַה' וּמְנוּחָה שַׁבָּת שֶׁכֻּלּוֹ לְיוֹם ינַחְִילֵנוּ  

הַשְּׁכִינהָ מִזִּיו ונְהֱֶניִם בְּרָאשֵׁיהֶם ועְַטְרוֹתֵיהֶם יוֹשְׁבִים שֶׁצַּדִּיקִים יוֹם אָרוּךְ, שֶׁכֻּלוֹ לְיוֹם  
מִגְדּוֹל הַבָּא: הָעוֹלָם וּלְחַה' הַמָּשִׁיחַ לִימוֹת יזְַכֵּנוּ הוּא הָרַחֲמָן עִמָּהֶם: חֶלְקֵנוּ ויִהִי  

עוֹלָם עַד וּלְזַרְעוֹ לְדָודִ לִמְשִׁיחוֹ חֶסֶד ועְשֶֹׂה מַלְכּוֹ ישְׁוּעוֹת : 
אָמֵן ואְִמְרוּ ישְִׂרָאֵל כָּל ועְַל עָלֵינוּ שָׁלוֹם יעֲַשֶׂה הוּא בִּמְרוֹמָיו שָׁלוֹם עשֶֹׂה : 
כָל יחְַסְרוּ לֹא ה' ודְוֹרְשֵׁי ורְָעֵבוּ רָשׁוּ כְּפִירִים לִירֵאָיו: מַחְסוֹר אֵין כִּי קְדוֹשָׁיו ה' אֶת ירְאוּ  
 :טוֹב
הַגֶּבֶר בָּרוּךְ רָצוֹן: חַי לְכָל וּמַשְׂבִּיעַ ידֶָךָ אֶת פּוֹתֵחַ חַסְדּוֹ: לְעוֹלָם כִּי טוֹב כִּי לַה' הוֹדוּ  
וזְַרְעוֹ נעֱֶזָב צַדִּיק רָאִיתִי ולְֹא זָקַנתְִּי גַם הָה'תִי נעַַר מִבְטַחוֹ: ה' והְָיהָ בַּה' יבְִטַח אֲשֶׁר  

לָחֶם מְבַקֶּשׁ : 
בַשָּׁלוֹם עַמּוֹ אֶת יבְָרֵךְ ה' יתִֵּן לְעַמּוֹ עזֹ ה' : 

 
You drink the third cup, make sure to lean, you do not make a 

אחרונה ברכה , have in mind that you are fulfilling the מצוה of the ד 
 .כוסות
 

הַגָּפֶן פְּרִי בּוֹרֵא הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ : 
 
During the first 3 cups you can drink extra cups of wine; however, 
between the 3rd and 4th cups of wine you may not drink an extra cup 
of wine. 
  
The Imrei Emes explains, that the first 3 are expressions of being 
removed from the possession of the מצרים. The 4th expression is an 
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expression of becoming a possession of הקב"ה. There can’t be a 
Hefsek between working for the מצרים and being an ה עבד '. 
  
A person should never remain without a responsibility and an אחריות. 
A person must go straight from the Yeshiva Chavrusois to the Bein 
Hazmanim Chavrusois. There should be no time in between as 
Hefkeirus. As a time when a person is Meshubad to nothing is a time 
of danger. 
  
Maybe that is the Kavana of the Posuk in( יעֲַזָב-אִישׁ, עַל-כֵן, כד( ב בראשית  

אֶחָד לְבָשָר והְָיוּ בְאִשְתּוֹ, ודְָבַק ואְֶת-אִמּוֹ; אֶת-אָבִיו,  The healthiest thing is for a 
man to have a responsibility to parents and to go straight from that 
into marriage. To go from one responsibility to another without 
moments of Hefkeirus of no אחריות. Sometimes it happens that there 
is a time of living on your own before marriage. It is very hard then to 
go into a marriage with responsibilities. It is very difficult and not 
healthy. (2025) 
 
You pour the fourth cup, you also fill the אליהו של כוס  and open the 
front door.  
 
 

אָכַל כִּי קָרָאוּ: לֹא בְּשִׁמְךָ אֲשֶׁר מַמְלָכוֹת ועְַל ידְָעוּךָ לֹא אֲשֶׁר הַגּוֹיםִ אֶל חֲמָתְךָ שְׁפוֹךְ  
בְּאַף תִּרְדּוֹף ישִַּׂיגֵם: אַפְּךָ וחֲַרוֹן זַעֲמֶךָ עֲלֵיהֶם שְׁפָךְ הֵשַׁמּוּ: נוָהֵוּ ואְֶת יעֲַקבֹ אֶת  

ה שְׁמֵי מִתַּחַת ותְַשְׁמִידֵם ': 
 
The reason why we divide the הלל into two parts is that the first two 
paragraphs of הלל refer to the redemption at the time of מצרים יציאת , 
while the concluding four paragraphs refer to the final redemption. The 
final redemption and exaltation of the צדיקים cannot take place until 
the wicked are humbled. ְחֲמָתְךָ שְׁפוֹך  refers to the final purging of the 
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wicked which will preceded the ultimate triumph of the righteous. 
( הגר"א של הגדה ) 
 

 הלל
 

אַיּהֵ הַגּוֹיםִ, יאֹמְרוּ לָֽמָּה אֲמִתֶּֽךָ. עַל חַסְדְּךָ עַל כָּבוֹד, תֵּן לְשִׁמְךָ כִּי לָֽנוּ, לֹא ה', לָֽנוּ, לֹא  
יםִ, ואֵלֹהֵֽינוּ אֱלֹהֵיהֶם. נאָ ידְֵי מַעֲשֵׂה וזְָהָב, כֶּֽסֶף עֲצַבֵּיהֶם עָשָׂה. חָפֵץ אֲשֶׁר כּלֹ בַשָּׁמָֽ  

ולְֹא לָהֶם אַף ישְִׁמָֽעוּ, ולְֹא לָהֶם אָזְנַיֽםִ ירְִאוּ. ולְֹא לָהֶם עֵינַיֽםִ ידְַבֵּֽרוּ, ולְֹא לָהֶם פֶּה אָדָם.  
עשֵֹׂיהֶם, יהְִיוּ כְּמוֹהֶם בִּגְרוֹנםָ. יהְֶגּוּ לֹא יהְַלֵּֽכוּ, ולְֹא רַגְלֵיהֶם ימְִישׁוּן, ולְֹא ידְֵיהֶם ירְִיחוּן.  

עֶזְרָם בַה', בִּטְחוּ אַהֲרןֹ בֵּית הוּא. וּמָגִנּםָ עֶזְרָם בַּה', בְּטַח ישְִׂרָאֵל בָּהֶם. בּטֵֹֽחַ אֲשֶׁר כּלֹ  
הוּא וּמָגִנּםָ עֶזְרָם בַה', בִּטְחוּ ה' ירְִאֵי הוּא. וּמָגִנּםָ . 

 
נוּ ה' הַקְּטַנּיִם ה', ירְִאֵי יבְָרֵךְ אַהֲרןֹ. בֵּית אֶת יבְָרֵךְ ישְִׂרָאֵל, בֵּית אֶת יבְָרֵךְ יבְָרֵךְ, זְכָרָֽ  

יםִ עשֵֹׂה לַה', אַתֶּם בְּרוּכִים בְּניֵכֶם. ועְַל עֲלֵיכֶם עֲלֵיכֶם, ה' יסֵֹף הַגְּדלִֹים. עִם רֶץ. שָׁמַֽ ואָָֽ  
יםִ יםִ הַשָּׁמַֽ רֶץ לַה', שָׁמַֽ דוּמָה. ירְֹדֵי כָּל ולְֹא יהָּ, יהְַלְלוּ הַמֵּתִים לֹא אָדָם. לִבְניֵ נתַָן והְָאָֽ  
הַלְלוּיהָּ עוֹלָם, ועְַד מֵעַתָּה יהָּ, נבְָרֵךְ ואֲַנַחְֽנוּ .  

 
חֶבְלֵי אֲפָפֽוּניִ אֶקְרָא. וּבְימַָי לִי, אָזְנוֹ הִטָּה כִּי תַּחֲנוּניָ. קוֹלִי אֶת ה', ישְִׁמַע כִּי אָהַֽבְתִּי  

ותֶ, נפְַשִׁי. מַלְּטָה ה' אָנּהָ אֶקְרָא, ה' וּבְשֵׁם אֶמְצָא. ויְגָוֹן צָרָה מְצָאֽוּניִ, שְׁאוֹל וּמְצָרֵי מָֽ  
יעַ. ולְִי דַּלּוֹתִי ה', פְּתָאיםִ שׁמֵֹר מְרַחֵם. ואֵלֹהֵֽינוּ וצְַדִּיק, ה' חַנּוּן נפְַשִׁי שׁוּבִי יהְוֹשִֽׁ  

יכְִי. גָּמַל ה' כִּי לִמְנוּחָֽיכְִי, צְתָּ כִּי עָלָֽ ותֶ, נפְַשִׁי חִלַּֽ חִי. רַגְלִי אֶת דִּמְעָה, מִן עֵיניִ אֶת מִמָּֽ מִדֶּֽ  
נתְִּי הַחַה'ם. בְּאַרְצוֹת ה', לִפְניֵ אֶתְהַלֵּךְ רְתִּי אֲניִ מְאדֹ. עָנִיֽתִי אֲניִ אֲדַבֵּר, כִּי הֶאֱמַֽ אָמַֽ  
כּזֵֹב הָאָדָם כָּל בְחָפְזִי, . 

 
לַה' נדְָרַי אֶקְרָא. ה' וּבְשֵׁם אֶשָּׂא, ישְׁוּעוֹת כּוֹס עָלָי. תַּגְמוּלֽוֹהִי כָּל לַה', אָשִׁיב מָה  

ותְָה ה', בְּעֵיניֵ יקָָר עַמּוֹ. לְכָל נּאָ נגְֶדָה אֲשַׁלֵּם, אֲניִ עַבְדֶּֽךָ, אֲניִ כִּי ה' אָנּהָ לַחֲסִידָיו. הַמָּֽ  
חְתָּ אֲמָתֶֽךָ, בֶּן עַבְדְּךָ לַה' נדְָרַי אֶקְרָא. ה' וּבְשֵׁם תּוֹדָה, זֶבַֽח אֶזְבַּח לְךָ לְמוֹסֵרָי. פִּתַּֽ  

יםִ, בְּתוֹכֵֽכִי ה', בֵּית בְּחַצְרוֹת עַמּוֹ. לְכָל נּאָ נגְֶדָה אֲשַׁלֵּם, הַלְלוּיהָּ ירְוּשָׁלָֽ . 
 

ינוּ גָבַר כִּי הָאֻמִּים. כָּל שַׁבְּחֽוּהוּ, גּוֹיםִ, כָּל ה', אֶת הַלְלוּ לְעוֹלָם, ה' ואֱֶמֶת חַסְדּוֹ, עָלֵֽ  
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חַסְדּוֹ לְעוֹלָם כִּי טוֹב, כִּי לַה' הוֹדוּ . 
חַסְדּוֹ לְעוֹלָם כִּי ישְִׂרָאֵל, נאָ יאֹמַר . 

חַסְדּוֹ לְעוֹלָם כִּי אַהֲרןֹ, בֵית נאָ יאֹמְרוּ . 
חַסְדּוֹ לְעוֹלָם כִּי ה', ירְִאֵי נאָ יאֹמְרוּ . 

 
אתִי הַמֵּצַר מִן לִי ה' אָדָם. לִי יּעֲַשֶׂה מַה אִירָא, לֹא לִי ה' יהָּ. בַמֶּרְחָב עָנָנֽיִ יּהָּ, קָרָֽ  

חַ בַּה', לַחֲסוֹת טוֹב בְשׂנֹאְָי. אֶרְאֶה ואֲַניִ בְּעזְֹרָי, ֹֽ חַ בַּה', לַחֲסוֹת טוֹב בָּאָדָם. מִבְּט ֹֽ מִבְּט  
אֲמִילַם. כִּי ה' בְּשֵׁם סְבָבֽוּניִ, גַם סַבּֽוּניִ אֲמִילַם. כִּי ה' בְּשֵׁם סְבָבֽוּניִ, גּוֹיםִ כָּל בִּנדְִיבִים.  

ניִ דָּחהֹ אֲמִילַם. כִּי ה' בְּשֵׁם קוֹצִים, כְּאֵשׁ דּעֲֹכוּ כִדְברִֹים סַבּֽוּניִ ניִ. והַ' לִנפְּלֹ, דְחִיתַֽ עֲזָרָֽ  
שָׂה ה' ימְִין צַדִּיקִים, בְּאָהֳלֵי ויִשׁוּעָה רִנּהָ קוֹל לִישׁוּעָה. לִי ויַהְִי יהָּ, וזְִמְרָת עָזִּי ֹֽ חָֽילִ. ע  
שָׂה ה' ימְִין רוֹמֵמָה, ה' ימְִין ֹֽ נּיִ יסַּרֹ יהָּ. מַעֲשֵׂי ואֲַסַפֵּר אֶחְיהֶ, כִּי אָמוּת לֹא חָֽילִ. ע יּהָּ, יסְִּרַֽ  

ותֶ עֲרֵי לִי פִּתְחוּ נתְָנָנֽיִ. לֹא ולְַמָּֽ עַר זֶה יהָּ. אוֹדֶה בָם אָבאֹ צֶֽדֶק, שַֽׁ אוּ צַדִּיקִים לַה', הַשַּֽׁ ֹֽ יבָ  
ניִ, כִּי אוֹדְךָ בוֹ. ניִ, כִּי אוֹדְךָ לִישׁוּעָה. לִי ותְַּהִי עֲניִתָֽ בֶן לִישׁוּעָה. לִי ותְַּהִי עֲניִתָֽ מָאֲסוּ אֶֽ  

בֶן פִּנּהָ. לְראֹשׁ הָיתְָה הַבּוֹניִם, הָֽיתְָה ה' מֵאֵת פִּנּהָ. לְראֹשׁ הָיתְָה הַבּוֹניִם, מָאֲסוּ אֶֽ  
עָשָׂה הַיּוֹם זֶה בְּעֵינֵיֽנוּ. נפְִלָאת הִיא זּאֹת, הָֽיתְָה ה' מֵאֵת בְּעֵינֵיֽנוּ. נפְִלָאת הִיא זּאֹת,  
בוֹ ונְשְִׂמְחָה נגִָיֽלָה ה', עָשָׂה הַיּוֹם זֶה בוֹ. ונְשְִׂמְחָה נגִָיֽלָה ה', . 

 
יעָה ה' אָנּאָ נּאָ הוֹשִֽׁ . 
יעָה ה' אָנּאָ נּאָ הוֹשִֽׁ . 
נאָ הַצְלִיחָה ה' אָנּאָ . 
נאָ הַצְלִיחָה ה' אָנּאָ . 
אֵל ה'. מִבֵּית בֵּרַכְנוּכֶם ה', בְּשֵׁם הַבָּא בָּרוּךְ ה'. מִבֵּית בֵּרַכְנוּכֶם ה', בְּשֵׁם הַבָּא בָּרוּךְ  

נוּ, ויַָּאֶֽר ה' נוּ, ויַָּאֶֽר ה' אֵל הַמִּזְבֵּֽחַ. קַרְנוֹת עַד בַּעֲבתִֹים חַג אִסְרוּ לָֽ חַג אִסְרוּ לָֽ  
ךָּ, אַתָּה אֵלִי הַמִּזְבֵּֽחַ. קַרְנוֹת עַד בַּעֲבתִֹים, ךָּ. אֱלֹהַי ואְוֹדֶֽ ךָּ, אַתָּה אֵלִי אֲרוֹמְמֶֽ אֱלֹהַי ואְוֹדֶֽ  
ךָּ. חַסְדּוֹ לְעוֹלָם כִּי טוֹב, כִּי לַה' הוֹדוּ חַסְדּוֹ. לְעוֹלָם כִּי טוֹב, כִּי לַה' הוֹדוּ אֲרוֹמְמֶֽ . 

 
יךָ, כָּל )עַל( אֱלֹהֵֽינוּ ה' יהְַלְלֽוּךָ יךָ מַעֲשֶֽׂ בֵּית עַמְּךָ וכְָל רְצוֹנֶךָֽ, עוֹשֵׂי צַדִּיקִים וחֲַסִידֶֽ  
יצוּ ויִרוֹמְמוּ ויִשֹוֹרְרוּ ויִפָאֲרוּ ויִשַׁבְּחוּ ויִבָרְכוּ יוֹדוּ בְּרִנּהָ ישְִׂרָאֵל יכוּ ויְקְַדִּֽישׁוּ ויְעֲַרִֽ אֶת ויְמְַלִֽ  

אַתָּה עוֹלָם ועְַד מֵעוֹלָם כִּי לְזַמֵּר, נאֶָה וּלְשִׁמְךָ לְהוֹדוֹת טוֹב לְךָ כִּי תָּמִיד. מַלְכֵּֽנוּ שִׁמְךָ  
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לַאֲדנֹיֵ הוֹדוּ חַסְדּוֹ. לְעוֹלָם כִּי הָאֱלֹהִים, לֵאלֹהֵי הוֹדוּ חַסְדּוֹ. לְעוֹלָם כִּי טוֹב, כִּי לַה' הוֹדוּ  
לְעשֵֹׂה חַסְדּוֹ. לְעוֹלָם כִּי לְבַדּוֹ, גְּדלֹוֹת נפְִלָאוֹת לְעשֵֹׂה חַסְדּוֹ. לְעוֹלָם כִּי הָאֲדנֹיִם,  
יםִ רֶץ לְרוֹקַע חַסְדּוֹ. לְעוֹלָם כִּי בִּתְבוּנהָ, הַשָּׁמַֽ יםִ, עַל הָאָֽ לְעשֵֹׂה חַסְדּוֹ. לְעוֹלָם כִּי הַמָּֽ  

מֶשׁ אֶת חַסְדּוֹ. לְעוֹלָם כִּי גְּדלִֹים, אוֹרִים לֶת הַשֶּֽׁ חַ אֶת חַסְדּוֹ. לְעוֹלָם כִּי בַּיּוֹם, לְמֶמְשֶֽׁ הַיּרֵָֽ  
ילְָה, לְמֶמְשְׁלוֹת וכְוֹכָבִים יםִ לְמַכֵּה חַסְדּוֹ. לְעוֹלָם כִּי בַּלָּֽ חַסְדּוֹ. לְעוֹלָם כִּי בִּבְכוֹרֵיהֶם, מִצְרַֽ  

לְגזֵֹר חַסְדּוֹ. לְעוֹלָם כִּי נטְוּיהָ, וּבִזְרֽוֹעַ חֲזָקָה בְּידָ חַסְדּוֹ. לְעוֹלָם כִּי מִתּוֹכָם, ישְִׂרָאֵל ויַּוֹצֵא  
פַּרְעהֹ ונְעִֵר חַסְדּוֹ. לְעוֹלָם כִּי בְּתוֹכוֹ, ישְִׂרָאֵל והְֶעֱבִיר חַסְדּוֹ. לְעוֹלָם כִּי לִגְזָרִים, סוּף יםַ  

מְלָכִים לְמַכֵּה חַסְדּוֹ. לְעוֹלָם כִּי בַּמִּדְבָּר, עַמּוֹ לְמוֹלִיךְ חַסְדּוֹ. לְעוֹלָם כִּי סוּף, בְיםַ וחְֵילוֹ  
לֶךְ לְסִיחוֹן חַסְדּוֹ. לְעוֹלָם כִּי אַדִּירִים, מְלָכִים ויַּהֲַרגֹ חַסְדּוֹ. לְעוֹלָם כִּי גְּדלִֹים, הָאֱמרִֹי, מֶֽ  

לֶךְ וּלְעוֹג חַסְדּוֹ. לְעוֹלָם כִּי לְעוֹלָם כִּי לְנחֲַלָה, אַרְצָם ונְתַָן חַסְדּוֹ. לְעוֹלָם כִּי הַבָּשָׁן, מֶֽ  
נוּ חַסְדּוֹ. לְעוֹלָם כִּי עַבְדּוֹ, לְישְִׂרָאֵל נחֲַלָה חַסְדּוֹ. נוּ, זָכַֽר שֶׁבְּשִׁפְלֵֽ חַסְדּוֹ. לְעוֹלָם כִּי לָֽ  

נוּ ינוּ, ויַּפְִרְקֵֽ לְאֵל הוֹדוּ חַסְדּוֹ. לְעוֹלָם כִּי בָּשָׂר, לְכָל לֶֽחֶם נוֹתֵן חַסְדּוֹ. לְעוֹלָם כִּי מִצָּרֵֽ  
יםִ, חַסְדּוֹ לְעוֹלָם כִּי הַשָּׁמָֽ . 

 
מַלְכֵּֽנוּ זִכְרְךָ וּתְרוֹמֵם תְּפָאֵר בָּשָׂר כָּל ורְֽוּחַ אֱלֹהֵֽינוּ, ה' שִׁמְךָ אֶת תְּבָרֵךְ חַי, כָּל נשְִׁמַת  
נוּ אֵין וּמִבַּלְעָדֶֽיךָ אֵל, אַתָּה הָעוֹלָם ועְַד הָעוֹלָם מִן תָּמִיד, לֶךְ לָֽ יעַ, גּוֹאֵל מֶֽ פּוֹדֶה וּמוֹשִֽׁ  
נוּ אֵין וצְוּקָה, צָרָה עֵת בְּכָל וּמְרַחֵם וּמְפַרְנסֵ וּמַצִּיל לֶךְ לָֽ הָרִאשׁוֹניִם אֱלֹהֵי אָֽתָּה. אֶלָּא מֶֽ  

הַמְנהֵַג הַתִּשְׁבָּחוֹת, בְּרבֹ הַמְהֻלָּל תּוֹלָדוֹת, כָּל אֲדוֹן בְּרִיּוֹת, כָּל אֱלֽוֹהַּ והְָאַחֲרוֹניִם,  
והְַמֵּקִיץ ישְֵׁניִם הַמְעוֹרֵר ה'שָׁן, ולְֹא ינָוּם לֹא והַ' בְּרַחֲמִים. וּבְרִיּוֹתָיו בְּחֶֽסֶד, עוֹלָמוֹ  

יחַ נרְִדָּמִים, לְךָ כְּפוּפִים, והְַזּוֹקֵף נוֹפְלִים, והְַסּוֹמֵךְ אֲסוּרִים, והְַמַּתִּיר אִלְּמִים, והְַמֵּשִֽׂ  
ינוּ גַּלָּיו, כַּהֲמוֹן רִנּהָ וּלְשׁוֹנֵנֽוּ כַּיּםָ, שִׁירָה מָלֵא פִֽינוּ אִלּוּ מוֹדִים. אֲנַחְֽנוּ לְבַדְּךָ ושְִׂפְתוֹתֵֽ  
בַח יעַ, כְּמֶרְחֲבֵי שֶֽׁ מֶשׁ מְאִירוֹת ועְֵינֵיֽנוּ רָקִֽ חַ, כַּשֶּֽׁ ינוּ וכְַיּרֵָֽ יםִ, כְּנשְִׁרֵי פְרוּשׂוֹת ויְדֵָֽ שָׁמָֽ  

ינוּ ינוּ, ואֵלֹהֵי אֱלֹהֵֽינוּ ה' לְךָ, לְהוֹדוֹת מַסְפִּיקִים אֲנַחְֽנוּ אֵין כָּאַיּלָוֹת, קַלּוֹת ורְַגְלֵֽ אֲבוֹתֵֽ  
לֶף מֵאָֽלֶף אַחַת עַל שְׁמֶֽךָ, אֶת וּלְבָרֵךְ הַטּוֹבוֹת פְּעָמִים, רְבָבוֹת ורְִבֵּי אֲלָפִים אַלְפֵי אֶֽ  

יתָ ינוּ עִם שֶׁעָשִֽׂ נוּ. אֲבוֹתֵֽ יםִ ועְִמָּֽ נוּ, מִמִּצְרַֽ נוּ. עֲבָדִים וּמִבֵּית אֱלֹהֵֽינוּ, ה' גְּאַלְתָּֽ פְּדִיתָֽ  
נוּ, בְּרָעָב נוּ, וּבְשָׂבָע זַנתְָּֽ נוּ, מֵחֶֽרֶב כִּלְכַּלְתָּֽ נוּ, וּמִדֶּֽבֶר הִצַּלְתָּֽ רָעִים וּמֵחֳלָיםִ מִלַּטְתָּֽ  

נוּ. ונְאֱֶמָניִם יךָ, עֲזָרֽוּנוּ הֵֽנּהָ עַד דִּלִּיתָֽ יךָ, עֲזָבֽוּנוּ ולְֹא רַחֲמֶֽ נוּ, ואְַל חֲסָדֶֽ אֱלֹהֵֽינוּ, ה' תִּטְּשֵֽׁ  
גְתָּ אֵבָרִים כֵּן עַל לָנֶצַֽח. מְתָּ אֲשֶׁר ולְָשׁוֹן בְּאַפֵּֽינוּ, שֶׁנּפַָֽחְתָּ וּנשְָׁמָה ורְֽוּחַ בָּֽנוּ, שֶׁפִּלַּֽ שַֽׂ  
יצוּ ויִרוֹמְמוּ ויִפָאֲרוּ ויִשַׁבְּחוּ ויִבָרְכוּ יוֹדוּ הֵם הֵן בְּפִֽינוּ, יכוּ ויְקְַדִּֽישׁוּ ויְעֲַרִֽ שִׁמְךָ אֶת ויְמְַלִֽ  
לְפָנֶיֽךָ קוֹמָה וכְָל תִכְרַע, לְךָ בֶּֽרֶךְ וכְָל תִשָּׁבַע, לְךָ לָשׁוֹן וכְָל יוֹדֶה, לְךָ פֶּה כָל כִּי מַלְכֵּֽנוּ.  

רֶב וכְָל ה'רָאֽוּךָ, לְבָבוֹת וכְָל תִשְׁתַּחֲוהֶ, כָּל שֶׁכָּתוּב, כַּדָּבָר לִשְׁמֶֽךָ, יזְַמְּרוּ וּכְלָיוֹת קֶֽ  
רְנהָ, עַצְמוֹתַי נּוּ, מֵחָזָק עָניִ מַצִּיל כָמֽוֹךָ, מִי ה', תּאֹמַֽ ידְִמֶה מִי מִגּזְֹלוֹ. ואְֶבְיוֹן ועְָניִ מִמֶּֽ  
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יםִ קנֹהֵ עֶלְיוֹן, אֵל והְַנּוֹרָא, הַגִּבּוֹר הַגָּדוֹל הָאֵל לָךְ, יעֲַרָךְ וּמִי לָּךְ, ישְִׁוהֶ וּמִי לָּךְ, שָׁמַֽ  
רֶץ. ךָ, שֵׁם אֶת וּנבְָרֵךְ וּנפְָאֶרְךָ, וּנשְַׁבֵּחֲךָ נהְַלֶּלְךָ ואָָֽ אֶת נפְַשִׁי בָּרְכִי לְדָודִ, כָּאָמוּר, קָדְשֶֽׁ  

קָדְשוֹ שֵׁם אֶת קְרָבַי וכְָל ה', . 
יךָ, והְַנּוֹרָא לָנֶצַֽח, הַגִּבּוֹר שְׁמֶֽךָ, בִּכְבוֹד הַגָּדוֹל עֻזֶּךָֽ, בְּתַעֲצֻמוֹת הָאֵל לֶךְ בְּנוֹרְאוֹתֶֽ הַמֶּֽ  

ונְשִָּׂא רָם כִּסֵּא עַל הַיּוֹשֵׁב . 
 

בְּפִי תְהִלָּה. נאָוהָ לַישְָׁרִים בַּה', צַדִּיקִים רַנּנְוּ וכְָתוּב, שְׁמוֹ. וקְָדוֹש מָרוֹם עַד, שׁוֹכֵן  
רֶב תִּתְרוֹמָם, חֲסִידִים וּבִלְשׁוֹן תִּתְבָּרַךְ, צַדִּיקִים וּבְדִבְרֵי תִּתְהַלָּל, ישְָׁרִים קְדוֹשִׁים וּבְקֶֽ  

  .תִּתְקַדָּשׁ
 

שֶׁכֵּן ודָוֹר, דּוֹר בְּכָל מַלְכֵּֽנוּ, שִׁמְךָ יתְִפָּאַר בְּרִנּהָ ישְִׂרָאֵל, בֵּית עַמְּךָ רִבְבוֹת וּבְמַקְהֲלוֹת  
ינוּ, ואֵלֹהֵי אֱלֹהֵֽינוּ ה' לְפָנֶיֽךָ הַיצְוּרִים, כָּל חוֹבַת לְפָאֵר, לְשַׁבֵּֽחַ, לְהַלֵּל, לְהוֹדוֹת, אֲבוֹתֵֽ  

עַבְדְּךָ ישִַׁי בֶּן דָּודִ ותְִשְׁבְּחוֹת שִׁירוֹת דִּבְרֵי כָּל עַל וּלְקַלֵּס, לְעַלֵּה לְבָרֵךְ, לְהַדֵּר, לְרוֹמֵם,  
 .מְשִׁיחֶֽךָ

 
לֶךְ הָאֵל מַלְכֵּֽנוּ, לָעַד שִׁמְךָ ישְִׁתַּבַּח יםִ והְַקָּדוֹשׁ הַגָּדוֹל הַמֶּֽ רֶץ. בַּשָּׁמַֽ ה' נאֶָה, לְךָ כִּי וּבָאָֽ  
ינוּ, ואֵלֹהֵי אֱלֹהֵֽינוּ וּגְבוּרָה, גְּדֻלָּה נֶצַֽח, וּמֶמְשָׁלָה, עזֹ וזְִמְרָה, הַלֵּל וּשְׁבָחָה, שִׁיר אֲבוֹתֵֽ  
ה', אַתָּה בָּרוּךְ עוֹלָם. ועְַד מֵעַתָּה והְוֹדָאוֹת בְּרָכוֹת וּמַלְכוּת. קְדֻשָּׁה ותְִפְאֶֽרֶת, תְּהִלָּה  

לֶךְ אֵל לֶךְ, זִמְרָה, בְּשִׁירֵי הַבּוֹחֵר הַנּפְִלָאוֹת, אֲדוֹן הַהוֹדָאוֹת, אֵל בַּתִּשְׁבָּחוֹת, גָּדוֹל מֶֽ מֶֽ  
הָעוֹלָמִים חֵי אֵל, . 

 
You drink the fourth cup, remember to lean. Have in mind that 
you are fulfilling the מצוה of the כוסות ד . 
 

הַגָּפֶן פְּרִי בּוֹרֵא הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ :  
 

אֶרֶץ ועְַל הַשָּׂדֶה תְּנוּבַת ועְַל הַגֶּפֶן פְּרִי ועְַל הַגֶּפֶן עַל הָעוֹלָם מֶלֶךְ אֱלֹהֵינוּ ה' אַתָּה בָּרוּךְ  
רַחֶם מִטּוּבָהּ. ולְִשְׂבּוֹעַ מִפִּרְיהָּ לֶאֱכוֹל לַאֲבוֹתֵינוּ והְִנחְַלְתָּ שֶׁרָצִיתָ וּרְחָבָה טוֹבָה חֶמְדָּה  

מִזְבְּחֶךָ ועְַל כְּבוֹדֶךָ מִשְׁכַּן צִיּוֹן ועְַל עִירֶךָ ירְוּשָׁלַיםִ ועְַל עַמֶּךָ ישְִׂרָאֵל עַל אֱלֹהֵינוּ ה' נאָ  
בְּבִניְנָהָּ ושְַׂמְּחֵנוּ לְתוֹכָהּ והְַעֲלֵנוּ בְימֵָינוּ בִּמְהֵרָה הַקּדֶֹשׁ עִיר ירְוּשָׁלַיםִ וּבְנהֵ הֵיכָלֶךָ. ועְַל  

וּרְצֵה )בשבת: וּבְטָהֳרָה. בִּקְדֻשָּׁה עָלֶיהָ וּנבְָרֶכְךָ מִטּוּבָהּ ונְשְִׂבַּע מִפִּרְיהָּ ונְאֹכַל  
וּמֵטִיב טוֹב ה' אַתָּה כִּי הַזֶּה. הַמַּצּוֹת חַג בְּיוֹם ושְַׂמְּחֵנוּ הַזֶּה( הַשַׁבָּת בְּיוֹם והְַחֲלִיצֵנוּ  
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הַגָּפֶן:)בא"י פְּרִי ועְַל הָאָרֶץ עַל ה' אַתָּה בָּרוּךְ הַגָּפֶן: פְּרִי ועְַל הָאָרֶץ עַל לְךָ ונְוֹדֶה לַכּלֹ  
 :(גַפְנהָּ

לַאֲדנֹיֵ הוֹדוּ חַסְדּוֹ. לְעוֹלָם כִּי הָאֱלֹהִים, לֵאלֹהֵי הוֹדוּ חַסְדּוֹ. לְעוֹלָם כִּי טוֹב, כִּי לַה' הוֹדוּ  
לְעשֵֹׂה חַסְדּוֹ. לְעוֹלָם כִּי לְבַדּוֹ, גְּדלֹוֹת נפְִלָאוֹת לְעשֵֹׂה חַסְדּוֹ. לְעוֹלָם כִּי הָאֲדנֹיִם,  
יםִ רֶץ לְרוֹקַע חַסְדּוֹ. לְעוֹלָם כִּי בִּתְבוּנהָ, הַשָּׁמַֽ יםִ, עַל הָאָֽ לְעשֵֹׂה חַסְדּוֹ. לְעוֹלָם כִּי הַמָּֽ  

מֶשׁ אֶת חַסְדּוֹ. לְעוֹלָם כִּי גְּדלִֹים, אוֹרִים לֶת הַשֶּֽׁ חַ אֶת חַסְדּוֹ. לְעוֹלָם כִּי בַּיּוֹם, לְמֶמְשֶֽׁ הַיּרֵָֽ  
ילְָה, לְמֶמְשְׁלוֹת וכְוֹכָבִים יםִ לְמַכֵּה חַסְדּוֹ. לְעוֹלָם כִּי בַּלָּֽ חַסְדּוֹ. לְעוֹלָם כִּי בִּבְכוֹרֵיהֶם, מִצְרַֽ  

לְגזֵֹר חַסְדּוֹ. לְעוֹלָם כִּי נטְוּיהָ, וּבִזְרֽוֹעַ חֲזָקָה בְּידָ חַסְדּוֹ. לְעוֹלָם כִּי מִתּוֹכָם, ישְִׂרָאֵל ויַּוֹצֵא  
פַּרְעהֹ ונְעִֵר חַסְדּוֹ. לְעוֹלָם כִּי בְּתוֹכוֹ, ישְִׂרָאֵל והְֶעֱבִיר חַסְדּוֹ. לְעוֹלָם כִּי לִגְזָרִים, סוּף יםַ  

מְלָכִים לְמַכֵּה חַסְדּוֹ. לְעוֹלָם כִּי בַּמִּדְבָּר, עַמּוֹ לְמוֹלִיךְ חַסְדּוֹ. לְעוֹלָם כִּי סוּף, בְיםַ וחְֵילוֹ  
לֶךְ לְסִיחוֹן חַסְדּוֹ. לְעוֹלָם כִּי אַדִּירִים, מְלָכִים ויַּהֲַרגֹ חַסְדּוֹ. לְעוֹלָם כִּי גְּדלִֹים, הָאֱמרִֹי, מֶֽ  

לֶךְ וּלְעוֹג חַסְדּוֹ. לְעוֹלָם כִּי לְעוֹלָם כִּי לְנחֲַלָה, אַרְצָם ונְתַָן חַסְדּוֹ. לְעוֹלָם כִּי הַבָּשָׁן, מֶֽ  
נוּ חַסְדּוֹ. לְעוֹלָם כִּי עַבְדּוֹ, לְישְִׂרָאֵל נחֲַלָה חַסְדּוֹ. נוּ, זָכַֽר שֶׁבְּשִׁפְלֵֽ חַסְדּוֹ. לְעוֹלָם כִּי לָֽ  

נוּ ינוּ, ויַּפְִרְקֵֽ לְאֵל הוֹדוּ חַסְדּוֹ. לְעוֹלָם כִּי בָּשָׂר, לְכָל לֶֽחֶם נוֹתֵן חַסְדּוֹ. לְעוֹלָם כִּי מִצָּרֵֽ  
יםִ, חַסְדּוֹ לְעוֹלָם כִּי הַשָּׁמָֽ .  

 
אֲמָתֶךָֽ בֶּן עַבְדְּךָ אֲנִי עַבְדֶּךָֽ, אֲנִי כִּי ה' אָנָּה   

 
There were once חסידים who asked their Rebba a סגולה for פרנסה. The 
Rebba responded that they should say, ה אנה , but the Rebba did not 
specify which ה אנה . So there was a מחלוקת amongst the חסידים, some 
said, the Rebba meant, we asked for physical success so he meant 

נא הצליחה ה אנה . Others said no, if we are successful in רוחניות, then 
will be successful in רוחניות, so the Rebba meant נא הושיע ה אנה . They 
went back and forth, as to who was right. Finally one of the חסידים 
asked the Rebba, which one did you mean? He said, you were both 
wrong, I meant, עבדך אני כי ה אנה , that is the סגולה for פרנסה.  
 
Why is עבדך אני כי ה אנה  a סגולה for פרנסה? A master is obligated to 
take care of his servant. If we are telling 'ה that we are his slaves, then 
that means he is our master, and a master is obligated to take care of 
their slaves. (Rabbi Aryeh Zev Ginzberg 2006) 
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We are telling ‘ה that he is a slave, the son of a slave. The גמרא has a 
question, that we are not able to learn out כספו יליד  (a slave that you 
bought in the market) from ביתו יליד  (a slave that was born in your 
house). We are telling ‘ה that we are more trustworthy, because we 
are the slave, the son of a slave, we are  ביתו יליד . (Rav Schorr) 
 

 נִרְצָה
 

נזְִכֶּה כֵּן אוֹתוֹ. לְסַדֵּר זָכִינוּ כַּאֲשֶׁר וחְֻקָּתוֹ. מִשְׁפָּטוֹ כְּכָל כְּהִלְכָתוֹ. פֶּסַח סִדּוּר חֲסַל  
פְּדוּיםִ כַנּהָ. נטְִעֵי נהֵַל בְּקָרוֹב מָנהָ. מִי עֲדַת קְהַל קוֹמֵם מְעוֹנהָ. שׁוֹכֵן זָךְ לַעֲשוֹֹתוֹ.  

בְּרִנּהָ לְצִיּוֹן : 
ג"פ בִּירוּשָׁלָיםִ הַבָּאָה לְשָׁנהָ : 

 
כְּהִלְכָתוֹ פֶּסַח סִדּוּר חֲסַל  

 
At the end of the סדר at נרצה we say חֲסַל כְהִלְכָתוֹ, פֶסַח סִדּוּר חֲסַל  is 
usually translated as we have concluded the סדר of פסח. It is an 
unusual word. It is not usually used this way. We find in ( לח( כח דברים  

הָאַרְבֶּה יחְַסְלֶנּוּ כִּי , As the locust eat something, destroy something, finish 
something off. So that חֲסַל though it means to end or complete, it is 
usually used to destroy. In modern Hebrew חֲסַל is to assassinate to kill 
somebody. כְהִלְכָתוֹ פֶסַח סִדּוּר חֲסַל   What does that mean? We are 
destroying the סדר of פסח?  
 
Of course the simple meaning is we have completed the סדר of פסח. 
But there is a hidden prayer here. כְהִלְכָתוֹ פֶסַח סִדּוּר חֲסַל   we say הקב"ה 
destroy the פסח סדר  we have today. Bring Moshiach, let Moshiach 
come and let us have the פסח סדר  that we used to have in the בית 
פסח קרבן with the המקדש . So כְהִלְכָתוֹ פֶסַח סִדּוּר חֲסַל   is we have 
completed and we hope we have completed for our last time the סדר 

פסח כְהִלְכָתוֹ , the פסח סדר  of .2025) גלות ) 
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_____________________________________________________ 
 

הַלַּילְָה בַּחֲצִי ויַהְִי וּבְכֵן : 
לוֹ כְּנחֱֶלַק נצִַּחְתּוֹ צֶדֶק גֵּר הַלַּילְָה. זֶה אַשְׁמוֹרֶת בְּראֹשׁ בַּלַּילְָה. הִפְלֵאתָ נסִִּים רוֹב אָז  

הַלַּילְָה בַּחֲצִי ויַהְִי לַילְָה. : 
לוֹ ויַּוּכַל לָאֵל ישְִׂרָאֵל יּשַָׂר וַ לַילְָה. בְּאֶמֶשׁ אֲרַמִּי הִפְחַדְתָּ הַלַּילְָה. בַּחֲלוֹם גְּרָר מֶלֶךְ דַּנתְָּ  

הַלַּילְָה בַּחֲצִי ויַהְִי לַילְָה. :  
נגְִיד טִיסַת בַּלַּילְָה. בְּקוּמָם מָצְאוּ לֹא חֵילָם הַלַּילְָה. בַּחֲצִי מָחַצְתָּ פַּתְרוֹס בְּכוֹרֵי זֶרַע   

הַלַּילְָה בַּחֲצִי ויַהְִי לַילְָה. בְּכוֹכְבֵי סִלִּיתָ חֲרוֹשֶׁת : 
לְאִישׁ לַילְָה. בְּאִישׁוֹן וּמַצָּבוֹ בֵּל כָּרַע בַּלַּילְָה. פְּגָרָיו הוֹבַשְׁתָּ אִוּוּי לְנוֹפֵף מְחָרֵף יעַָץ  

הַלַּילְָה בַּחֲצִי ויַהְִי לַילְָה. חֲזוֹת רָז נגְִלָה חֲמוּדוֹת : 
שִׂנאְָה לַילְָה. בִּעֲתוּתֵי פּוֹתֵר אֲרָיוֹת מִבּוֹר נוֹשַׁע בַּלַּילְָה. בּוֹ נהֱֶרַג קדֶֹשׁ בִּכְלֵי מִשְׁתַּכֵּר  

הַלַּילְָה בַּחֲצִי ויַהְִי בַּלַּילְָה. סְפָרִים וכְָתַב אֲגָגִי נטַָר : 
כַּשּׁוֹמֵר צָרַח מִלַּילְָה. מַה לְשׁוֹמֵר תִדְרוֹךְ פּוּרָה לַילְָה. שְׁנתַ בְּנדֶֶד עָלָיו נצְִחֲךָ עוֹרַרְתָּ  

הַלַּילְָה בַּחֲצִי ויַהְִי לַילְָה. וגְַם בקֶֹר אָתָא ושְָׂח : 
שׁוֹמְרִים הַלַּילְָה. לְךָ אַף הַיּוֹם לְךָ כִּי הוֹדַע רָם לַילְָה. ולְֹא יוֹם לֹא הוּא אֲשֶׁר יוֹם קָרֵב  

הַלַּילְָה בַּחֲצִי ויַהְִי לַילְָה. חֶשְׁכַת יוֹם כְּאוֹר תָּאִיר הַלַּילְָה. וכְָל הַיּוֹם כָּל לְעִירְךָ הַפְקֵד : 
שני בליל בחו"ל : 

פֶּסַח זֶבַח ואֲַמַרְתֶּם וּבְכֵן : 
חֲצוֹת לְאֶזְרָחִי גִּלִּיתָ פֶּסַח. נשִֵּׂאתָ מוֹעֲדוֹת כָּל בְּראֹשׁ בַּפֶּסַח. הִפְלֵאתָ גְּבוּרוֹתֶיךָ אוֹמֶץ  
פֶּסַח זֶבַח ואֲַמַרְתֶּם פֶּסַח. לֵיל : 

זֵכֶר רָץ הַבָּקָר ואְֶל בַּפֶּסַח. מַצּוֹת עֻגוֹת נוֹצְצִים הִסְעִיד בַּפֶּסַח. הַיּוֹם כְּחוֹם דָּפַקְתָּ דְּלָתָיו  
פֶּסַח זֶבַח ואֲַמַרְתֶּם פֶּסַח. עֵרֶךְ לְשׁוֹר : 
טִאטֵאתָ פֶּסַח. בְּקֵץ אָפָה וּמַצּוֹת מֵהֶם לוֹט חֻלַּץ בַּפֶּסַח. בָּאֵשׁ ולְֹהֲטוּ סְדוֹמִים זוֹעֲמוּ  

פֶּסַח זֶבַח ואֲַמַרְתֶּם בַּפֶּסַח. בְּעָבְרְךָ ונְוֹף מוֹף אַדְמַת :  
לְבִלְתִּי פֶּסַח. בְּדַם פָּסַחְתָּ בְּכוֹר בֵּן עַל כַּבִּיר פֶּסַח. שִׁמּוּר בְּלֵיל מָחַצְתָּ אוֹן כָּל ראֹשׁ יהָּ  

פֶּסַח זֶבַח ואֲַמַרְתֶּם בַּפֶּסַח. בִּפְתָחַי לָבאֹ מַשְׁחִית תֵּת : 
מִשְׁמַנּיֵ שוֹֹרְפוּ פֶּסַח. עוֹמֶר שְׂעוֹרֵי בִּצְלִיל מִדְיןָ נשְִׁמְדָה פֶּסַח. בְּעִתּוֹתֵי סֻגָּרָה מְסֻגֶּרֶת  

פֶּסַח זֶבַח ואֲַמַרְתֶּם פֶּסַח. יקְוֹד בִּיקַד ולְוּד פּוּל : 
צָפהֹ בַּפֶּסַח. צוּל לְקַעֲקֵעַ כָּתְבָה ידָ פַּס פֶּסַח. עוֹנתַ גָּעָה עַד לַעֲמוֹד בְּנוֹב הַיּוֹם עוֹד  

פֶּסַח זֶבַח ואֲַמַרְתֶּם בַּפֶּסַח. הַשֻּׁלְחָן עָרוֹךְ הַצָּפִית : 
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בַּפֶּסַח. חֲמִשִּׁים בְּעֵץ מָחַצְתָּ רָשָׁע מִבֵּית ראֹשׁ בַּפֶּסַח. לְשַׁלֵּשׁ צוֹם הֲדַסָּה כִּנּסְָה קָהָל  
פֶּסַח. חַג הִתְקַדֵּשׁ כְּלֵיל ימְִינךֶָ ותְָרוּם ידְָךָ תָּעוֹז בַּפֶּסַח. לְעוּצִית תָּבִיא רֶגַע אֵלֶּה שְׁתֵּי  

פֶּסַח זֶבַח ואֲַמַרְתֶּם : 
יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי : 

 
לוֹ יאֹמְרוּ גְּדוּדָיו כַּהֲלָכָה. בָּחוּר בִּמְלוּכָה. אַדִּיר : 

יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ : 
לוֹ יאֹמְרוּ ותִָיקָיו כַּהֲלָכָה. הָדוּר בִּמְלוּכָה. דָּגוּל : 

יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ : 
לוֹ יאֹמְרוּ טַפְסְרָיו כַּהֲלָכָה. חָסִין בִּמְלוּכָה. זַכַּאי : 

יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ :  
לוֹ יאֹמְרוּ לִמּוּדָיו כַּהֲלָכָה. כַּבִּיר בִּמְלוּכָה. יחִיד  : 

יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ : 
לוֹ יאֹמְרוּ סְבִיבָיו כַּהֲלָכָה. נוֹרָא בִּמְלוּכָה. מֶלֶךְ : 

יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ : 
לוֹ יאֹמְרוּ צַדִּיקָיו כַּהֲלָכָה. פּוֹדֶה בִּמְלוּכָה. עָניָו : 
יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ : 

לוֹ יאֹמְרוּ שִׁנאְַנּיָו כַּהֲלָכָה. רַחוּם בִּמְלוּכָה. קָדוֹשׁ : 
יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ : 

לוֹ יאֹמְרוּ תְּמִימָיו כַּהֲלָכָה. תּוֹמֵךְ בִּמְלוּכָה. תַּקִּיף : 
יאֶָה לוֹ כִּי נאֶָה. לוֹ כִּי הַמַּמְלָכָה. ה' לְךָ לְךָ. אַף לְךָ לְךָ. כִּי לְךָ וּלְךָ. לְךָ : 

בְּנהֵ בְּנהֵ. אֵל בְּנהֵ אֵל בְּקָרוֹב. בְּימֵָינוּ בִּמְהֵרָה בִּמְהֵרָה בְּקָרוֹב. בֵיתוֹ יבְִנהֶ הוּא אַדִּיר  
בְּקָרוֹב בֵיתְךָ : 
בְּקָרוֹב. בְּימֵָינוּ בִּמְהֵרָה בִּמְהֵרָה בְּקָרוֹב. בֵיתוֹ יבְִנהֶ הוּא. דָּגוּל הוּא. גָּדוֹל הוּא. בָּחוּר  

בְּקָרוֹב בֵיתְךָ בְּנהֵ בְּנהֵ. אֵל בְּנהֵ אֵל : 
בִּמְהֵרָה בִּמְהֵרָה בְּקָרוֹב. בֵיתוֹ יבְִנהֶ הוּא. חָסִיד הוּא. זַכַּאי הוּא. ותִָיק הוּא. הָדוּר  

בְּקָרוֹב בֵיתְךָ בְּנהֵ בְּנהֵ. אֵל בְּנהֵ אֵל בְּקָרוֹב. בְּימֵָינוּ : 
עִזּוּז הוּא. סַגִּיב הוּא. נוֹרָא הוּא. מֶלֶךְ הוּא. לָמוּד הוּא. כַּבִּיר הוּא. יחִָיד הוּא. טָהוֹר  
אֵל בְּקָרוֹב. בְּימֵָינוּ בִּמְהֵרָה בִּמְהֵרָה בְּקָרוֹב. בֵיתוֹ יבְִנהֶ הוּא. צַדִּיק הוּא. פּוֹדֶה הוּא.  
בְּקָרוֹב בֵיתְךָ בְּנהֵ בְּנהֵ. אֵל בְּנהֵ :  

בִּמְהֵרָה בִּמְהֵרָה בְּקָרוֹב. בֵיתוֹ יבְִנהֶ הוּא. תַּקִּיף הוּא. שַׁדַּי הוּא. רַחוּם הוּא. קָדוֹשׁ   
בְּקָרוֹב בֵיתְךָ בְּנהֵ בְּנהֵ. אֵל בְּנהֵ אֵל בְּקָרוֹב. בְּימֵָינוּ : 
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וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד יוֹדֵעַ. אֲניִ אֶחָד יוֹדֵעַ. מִי אֶחָד : 
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ יוֹדֵעַ. אֲניִ שְׁניַםִ יוֹדֵעַ. מִי שְׁניַםִ : 

אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. שְׁלֹשָׁה יוֹדֵעַ. אֲניִ שְׁלֹשָׁה יוֹדֵעַ. מִי שְׁלֹשָׁה  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ : 

הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע יוֹדֵעַ. אֲניִ אַרְבַּע יוֹדֵעַ. מִי אַרְבַּע  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד : 

אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה. חוּמְשֵׁי חֲמִשָּׁה יוֹדֵעַ. אֲניִ חֲמִשָּׁה יוֹדֵעַ. מִי חֲמִשָּׁה  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ : 

אַרְבַּע תורה. חוּמְשֵׁי חֲמִשָּׁה מִשְׁנהָ. סִדְרֵי שִׁשָּׁה יוֹדֵעַ. אֲניִ שִׁשָּׁה יוֹדֵעַ. מִי שִׁשָּׁה  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. : 

חֲמִשָּׁה מִשְׁנהָ. סִדְרֵי שִׁשָּׁה שַׁבַּתָּא. ימְֵי שִׁבְעָה יוֹדֵעַ. אֲניִ שִׁבְעָה יוֹדֵעַ. מִי שִׁבְעָה  
אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה. חוּמְשֵׁי  

וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ : 
סִדְרֵי שִׁשָּׁה שַׁבַּתָּא. ימְֵי שִׁבְעָה מִילָה. ימְֵי שְׁמוֹנהָ יוֹדֵעַ. אֲניִ שְׁמוֹנהָ יוֹדֵעַ. מִי שְׁמוֹנהָ  
אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה. חוּמְשֵׁי חֲמִשָּׁה מִשְׁנהָ.  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ :  

ימְֵי שִׁבְעָה מִילָה. ימְֵי שְׁמוֹנהָ לֵידָה. ירְַחֵי תִּשְׁעָה יוֹדֵעַ. אֲניִ תִּשְׁעָה יוֹדֵעַ. מִי תִּשְׁעָה   
שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה. חוּמְשֵׁי חֲמִשָּׁה מִשְׁנהָ. סִדְרֵי שִׁשָּׁה שַׁבַּתָּא.  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת : 
מִילָה. ימְֵי שְׁמוֹנהָ לֵידָה. ירְַחֵי תִּשְׁעָה דִבְּרַיּאָ. עֲשָׂרָה יוֹדֵעַ. אֲניִ עֲשָׂרָה יוֹדֵעַ. מִי עֲשָׂרָה  
שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה. חוּמְשֵׁי חֲמִשָּׁה מִשְׁנהָ. סִדְרֵי שִׁשָּׁה שַׁבַּתָּא. ימְֵי שִׁבְעָה  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. : 

תִּשְׁעָה דִבְּרַיּאָ. עֲשָׂרָה כּוֹכְבַיּאָ. עָשָׂר אַחַד יוֹדֵעַ. אֲניִ עָשָׂר אַחַד יוֹדֵעַ. מִי עָשָׂר אַחַד  
חוּמְשֵׁי חֲמִשָּׁה מִשְׁנהָ. סִדְרֵי שִׁשָּׁה שַׁבַּתָּא. ימְֵי שִׁבְעָה מִילָה. ימְֵי שְׁמוֹנהָ לֵידָה. ירְַחֵי  

שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה.  
 :וּבָאָרֶץ

כּוֹכְבַיּאָ. עָשָׂר אַחַד שִׁבְטַיּאָ. עָשָׂר שְׁניֵם יוֹדֵעַ. אֲניִ עָשָׂר שְׁניֵם יוֹדֵעַ. מִי עָשָׂר שְׁניֵם  
סִדְרֵי שִׁשָּׁה שַׁבַּתָּא. ימְֵי שִׁבְעָה מִילָה. ימְֵי שְׁמוֹנהָ לֵידָה. ירְַחֵי תִּשְׁעָה דִבְּרַיּאָ. עֲשָׂרָה  
אֶחָד הַבְּרִית. לוּחוֹת שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה. חוּמְשֵׁי חֲמִשָּׁה מִשְׁנהָ.  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ : 
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שִׁבְטַיּאָ. עָשָׂר שְׁניֵם מִדַּיּאָ. עָשָׂר שְׁלֹשָׁה יוֹדֵעַ. אֲניִ עָשָׂר שְׁלֹשָׁה יוֹדֵעַ. מִי עָשָׂר שְׁלֹשָׁה  
ימְֵי שִׁבְעָה מִילָה. ימְֵי שְׁמוֹנהָ לֵידָה. ירְַחֵי תִּשְׁעָה דִבְּרַיּאָ. עֲשָׂרָה כּוֹכְבַיּאָ. עָשָׂר אַחַד  

שְׁניֵ אָבוֹת. שְׁלֹשָׁה אִמָּהוֹת. אַרְבַּע תורה. חוּמְשֵׁי חֲמִשָּׁה מִשְׁנהָ. סִדְרֵי שִׁשָּׁה שַׁבַּתָּא.  
וּבָאָרֶץ שֶׁבַּשָּׁמַיםִ אֱלֹהֵינוּ אֶחָד הַבְּרִית. לוּחוֹת :  

 
שַׁבַּתָּא ימְֵי שִׁבְעָה מִילָה. ימְֵי שְׁמוֹנהָ יוֹדֵעַ. אֲניִ שְׁמוֹנהָ יוֹדֵעַ. מִי שְׁמוֹנהָ  

 
מילה ברית  is on the 8th day, שבת is only one day?  

 
המלך דוד  went to bath house and was crying since he did not have any 

מילה ברית and then he remembered ,מצות . Was he מילה ברית מקה'ם  at 
that time? If you are bouncer, if no one comes, and you did nothing 
the whole night, do you get paid any less? Of course not, your job is to 
be שומר. A ברית is the stamp that we are connected to ‘ 8 ה.  days 
symbolizes that it is not just one moment, same with .שבת שבת   has to 
permeate the whole week and ברית has to permeate your whole life. 
(Rav משה) 
 
 

לֵידָה ירְַחֵי תִּשְׁעָה יוֹדֵעַ. אֲניִ תִּשְׁעָה יוֹדֵעַ. מִי תִּשְׁעָה  
 
How does "nine months of pregnancy" fit in? All the other items 
connect in some way to holiness and spirituality. Where is the 
spirituality in the natural cycle of a nine-month pregnancy?  
 
R' Yosef Sholom Elyashiv explains: The entire miracle of מצרים יציאת  
came about through משה רבינו. משה , himself, was saved miraculously 
from the hands of the Egyptian oppressors who murdered every 
newborn Jewish boy. But if not for the fact that משה was born pre 
maturely in the seventh month his mother could have not outwitted the 
Egypian hunters and saved him, for they only began searching for him 
after the full nine-month term. Thus, the natural order of a nine-month 
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pregnancy was precisely what allowed משה to remain hidden, 
ultimately saving his life! 
 

 
גַּדְיאָ חַד גַּדְיאָ, חַד : 

גַּדְיאָ חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין : 
גַּדְיאָ חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין לְגַּדְיאָ, ואְָכְלָה שׁוּנרְָא, ואְָתָא : 
חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין לְגַּדְיאָ, דְּאָכְלָה לְשׁוּנרְָא, ונְשַָׁךְ כַלְבָּא, ואְָתָא  
 :גַּדְיאָ
זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין לְגַּדְיאָ, דְּאָכְלָה לְשׁוּנרְָא, דְּנשַָׁךְ לְכַלְבָּא, והְִכָּה חוּטְרָא, ואְָתָא  

גַּדְיאָ חַד גַּדְיאָ, חַד : 
אַבָּא דְּזַבִּין לְגַּדְיאָ, דְּאָכְלָה לְשׁוּנרְָא, דְּנשַָׁךְ לְכַלְבָּא, דְּהִכָּה לְחוּטְרָא, ושְָׂרַף נוּרָא, ואְָתָא  
גַּדְיאָ חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי : 
דְּאָכְלָה לְשׁוּנרְָא, דְּנשַָׁךְ לְכַלְבָּא, דְּהִכָּה לְחוּטְרָא, דְּשָׂרַף לְנוּרָא, וכְָבָה מַיּאָ, ואְָתָא  

גַּדְיאָ חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין לְגַּדְיאָ, : 
דְּנשַָׁךְ לְכַלְבָּא, דְּהִכָּה לְחוּטְרָא, דְּשָׂרַף לְנוּרָא, דְּכָבָה לְמַיּאָ, ושְָׁתָה תוֹרָא, ואְָתָא  

גַּדְיאָ חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין לְגַּדְיאָ, דְּאָכְלָה לְשׁוּנרְָא, : 
דְּהִכָּה לְחוּטְרָא, דְּשָׂרַף לְנוּרָא, דְּכָבָה לְמַיּאָ, דְּשָׁתָה לְתוֹרָא, ושְָׁחַט הַשּׁוֹחֵט, ואְָתָא  

גַּדְיאָ חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין לְגַּדְיאָ, דְּאָכְלָה לְשׁוּנרְָא, דְּנשַָׁךְ לְכַלְבָּא, :  
לְנוּרָא, דְּכָבָה לְמַיּאָ, דְּשָׁתָה לְתוֹרָא, דְּשָׁחַט לְשׁוֹחֵט, ושְָׁחַט הַמָּותֶ, מַלְאַךְ ואְָתָא   

זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין לְגַּדְיאָ, דְּאָכְלָה לְשׁוּנרְָא, דְּנשַָׁךְ לְכַלְבָּא, דְּהִכָּה לְחוּטְרָא, דְּשָׂרַף  
גַּדְיאָ חַד גַּדְיאָ, חַד : 

דְּשָׁתָה לְתוֹרָא, דְּשָׁחַט לְשׁוֹחֵט, דְּשָׁחַט הַמָּותֶ, לְמַלְאַךְ ושְָׁחַט הוּא, בָּרוּךְ הַקָּדוֹשׁ ואְָתָא  
לְגַּדְיאָ, דְּאָכְלָה לְשׁוּנרְָא, דְּנשַָׁךְ לְכַלְבָּא, דְּהִכָּה לְחוּטְרָא, דְּשָׂרַף לְנוּרָא, דְּכָבָה לְמַיּאָ,  
גַּדְיאָ חַד גַּדְיאָ, חַד זוּזֵי. בִּתְרֵי אַבָּא דְּזַבִּין : 

 
גַּדְיאָ חַד גַּדְיאָ, חַד  

It is fascinating that that לשון is closely related to הגדה. One הגדה. 
Meaning: we all seem to come from different places, and have 
different stories. But at the end of the day, it’s all one story.  ( אמת שפת ) 
________________________________________________________ 
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We end with גַּדְיאָ חַד  -we acknowledge that we don’t understand 
everything, life it is a riddle, we end מצרים יציאת סיפור , we might only 
see המות מלאך , we might only see the dog or cat, we cant ask why 
only we can ask what, at the end of the סדר, when we feel 
tremendously close to ‘ה, we end with a riddle, we will never 
understand you, but still we sing השירים שיר , we still singing a song of 
praise and love at the end of the סדר.  
 

לְכַלְבָא והְִכָה חוּטְרָא ואְָתָא  
 
And the stick came and hit the dog 
 
As a צדקה collector once came to an office and he said “Before you 
give me a check, would you mind if I ask you a question on the הגדה? 
It is the easiest question you have ever heard. If you can answer it, I 
don’t want the check; however, if you cannot answer it, I want double.” 
 
“Okay, go ahead,” 
 
“In Chad Gadya, we read how a man purchased a goat for two zuzim. 
Along came a cat and ate the goat; along came a dog and ate the cat; 
along came a stick and hit the dog; fire then burnt up the stick; water 
then extinguished the fire; the cow then drank the water; the 
slaughterer then slaughtered the cow; the angel of death then killed 
the slaughterer; and then ‘ה smote the angel of death. 
 
Everything naturally makes sense in the sequence of events. Cats eat 
goats, dogs eat cats, water extinguishes fire, cows drink water and so 
on. But I have one question. How did the stick hit the dog? Sticks don’t 
walk. It should have said that a person came with a stick and hit the 
dog. But it doesn’t say that. 
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“Double the check please,” he said.   
 
“Let me tell you the answer,” he continued. “The הגדה was written in 
this way for a reason. When you read the story of Chad Gadya 
everything appears to occur naturally. But there is something the 
author of the הגדה put into the middle of the story that doesn’t make 
sense. A stick appears on its own and hits the dog. When you read 
this, you immediately raise your eyebrows and say, “Wait a second! 
How did the stick get there?” And then you realize that it must be ‘ה 
holding the stick. And that being the case, the same is true of all the 
other “natural” sequence of events. Nothing is natural and happens by 
itself. Even the cat eating the goat and the water extinguishing the fire 
is the hand of ‘ה.” 
 
All throughout the hardships in our lives, we can never think it is 
natural. At the end of the הגדה when we read about the events of 
Chad Gadya, we are meant to think of all the events in our own 
personal lives. And then we are to realize that even the stick that hits 
and the hardships that confront us are from ‘ה. He is behind our lives 
every step of the way. 
 
With this we can answer another question.  
 
If in Chad gad ya,  the cat ate the goat that means that the  
 
goat-good 
 
cat-bad 
 
dog-good 
 
stick-bad 
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fire-good 
 
water-bad 
 
cow-good 
 
shochet-bad 
 
Malcoh Hamaves-good 
 
 ........ה‘
 
How can that be?  
 
For a Yid everything has to start from ‘ ‘ה ה.  is good, which means  
 
goat- bad 
 
cat-good 
 
dog- bad 
 
stick- good 
 
fire- bad 
 
water- good 
 
cow- bad 
 
shochet- good 
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Malcoh Hamaves-bad 
 
Which obviously means ‘ה is good.  
 
The lesson for us is that everything has to start with ‘ 2018) ה. ) 
 

הַמָּותֶ לְמַלְאַךְ ושְָׁחַט הוּא, בָּרוּךְ הַקָּדוֹשׁ ואְָתָא  
 
Rav Noson Adler had many people who were sharply critical of him, 
since they found his manner of ‘ ה עבודת  to be different from that they 
were used to.  
 
Once Rav Noson was sitting in the corner of a Beis Medrash, 
unrecognized and unnoticed by the people present. Suddenly, he 
overheard a conversation that was very critical of him, and his דרך in 
‘ ה עבודת . The speakers did not realize that the subject of their 
conversation as listen to they every word. Rav Noson approached 
them and asked them the following question question.  
 
In גַּדְיאָ חַד , we understand that the “cat that ate the kid” was wrong, 
and consequently it follows that “the staff that hit the dog” was wrong. 
Therefore, “the fire that consumed the staff” was right. Thus, “the 
water that extinguished the fire was wrong”. And as such, “the ox that 
drank the water” did the proper thing. This then means that “the 
Shochet who slaughtered the ox” was wrong, and thus “the angel of 
death” was justified in taking revenge on the Shochet. The question 
remains therefore, why did the Holy One blessed be he, punish the 
angel of death? 
 
Rav Noson himself gave the following answer. It is true that the cat bit 
the lamb, and it may not have been justified in doing so. Therefore, 
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the father was right to be angry at the cat, and to seek to punish it. But 
the argument was between the father and the cat, so what right did 
the dog have to fan the flames of the strife by joining an argument that 
did not concern him? Consequently, the dog was actually more guilty 
that  the cat that bit the lamb, and therefore the stick was justified in 
hitting the dog, and so on. Thus, following this train of succession, the 
angel of death was certainly guilty of deserving of punishment.  
 
When we see a מחלוקת among ישראל גדולי , we should not see to fan 
the flames of strife by getting involved. For even if we perceive one 
side of the מחלוקת as more correct than the other, nevertheless our 
participation in the disagreement only adds to the controversy, and 
may even be more harmful in the end that the possibly erroneous 
opinion that may have been the issue in the first place. (Rabbi 
Yitzchok Sender 2020) 
________________________________________________________ 
 

בירושלים  הבאה לשנה  
 
There are two times that we say בירושלים  הבאה לשנה , here and by יו"כ. 
Why only by these two, and not by any other יו"ט? What is the 
connection between פסח and יו"כ that we are saying הבאה לשנה   
 ?בירושלים
 
These two טובים יום , the עקר of עבודה of the day are not being done. By 
פסח קרבן it is the פסח and by ,כה"ג of the עבודה was the עקר the ,יו"כ . 
Now by both טובים יום , we are not able to do the עבודה עקר . Therefore 
we include, בירושלים  הבאה לשנה , by both of these טובים יום . (Heard 
from Chesky Kopel from Rav Daniel Shreiber תשס"ט) 
 

יודע מי אחד  
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 טומאה a jump-start. We went from the depths of ,דילוג of זמן is a פסח
out of .פסח מצרים  taught us to dream. Someone once came to Reb 
Gedalyah Schorr and said, חז"ל say if you look at תכלית, it is going to 
remind you of the sea which will remind you of the sky which will 
remind you of the heaven which will remind you of the הכבוד כסא . How 
is that שה'ך? Who is really thinking that? So he answered him back 
like this. There is a הלכה that you are not allowed to look at colored 
garments of a women, because it might lead you to have improper 
thoughts. Do you understand that? Why, because everyone has a  
 and if ,רוחניות a thought process. If your thought process is ,מחשבה
you are constantly thinking about רוחניות, then you could look at ציצית 
and say ahh!! הכבוד כסא . Reb Avraham Schorr said that this is פשט by 
the סדר when we say יודע מי אחד . Where does this come from? Do you 
know what פסח did to us? We skipped to be able to connect ourselves 
with 'ה. We are taking a word and seeing what we associate it with. 
This is what the הגדה בעל  is doing. Now at the end of the סדר, our 
thought process is so pure, not only in מציאות, but also in מחשבה. So 
when we say 1, what does it bring to mind? Since we are in the רוחניות 
thought process, we are thinking רוחניות and that is the connection that 
we are going to make. (Rabbi Diamond 4/10/02) 
 

אליהו של כוס  
 
Why do we send the kids to open the door for הנביא אליהו ? 
 
בנים על אבות לב והשיב is אליהו , so we send the kids to greet him. (Belzer 
Rav (Heard from Rabbi Wachsman) 
________________________________________________________ 
 
The ירושלמי in פסחים says that we have four cups of wine כנגד the four 
 of פסוק to pour a fifth cup for the מנהג We have a .גאולה of לשונות

לכם והבאתי , we call it אליהו של כוס . The reason is because there is a 
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) if we need a fifth cup גמרא in the מחלוקת ב"י תפ"א ס טור ). Because 
when אליהו ultimately comes, he will not only decide if we need a fifth 
cup or not, he will clarify all our ספיקות. Therefore we  pour a cup out 
of ספק, but we don't drink it, and we call it אליהו של כוס , because when 
  .including this one ,ספיקות comes, he will reveal all the אליהו
 

הלבנון ):ארזי אורבך זלמן שלמה ר  page רעג) takes this a step further. How 
do we know that אליהו will answer all our doubts? יתרץ תשבי ) תיקו  

ואבעיות קושיות ). We go ahead and pour a cup for אליהו, Showing that 
we anticipate him coming, and when he comes he will answer all our 
doubts.  
 
The Kotzker Rebbe asked the Chassid to open the door for אליהו 
 The student went to the door with anticipation but returned with .הנביא
a disappointed look on his face that he did not merit the אליהו גילוי . 
Fool, said the Kotzker, אליהו doesn't come through the door, he comes 
through the brain. ( אורות )טללי גר"א  page )4/03 שעו ) 
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